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12 THE FRATERNAL 

willingness to listen to this unpalatable truth than we had dared to 
hope. And some have accepted the advice with great courage. 
Yet in the main the churches we have are seen to be strategically 
placed in relation to the population. 

Finally, how does one ask the churches for so large a sum? All we 
shall ask is that every member be given the opportunity to hear the 
story, and then we believe the response is inevitable. We shall not 
set targets, for this must be, in the deepest sense, an act of faith. 
You will have grasped that already, in 1964, the LBA is spending 
money for one clamant need and another, which is the expression 
of faith on the part of the LBA Council. We are living in a missionary 
situation, and rely on the ministers to see the vision and interpret to 
their folk. GEOFFREY w. HADEN. 

1980: MUST THEY INCLUDE US OUT? 

THE FIRST TWO CLAUSES of a resolution passed at the First British 
Faith and Order Conference in Nottingham, September, 1964, read: 
'United in our urgent desire for One Church Renewed for Mission, 
this Conference invites the member Churches of the British Council 
of Churches, in appropriate groupings, such as nations, to covenant 
together to work and pray for the inauguration of union by a date 
agreed amongst them.' And: 'We dare to hope that this date should 
not be later than Easter Day, 1980. We believe that we should offer 
obedience to God in a commitment as decisive as this.' Out of 
almost five hundred delegates, only five voted against the first clause 
and only fifty-three against the second. 

I 
Many Baptists are actively engaged in the work of the British 

Council of Churches, but, as a denomination, we tend to be out on a 
limb so far as Reunion schemes are concerned. The question which 
Nottingham thrusts upon us is: Does God will us to remain so? 

The suspicion exists - or so I am told - that some people are 
trying to use the Faith and Order department of the BCC to impose 
their own brand of churchmanship upon all the member Churches. 
Anyone who could believe that after being at Nottingham would 
have to be suffering from a degree of cynicism which is pathological. 
Every conceivable question concerning Faith and Order was dis
cussed, but the one thing which was never questionable was the 
sincerity of the participants. Quakers, Salvationists, Free Church
men, Anglicans of every hue, Romans, Orthodox - they were moti
vated only by the belief that unity is Christ's will for His Church 
and the conviction that we must learn from each other if we are 
ever to arrive at it. 

There are many Baptists - again, so I am told - who believe that 
all this discussion about how the tradition of the Gospel is related 
to our varying traditions concerning liturgy, ministry, etc, diverts 
Christians from their proper task, namely evangelism. Well, nobody 
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was allowed to forget evangelism at Nottingham: the preparatory 
Conference booklet, by David Paton, and the keynote speech, by 
Oliver Tomkins, were both entitled One Church Renewed for Mission. 
But, as Paul Verghese, a priest of the Orthodox Syrian Church in 
India and on the staff of the WCC, reminded us in his incomparable 
Bible studies, what the Church has to be comes before what it has 
to do. It has to be One, because that is what the Lord prayed that it 
should be. We rushed our meals and lost our sleep preparing Reports 
and framing Resolutions at Nottingham, not because we don't care 
about conversions, but because we long to see the Church being the 
Church that the world may believe. 

II 
Baptists, like everybody else, will have to take the impact of the 

Ecumenical Movement at their most sensitive point, if they take it 
at all. The Report of the Membership section (the chairman of which 
was a distinguished Baptist) included amongst problems to be 
solved: 'the practice of some Baptists of baptising members of other 
denominations joining a Baptist Church'. Once you start thinking 
about that, it is disturbing. We take it amiss if anyone says that our 
Holy Communion is no Communion. They have no right to. 
Nottingham makes you wonder whether we have any more right 
to say that their Baptism is no Baptism. Is what many of us do, 
namely inviting to the Lord's Table those whose Baptism at the same 
time we deny, theologically defensible? Can you hold the sacraments 
of the Church apart in that way? And if not, what are we to do? 
Return to closed Communion? Or revise our assessment of Infant 
Baptism? We shall have to make up our minds whether reflections 
of this kind are a temptation to denominational disloyalty and so to 
be resisted, or an emerging awareness, where it hurts, that the truth 
of God is not in one tradition alone. 

The Faith section at Nottingham concerned itself with the question: 
Should differences, which exist among the member Churches of the 
BCC, concerning such matters as the use of Creeds and the doctrine 
of Biblical inspiration, keep them from Unity'. The Conference's 
answer was 'No'. By a majority vote of over 90 per cent, the resolu
tion was passed that 'while we affirm standards of belief to be an 
essential element in the life of the Church, our remaining differences 
concerning the use of these standards, and concerning Scripture 
and tradition, though important, are not sufficient to stand as 
barriers to unity. They do not separate us at the point of the central 
affirmation of our faith, and they can be better explored within a 
united Church'. The sort of thing in mind here was, for instance, the 
differences between Conservative Evangelicals and Radical Christians 
concerning the interpretation of Scripture. Trusted leaders of both 
schools of thought participated in the discussions out of which this 
resolution came. No one attempted to play the differences down. 
The resolution does not say that they do not matter. But both schools 
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agreed at Nottingham that since we agree in our fundamental faith 
in Christ and are united by One Call, One Scripture, One Spirit and 
One Mission, such differences are peripheral. We must, of course, 
continue to discuss them but such discussion can, and should, go on, 
within the faith of a united Church. 

III 
Every delegate would take his own impressions from Nottingham 

and his own, perhaps small, but cherished, memories. Among the 
latter for me will always be a snatch of conversation I caught in 
which an Anglo-Catholic priest was saying how moved he had been 
by the testimony and prayer at a Salvationist Act of Worship that 
morning. And the story of how, in one section, the lady chairman 
had ruled an Archbishop out of order on the subject of the ministry! 
And the loud exclamation, 'Allelujah!' from an Anglican baronet, 
sitting with some Salvationists, when a bishop said that he had 
decided overnight to vote for, and not against, the resolution quoted 
at the beginning of this article. But the overriding impression at 
Nottingham was that God is telling us to trust one another, as an 
expression of our trust in Him. Not to fan the old animosities and 
suspicions, but let them flicker out. Not to keep a record of con
cessions, always demanding quid pro quo. Not to be afraid of our 
yearning for unity or deem it unrealistic. We must turn our backs on 
all that and together face the questions which the world is asking us, 
and meet the demands it makes upon us, in these explosive times. 

May I suggest that, amongst British Baptists, three things should 
be done? 

1. Each Association should form a Church Relations committee. 
It should have an able and enthusiastic chairman who could fulfil in 
the Association the function which diocesan Ecumenical officers 
fulfil, that is promoting discussion of Reunion and forging close 
links with other denominations locally. 

2. Each Fraternal should give time in its winter programme to 
study of the Report on Nottingham, to be published in November. 

3. Each minister should ask himself whether he is giving to the 
work of the British Council of Churches in his own district the 
prayer, time and talent which he could. 

The answer to my title-question is 'No'. They must include us in. 
Not because this is the latest bandwaggon and we had better be on 
it. But because the wind of change, blowing from Nottingham, is 
the breath of the Spirit. w. DONALD HUDSON. 

A PLEA FOR PROPHECY 
A SHORTAGE OF PROPHETS has long been part of the malaise of our 
denomination in this country, and it has become fashionable to 
dismiss John Clifford, Hugh Price Hughes and Silvester Horne along 
with other outmoded Victoriana. One Manchester layman referred 
to this gallant trio in a meeting a year or so ago as 'the film stars of 
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the Victorian era'. But where are their modern counterparts? As one 
looks round the denomination today one can see several theological 
scholars of distinction, at least one brilliant administrator and some 
classic upholders of the pastoral office. But what about prophets? 
The practice of 'debunking' a bygone generation ill befits us today in 
all our ideological barrenness, especially because so often it is done 
by those who have no radical thinking to bring to the Free Church 
situation. 

Were the religious prophets really just outstanding personalities, 
and little more? And is it true, as we have been told, that their 
modern counterparts are the celebrities of TV and stage who reach 
an uneasy popularity overnight and are as rapidly consigned to the 
scrap-heap as soon as their particular gimmick is played out? 

Or is there, perhaps, something about the nature of the times we 
live in which precludes prophecy? Does the present ambivalent age 
no longer need it? Everyone from Driver upwards (or downwards) 
assures us that the blacks and whites are gone for ever and that a 
carefully graded series of greys replaces them. Total abstainers have 
gone to be with Mrs Grundy. Chastity was seduced some weeks ago 
by Charity, and sex itself comes in three distinct varieties - sacred 
(if you're in Chapel), funny (ha! ha!) if you watch 'Palladium', and 
downright dirty if you read Lady C. And to crown all, like Damocles's 
sword, the Bomb! 

Is it surprising that young people are confused by it all? Can one 
wonder at their frustration when they are taught in church to espouse 
gentleness and later urged by one and all to jump on the Bandwaggon 
and collect the prizes? Or when they hear the healing of the demoniac 
commended and know that in their Sunday School a positive pre
mium is set upon brains? Is it not natural that their uncertainty 
should find expression in the stridently clamorous, insistent tones of 
music which demands only that it should be heard? And is it any 
wonder that art itself should have become formless - and faceless? 

It is heartening, amid the chaos and the confusion, to read a plea 
for prophecy in the secular press, and The Times Educational Supple
ment put us all in its debt a while ago with its New Year leader 
'Waiting Time', reminding us of the many parallels and similarities 
between Britain today and the Britain of the early eighteenth century, 
to which John Wesley came. The Guardian had said much the same 
sort of thing on the Christmas Eve, as it contemplated the orgy of 
eating and drinking then getting under way, reviewed the growing 
commercialisation of the Feast, and recalled the abandonment of 
Christmas by the early Puritans for that very reason. Should we 
prepare to do the same? Certain it is that most pendulums have 
already swung very far - many undoubtedly too far - but whose is 
the hand that can steady them, and where is the prophetic voice we 
long to hear? For a prophet there must surely be: a new dynamic 
channel for the mighty grace and power that lies as yet with the 
eternal, untapped and unexploited: a new and visible embodiment 



16 THE FRATERNAL 

of the hopes and efforts and enthusiasms of all lesser men and women: 
an inspired teacher who will strip off the sealing wax, the brown 
paper and the string from the parcel in which the theologians have 
wrapped Jesus, and show Him afresh in all His simplicity and 
beauty to young people and little children. 

Will he arise, this new prophet, from our ministerial number or 
from our laity? Or will he come from outside our ranks altogether, 
from Fleet Street, perhaps, or from ICI? It matters little. One thing 
is sure: many are waiting, spent and very restless for the trumpet 
voice! 

'And when Asa heard ... the prophecy of Obed the prophet, he 
took courage ... and they entered into a covenant to seek the Lord 
God of their fathers with all their heart and with all their soul.' 

God give us eyes to see, and ears to hear him when he comes. 
DAVID PRINGLE. 

THE MINISTER, THE ORGANIST AND THE CHOIR 
WHY, OF ALL THE ARTS, has music been given so prominent a place 
in Christian worship? For two reasons, at least. Firstly because 
music can awaken the feelings as no other art can. 'What passion 
cannot Music raise and quell?' asks Dryden in his poem St Cecilia's 
Day. And to the church musician, therefore, is entrusted this power
ful ally of the Gospel whereby the highest feelings of devotion -
whether of penitence or joy, adoration or humility - may be aroused. 
And secondly, because music has an expressive function also in 
worship, i.e. through it the worshipper can express his feelings so 
vividly. Mendelssohn said of Bach's music that it turned every 
room in which it was performed into a church. Hence the high 
calling of church musicians - no less than that of the preacher who 
handles the Word of God. And since music is the language of 
worship, musician and minister are always engaged in a common 
task. 

But this is often forgotten. Samuel Sebastian Wesley, the great 
cathedral organist who did so much to revive the condition of church 
music in the early nineteenth century, was notorious for his quarrels 
with the clergy. They mostly arose from his justifiable demands for 
much-needed reforms in cathedral music which at that time had sunk 
to a very low level. One day, as he was leaving Winchester Cathedral 
after playing for evensong, he was accosted by a fussy minor canon. 
'Dr Wesley,' said the canon, 'I think the anthem went very badly 
today. I also think it was taken too fast.' The famous organist looked 
the daring critic up and down in a formidable silence. Then, drawing 
himself up to his full height, he exploded. 'Sir, I am at the head of 
my profession. You, sir, are a nobody. I am amazed at your 
audacity. Good-day, sir.' 

Fortunately not many of our churches have such explosive 
organists, nor, I trust, such audacious ministers. But the incident is 
a reminder that here are two fields of responsibility for Christian 


