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FOREWORD 

Some Europeans have the impression that Europe is a wreck. 
However, elsewhere, Europe is regarded as heaven on earth – the 
Promised Land – as soon as one looks at it from the outside. For 
thousands of refugees, Europe appears as a paradise, as a dream of 
mankind, as a stronghold of peace, prosperity and civilization. Those 
who have lived for a long time in Europe seem weary of it, but for those 
who are not able to enjoy the alleged European comforts, who live 
somewhere else, want to get here at any price and join us. What is it then 
that some have, yet no longer want, and for which others yearn after so 
deeply? 

Looking back at recent years, one discovers that after 1989, at the 
end of the bi-polar world and the downfall of communism, Europe had 
opened new vistas of freedom and hope for millions of people. There 
was a sense of excitement about the future. Healing wounds and 
divisions was the central story. Noting that the European Community 
(which became the European Union in 1993) was at a turning point in its 
existence, European Commission President Jacques Delors envisioned 
that states would be called upon to construct a new European order.  He 
knew that Europe would not be built all at once, or according to a single 
plan, it would be built through concrete achievements which would first 
create a de facto solidarity. He was aware, in the years after the fall of 
the Berlin Wall, that the European Union was the world's most 
successful invention for advancing peace. 

25 years ago, reforming regimes, building democratic societies and 
market economies were at the heart of the European Project. Believing 
that Europe thus “(re)united in its diversity” offered the best chance of 
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pursuing the great venture which made it a special area of human hope, 
Delors incited the churches and the political community at large to strive 
for peace, justice and solidarity as the core values for a sustainable 
society. He understood that a new Europe could not simply be built on 
economic and geo-political adjustments, but needed to engage in a 
complex learning process changing fundamental future orientations. 
While it was still unclear how Europe could cope with the new political 
situation, Europe had to promote a new “sense of belonging”. 

The challenge still stands: “we need a heart and a soul”. It is not only 
about markets, it is also about values and culture. Delors underlined that 
in the hierarchy of values the cultural ones range above the economic 
ones and that if the economy is a necessity for our lives, culture is really 
what makes our life worth living. However, as General Secretary of the 
Conference or European Churches, I am afraid that today’s reality looks 
quite different. To the outside world – and to its own citizens – Europe 
continues to present itself first of all as an economic power, insisting on 
using political and financial arguments over cultural and social ones at 
any given time. 

This short book attempts to provide the reader with a perspective for 
understanding the historic “heart and soul” appeal of Jacques Delors, 
given precisely 25 years ago. The book covers the subject in a compact 
way, focusing on the initial encounter in November 1990, and it is based 
on first-hand experience. I express my heartfelt gratitude to Laurens 
Hogebrink, whose effort has led to this publication. It is our hope that it 
will be followed by a comprehensive study of the developments in the 
dialogue between the European institutions and the churches during the 
past 25 years, including the priorities in our concerns. I also thank Erin 
Green, CEC’s Executive Secretary for Communications, for her patience 
and endurance! 

Rev. Dr Guy Liagre 
General Secretary of the Conference of European Churches (CEC) 

November 2015 
 



 
 

INTRODUCTION 

“We need a heart and a soul. The door is open for whoever can offer 
a heart and a soul.” In my own notes, this is how on 5 November 1990 
Jacques Delors, President of the European Commission, formulated his 
well-known “heart and soul” appeal to the churches.  

Why this appeal? By the end of 1992, the single market would be 
completed: free movement of goods, services, people and capital, the 
largest market in the world, able to compete with the USA and Japan, 
providing new jobs and growth in the European Community. The 
“technocrats” had done their work and they had done it well. Now the 
challenge was how to proceed from here. 

Delors’ search for a new “meaning” for Europe was inspired by the 
spiritual and moral quality of the peaceful revolutions in Europe’s 
eastern half. After the technocrats, Europe now needed people of 
culture, scientists, and also the churches. For the European Community 
to become a real “community” – not only a market – required a new 
“sense of belonging”, a European “affectio societatis”. And as Delors 
strongly stressed, Europe needed to rediscover solidarity in society.  

Church leaders had taken the initiative for this historic meeting 
between the European Commission and a delegation of Protestant and 
Anglican church leaders, but the European Commission was also eager 
to meet. It was November 1990. One year later, at a summit in 
Maastricht, the twelve member states were to adopt a new treaty, 
creating a European “union” with more competences and stronger 
structures. “Widening”, this was called. But one year before, totally 
unexpectedly, the Berlin Wall had fallen. The Cold War division of 
Europe was ended. What did this mean for European integration? 
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“Enlargement”, but how? And with how many new member states? And 
how could “widening” and “enlarging” be combined? How could 
Europe’s citizens become involved? 

Soon after the meeting, Delors’ “heart and soul” appeal acquired 
wings. The church leaders had been surprised by this direct invitation 
but they took the message home. And although intensive contacts 
between church people and high level European Commission officials 
had existed for many years before, the November 1990 meeting was the 
beginning of a new phase in the dialogue. Delors’ offer of “regular 
informal meetings” between the churches and Commission officials 
eventually lead to a legal commitment on the part of the European 
Union to maintain an “open, transparent and regular dialogue” with 
the churches and non-confessional organisations (Treaty of Lisbon, 
2009). 

This study tells the story of the meeting. How did it come about? 
What happened? What were the results? I have added a few personal 
observations and reflections, as most of what we discussed 25 years ago 
is still quite relevant today – but now for a European Union in deep 
internal crisis rather than one faced with promising new challenges. 
Dialogue is more necessary than ever. And in our contested world of 
growing instability, we as churches must keep reminding the European 
Union of its original raison d’être of solidarity, peace and reconciliation. 

Convinced of the renewed relevance of Delors’ appeal, I have 
enjoyed writing its story. Many thanks go to Win Burton, former staff 
member in the Ecumenical Centre in Brussels. She polished up my 
English, and moreover, her lifelong commitment to “Europe” continues 
to inspire my own.  

Laurens Hogebrink 

 November 2015



 
 

1 

GETTING THE RECORD STRAIGHT 

On 5 November 1990, a delegation of Protestant and Anglican 
Church leaders met with a delegation of the European Commission, 
including its President Jacques Delors, two other Commissioners and 
several high ranking civil servants. The full day meeting concluded with 
a session with Delors in which he appealed to the churches to contribute 
to “the heart and soul of Europe”.  

The importance of this event has not always been understood. It truly 
was the beginning of something new. It was the first encounter of this 
kind and it ended with the offer by Delors to have “regular informal 
meetings” between the churches and the European Commission about 
topics of common interest that were relevant for the policies and future 
of the European Community. The resulting tradition of twice-yearly 
“dialogue meetings” (later called “dialogue seminars”) has continued 
until today.1  

Delors’ appeal served as an immediate wake-up call for the churches 
to become more involved in European integration and see its importance 
for Europe as a whole. Churches discovered the moral, spiritual and 
political challenges of “the European project”. At the same time, the 
European Commission became aware of the role and expertise of the 

                                                           
1 They have become part of a much broader pattern of dialogue between church 
delegations and representatives of the European institutions. See Ch. 9, where 
also Roman Catholic participation is discussed.  
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churches in addressing the core values underpinning the European 
Community, with much emphasis on the social dimension. The unique 
nature of the churches became clear as communities of faith both 
worldwide and local, and different from what is generally regarded as 
civil society.  

Moreover, Delors’ formula of “regular informal meetings” signalled 
a change in the nature of the relation between the European institutions 
and the churches. At the time, there could be no “formal” (institutional) 
relationship as this was contrary to the European Commission’s tradition 
and mandate. But the “regular” contacts with churches eventually led to 
the recognition in 2001, in a European Commission White Paper on 
European governance, of the “particular contribution” made by 
churches and religious organisations. This was followed by the legal 
provision in the Treaty of Lisbon (2009) committing the European 
Union to “maintain an open, transparent and regular dialogue” with 
churches and religious organisations as well as philosophical and non-
confessional ones.2  

Obviously, the meeting on 5 November 1990 was partly the fruit of 
the relations that had developed between churchmen, politicians and 
senior civil servants of various European institutions already since the 
fifties. In this process a key role was played by Marc Lenders, of 
Belgian nationality but a pastor of the Netherlands Reformed Church, 
who in 1966 was assigned the function in Brussels of facilitating this 
ecumenical work and eventually became study secretary of an 
ecumenical organisation called the European Ecumenical Commission 
for Church and Society (EECCS).3 The mandate of EECCS included 

                                                           
2 See footnotes 62 and 63. 
3 EECCS had its origin in initiatives in the fifties and sixties by Christian 
clergymen and lay persons, mostly high level civil servants and politicians, to 
discuss the future of Europe and the new challenges of European integration (see 
Annex a). Several structures were formed in Brussels, including an Ecumenical 
Centre that in 1966, with support from Protestant and Anglican churches in the 
member states, appointed Marc Lenders as secretary. The various initiatives led 
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informing the member churches about developments in the European 
institutions and raising the churches’ concerns with these institutions. 
Marc Lenders was responsible for preparing the meeting of 5 November 
1990, together with Jérôme Vignon, a French economist and director of 
the Forward Studies Unit (FSU). The FSU was an advisory group within 
the European Commission established in 1989 by Delors for analysis 
and developing future perspectives.  

Besides the long history of informal contacts, the meeting was the 
direct result of new and recent challenges for both the European 
institutions and the churches. It is therefore a serious error when, as 
often happens, later meetings are considered to be the source of Delors’ 
“heart and soul” appeal.  Its correct timing is essential for understanding 
the visit and the discussions in their proper political and ecumenical 
context, as will be shown below.4   

There has also been some misunderstanding that the “soul” phrase 
attributed to the churches a role that was reminiscent of the role of 
churches and the Christian faith in earlier times in Europe. Although 
Delors recognised the important impact of Christianity on the formation 
of Europe, this was not at all what he said or intended. 

Delors was concerned about European integration becoming too 
technocratic, lacking the sense of belonging and the solidarity required 

                                                                                                                     
to the creation of what, after several changes of name, became EECCS. By 
1990, EECCS had 13 “full members” (churches and councils of churches in 
member states of the European Community plus Switzerland) and 11 
“consultative members” (partly ecumenical organisations that were issue-
oriented, e.g. industrial mission, lay academies and migrant workers). In 1999, 
EECCS merged with the Conference of European Churches (CEC), with some 
125 Protestant, Anglican, Orthodox and Old Catholic member churches in all 
parts of Europe and some 20 “associated organisations”, partly issue-oriented. 
EECCS became the Church and Society Commission (CSC) of CEC, with a 
relatively autonomous mandate for dealing with the European institutions. In 
December 2014 this status was ended. CSC was fully integrated into CEC and 
ceased to exist.  
4 For a detailed survey of sources setting the record straight and a discussion of 
some misunderstandings, see Annex a. 
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for a real community. He saw a need for spiritual and intellectual 
reflection on the meaning and future of “the European project”. 
Moreover, his appeal was aimed at a wider constituency than the 
churches. It would include scientists and “people of culture”. In fact, he 
also organised eight « Carrefours » with intellectuals between 1992 and 
1994 in different European cities, with occasional church participation 
(for instance by Anglican Archbishop John Habgood5). But clearly 
Delors did not see the churches as the sole guardian of spirituality and 
reflection in Europe’s history.6  

About this he was even more specific in a much quoted meeting on 4 
February 1992 with a delegation of the Protestant Church in Germany 
(Evangelische Kirche in Deutschland, EKD) headed by the EKD’s 
Presiding Bishop Klaus Engelhardt. Delors said that Europe could not 
succeed on the basis of legal expertise and economic know-how alone 
and added: "If in the next ten years we haven’t managed to give a soul to 
Europe, to give it spirituality and meaning, the game will be up." Delors 
also specifically invited the churches to be associated with the 
« Carrefours » process. The minutes of the earlier meeting on 5 
November 1990 even report Delors mentioning the idea of creating a 
                                                           
5 The official name was: « Carrefours Européens des Sciences et de la Culture ». 
Reports were published by the FSU. Habgood took part in a « Carrefour » on 19 
and 20 February 1993 in Oxford on “Science, Conscience and Society”. EECCS 
President Klaus Kremkau, in a letter discussed in Annex a., had already 
suggested church involvement, referring to Art. A in the Treaty of Maastricht 
(see below) that stated that “decisions are taken as closely as possible to the 
citizen”. Indeed, bringing Europe closer to its citizens was already a major 
concern both of the churches and the European Commission in the meeting of 5 
November 1990.  
6 Also in various speeches to Roman Catholic audiences, Delors emphasized the 
qualitative jump Europe had to make after Maastricht, requiring a new and broad 
debate about Europe’s future direction and its new responsibilities, for instance 
in a meeting with the Commission of the Bishops' Conferences of the European 
Community (COMECE, see footnote 45) on 27 March 1992. However, he did 
attribute the balanced relation between the individual and the community – 
typical for Europe – to the influence of Christianity. (See Marc Luyckx, 
« Résumé des discours du Président Delors aux Églises (1992) », FSU 
No. 704bis/92.) 
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European Institute for Culture and Science, in which the churches also 
could participate. (However, this idea was never realised.) 

As said, getting the record straight about the precise date of Delors’ 
first “heart and soul” appeal to the churches is essential for 
understanding it both in its specific political context and its ecumenical 
context.



 
 



 
 

2 

THE POLITICAL CONTEXT 

First the political context of Delors’ “heart and a soul” appeal. 

The meeting of 5 November 1990 took place precisely in between 
two key events for the future of the European integration project: the fall 
of the Berlin Wall one year earlier (November 1989) and the conclusion 
of a new treaty to be agreed at a summit in Maastricht, one year later 
(December 1991). The first development was a complete surprise, the 
Treaty of Maastricht was to conclude a process set in motion years ago. 
In retrospect, the decisions made – or not made! – in these two years 
have proved to be essential for the future of European integration. 
Obviously, at the time the consequences for today’s problems in Europe 
were not yet known (although some were predicted), but there was a 
strong sense that European integration was at a crossroads.  

a) As to the unexpected collapse of communism: Weeks before the 5 
November 1990 meeting, Germany had been (re)unified. Central and 
Eastern Europe were knocking on the door. In several parts of Europe 
national and ethnic conflicts were exploding or on the verge of doing so. 
This meant that suddenly the European Community was faced with the 
dilemma of “deepening” (strengthening the European Community’s 
structures and increasing its competences, through Economic and 
Monetary Union and Political Union, see below) versus “widening” 
(opening up to the formerly communist countries). As the minutes show, 
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in November 1990 the European Commission still saw “deepening” as a 
precondition for “widening”, but the churches thought different. 
However, as former EECCS study secretary Marc Lenders vividly 
remembers, Delors was aware that history had already caught up with 
the process that he had started immediately after taking office in 1985 
on completing the internal market by 1992. It was one of his motives for 
creating the FSU.7 

b) As to the purposes of “Maastricht”: In 1985, new European 
Commission President Jacques Delors had put a new dynamic into 
European integration, after two decades of stagnation. The European 
Community was identified with conflicts about financial contributions 
and marathon meetings about the price of olive oil. Unemployment was 
high, economic growth was slow. Industries wanted progress in 
achieving one single market in order to compete with the much larger 
markets of the USA and Japan. Potentially, the European Community, 
with 12 member states and 320 million consumers, could be the largest 
market in the world, but in reality it still consisted of twelve markets, all 
with their own production rules, quality norms, et cetera.   

 In his White Paper on the Internal Market (June 1985), Delors 
proposed some 300 measures for completing the internal market by the 
end of 1992, with free movement of goods, services, people and capital. 
Already in December 1985, this ambitious programme was adopted by 
the member states in a treaty called the Single European Act. It was 
signed in February 1986 and came into force in July 1987. To keep up 
the momentum, a crucial change was agreed in decision making. For 
measures regarding the market, unanimity was replaced by majority 

                                                           
7 In 2002, Jérôme Vignon spoke of the new challenges which lead to the 
establishment of the FSU as “looking anew at the very foundations of the 
(European) project” and called this “back to basics for the first time since the 
Schuman era (...)”. See his article in “Values, Challenges, Hopes. Une étape de 
l’aventure œcuménique européenne”, edited by Win Burton, CSC/CEC, 2002. 
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voting: no more delays by veto’s of individual member states. 
(Exceptions could be made for social and environmental matters.) 

Moreover, European integration would move on from the economic 
field into other areas, especially more political cooperation. Next to 
Economic and Monetary Union (EMU), European Political Union 
(EPU) had become a key concept. Major new triggers had been the 
changes in Central and Eastern Europe and the prospect of a united 
Germany. At the time of our meeting, negotiations between member 
states about EMU and EPU were soon to begin in two separate so called 
Intergovernmental Conferences.  

Of the two, EPU was far more controversial than EMU. Economic 
and Monetary Union was seen as the logical final step in the 
development of the existing common market. But the ideas about the 
broader Political Union, with ambitions going beyond the single market, 
evoked the perennial controversy of the intergovernmental approach 
(based on national sovereignty) versus the communitarian approach 
(delegating national competences to common structures and limiting the 
right of veto of the individual member states). A political union would 
require further reform of the Community structures, including 
strengthening the powers of the European Parliament and extending the 
role of the Court of Justice.  

The emphasis in EPU was on a common foreign and security policy. 
An economic giant should not remain a political dwarf. This was 
traditionally an area where most member states were reluctant to transfer 
national sovereignty. Other sensitive fields needing stronger cooperation 
were justice and home affairs. Equally important, a political union with 
stronger communitarian structures would also enable more joint control 
over social and economic policy which was essential for underpinning 
the monetary union.  
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This conflict between “intergovernmental” and “communitarian” 
was the background of our discussions about national sovereignty. If our 
meeting had taken place one year later, when it was clear that Maastricht 
had failed to establish a political union, our discussions would have been 
quite different. (In the end, Maastricht only created a weak form of 
common foreign and security policy, in a separate “pillar” apart from the 
communitarian structures of the European Community. And of the 
ambitions for economic and monetary union, basically only the 
monetary part remained. Close to two decades later, this unresolved 
problem would expose a fundamental weakness in dealing with the Euro 
crisis.) 8  

“Bringing Europe closer to its citizens” was another major concern, 
as it is today. In the context of EMU and EPU, more competences for 
Brussels including more power for the European Parliament, would 
require strengthening democratic legitimacy. In our discussions this was 
also a central topic, with much emphasis on the “how” question. And 
finally, although obviously Delors did not distance himself from the 
legal and economic “technocrats” who were now close to finalizing his 

                                                           
8 Today, some critics say that a closed circle of Brussels technocrats was 
responsible, without real debate. This is not true. The Commission was eager to 
discuss plans for EMU and EPU. It is also not true that at the time the 
weaknesses were not foreseen. In addressing the EECCS General Assembly in 
September 1991, FSU Director Jérôme Vignon was worried about the lack of 
connection between the negotiations over Political Union and Economic and 
Monetary Union (see Minutes EECCS General Assembly, 2/3 September 1991). 
In October 1991, in an interview with the German weekly Der Spiegel, Delors 
expressed his concern that at the Maastricht Summit in December the 12 
member states would fail to establish a political union. In fact, just two weeks 
earlier, the Council of Foreign Ministers had shot down a draft treaty proposed 
by the Dutch presidency for Maastricht that included the institutional changes 
needed for both EMU and EPU. At the time, this was seen as a humiliating 
defeat of Dutch diplomacy. Today, there is wide agreement that establishing a 
monetary union without far stronger political unity, including social, economic 
and fiscal policy, was a grave - perhaps fatal - mistake in Maastricht. The Dutch 
presidency had been right. 
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ambitious single market project, the obvious question was: what next? 
What should be the next ambition for European integration after 1992?  

The challenges of both the collapse of communism and “Maastricht”, 
and the potential conflict between these, formed the political context of 
Delors’ appeal to the churches to help rethink the purpose and future of 
European integration.   

 



 
 



 
 

3 

THE ECUMENICAL CONTEXT 

The correct date is also crucial for understanding the specific 
ecumenical context of the meeting.  

From the 19th century on, the traditional, predominantly national 
identity of  Protestant churches (by contrast to the Roman Catholic 
Church) had already been somewhat affected by missionary experiences 
in Asia, Africa and Latin America, and in the 20th century also by the 
ecumenical movement. But Europe was the last continent they 
discovered, mainly thanks to the end of the Cold War.9 

The First European Ecumenical Assembly “Peace with Justice” had 
taken place in Basel in May 1989.10 This was just before the turnaround 
(“Wende”, in German) in the eastern half of Europe, but the winds of 
change could already be felt, especially in Poland, where in June the 
first free elections would take place. During the preparation of the Basel 

                                                           
9 See Laurens Hogebrink, “The Discovery of Europe”. In: Religion, State & 
Society, Vol. 25, No. 1, 1997. Also to be found online: 
http://biblicalstudies.org.uk/pdf/rss/25-1_083.pdf .  
10 The Basel Assembly was organised by the Conference of European Churches 
(CEC) and the (Roman Catholic) Council of the European Bishops’ Conferences 
(CCEE). It was the first large church gathering where all Christian traditions met 
since the great schism of 1054. With 700 delegates from all countries in Europe, 
plus many guests, consultants, staff and thousands of visitors, it was the 
European culmination of the so-called Conciliar Process for Justice, Peace and 
the Integrity of Creation that originated in the WCC General Assembly in 
Vancouver in 1983.  
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Assembly, the future of Europe was already firmly on the agenda. Basel 
was the first large ecumenical encounter where fundamental change in 
Central and Eastern Europe, including the highly controversial 
emergence of a “civil society” independent from the state, was up for 
discussion.  

The same applied to European integration. During the Cold War, this 
issue had been the other taboo subject in the ecumenical movement.11 
Communist regimes saw the European Community as the economic 
counterpart of NATO. The meeting on 5 November 1990 came at the 
right moment for a crucial push in discussing the consequences of both 
new challenges.  

As for Eastern Europe, during the course of the Cold War the 
ecumenical movement, including the World Council of Churches 
(WCC) and the Conference of European Churches (CEC), had become 
increasingly unable to discuss the realities of life under communist rule, 
including church life, due to the severe limitations imposed on churches 
by the regimes.12 The main context for discussing “Europe” was the 
pan-European Helsinki Agreements of 1975 and their follow-up. Human 
rights violations were addressed mainly by Christian institutions 
independent of the WCC and the CEC, and by only few church leaders 
in the West. Dissidents were not invited for ecumenical gatherings.  
                                                           
11 As a member of the joint CEC/CCEE preparatory committee responsible for 
the Basel Assembly, I was closely involved in drafts for the final document and 
integrating the responses from member churches. Many responses were still 
quite critical (if not outright negative) of the process of European integration and 
feared a “fortress Europe”. Even for CEC itself it would take almost a decade 
before it finally switched to a more positive view. (In an earlier phase of the 
ecumenical movement, especially in the first years after the Second World War, 
there had been a lively interest in European integration from some prominent 
Christian lay persons and church leaders, cf. footnote 3 and Annex a.)  
12 For an insider’s view of developments in the policy of the WCC after 1961, 
when the Russian Orthodox Church and other Orthodox churches in communist 
countries joined the WCC, see Lukas Vischer, “The WCC and the Churches in 
Eastern Europe in Communist Times: a First Attempt at an Assessment.” In: 
Religion, State & Society, Vol. 25, No. 1, 1997. Also to be found online: 
http://biblicalstudies.org.uk/pdf/rss/25-1_061.pdf . 
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In the Helsinki context, CEC had done quite useful work aimed at 
dialogue between the churches in both parts of Europe and improving 
East-West relations through « détente ». But after the collapse of most 
communist regimes in 1989, a new discussion was needed that went 
beyond this limited scope. How to overcome the post-World War II 
division of Europe? How could formerly communist countries become 
democracies? For the many church contacts established during the Cold 
War between East and West this was a new challenge. And obviously, it 
included discussing the (Western) European integration process and its 
significance for Central and Eastern European countries now looking 
westwards. For most churches, certainly in the East but also many in the 
West, European integration was new territory. 

The East-West contacts had not only been developed at the level of 
church leadership but also by local twinning. During the 1980s, the time 
of new East-West confrontation and the missile crisis in Europe, these 
local partnerships – aimed at solidarity and mutual learning – could be 
seen as a form of “détente from below”. Now they could serve the new 
task of “integration from below”.13 Also in this sense, the year 1990 
marked the beginning of a new chapter in European ecumenical life. 
New discussion was urgent. 

As for the European Community and the completion of the single 
market by the end of 1992, two views prevailed among those church 
circles which were positively interested in European integration.  Some 
were highly critical of “Europe 1992”, as it was called. They feared a 
one-dimensional capitalist focus on the free market, making the strong 
stronger and the weak weaker. Moreover, a European Community 
without internal borders could become a “fortress Europe” in relation to 
both the eastern part of Europe and the Third World. Others, including 
EECCS, shared these concerns but basically saw the completion of the 

                                                           
13 In the Netherlands alone, some 800 partnerships existed, half of them with 
local churches in the GDR  
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single market as a positive development in further European integration, 
which had started as a historic peace and reconciliation project between 
France and Germany. It was unique in the world, as the European 
Community had moved beyond intergovernmental cooperation and had 
become a supranational community of law. The main challenge of 
“Europe 1992” was to balance the market dimension with the social, 
environmental and Third World dimensions.  

In 1989, the Basel Assembly had recognised both the positive and 
negative aspects of the new dynamic in European integration. Referring 
to the Single European Act, the new challenges for the European 
Community were recognised. However, the emphasis was still on 
concern about what was called a “bastion Western Europe”. With this 
discussion firmly on the agenda, it was time for church leaders to meet 
with those directly responsible in the European Community. 



 
 

4 

THE PREPARATORY PROCESS 

The idea for the meeting on 5 November 1990 had not come from 
the European Commission. It was a joint initiative from German 
Protestant Bishop Martin Kruse (at the time Presiding Bishop of the 
Council of the EKD) and the Anglican Archbishop of Canterbury Robert 
Runcie.14 They discussed the idea during a dinner in London on 22 
September 1989. The precise origin of the idea cannot be traced, but it is 
quite likely that it had been developed in staff discussions both in 
Hannover (EKD) and London (Church of England) in preparation for 
this dinner meeting.15 Surprisingly, already one month later it could be 
reported that Delors had welcomed the idea.16  

                                                           
14 The minutes of the EECCS ExCom meeting on 26 and 27 September 1989 
suggest that the idea came from Bishop Kruse. The text adds: “Archbishop 
Runcie has been informed and appears sympathetic to the idea of a joint visit to 
the Commission of the European Community.” (Minutes EECCS ExCom, 26, 27 
September, 1989.) However, most likely it was a joint initiative. See also next 
footnote.  
15 According to a reconstruction of the prehistory by Klaus Kremkau for this 
study, on 19 September 1989 Christopher Hill (at the time Ecumenical Secretary 
to the Archbishop of Canterbury and today a retired bishop and President of 
CEC) had a preparatory meeting with John Arnold and David Skidmore, who 
were responsible for European issues in different capacities. Klaus Kremkau 
recalls having had preparatory talks himself with his colleagues in London. Both 
Hill and Kremkau were present at the dinner meeting on 22 September 1989. (At 
the time, Kremkau headed the Department for Europe of the EKD and was 
President of EECCS.) 
16 By Bishop Kruse in an EKD Council meeting on 20 and 21 October 1989.  
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Kruse and Runcie considered a) that church leaders needed to 
become more familiar with the work of the European Commission, b) 
that the European Commission should become more aware of the 
importance of the input of the Protestant and Anglican voices, and c) 
that among the Protestant and Anglican churches themselves the 
dialogue on European integration should also be promoted. This is the 
explanation we were given by EECCS President Klaus Kremkau in a 
briefing of the churches’ delegation on the Sunday evening before the 
meeting.17  

Already a week after the dinner in London, EECCS had been 
informed that Kruse wanted to extend this initiative to leaders of other 
EECCS member churches.18 This resulted in a consultation round. In 
mid-January 1990, the number of positive replies from member 
churches was considered “encouraging” and it was decided that a date 
should be fixed.19 Eventually, all but one of the full member bodies of 
EECCS were represented.20 Most preparatory work, including the 
preparation of briefing materials, was done by EECCS study secretary 
Marc Lenders and FSU director Jérôme Vignon.21  

                                                           
17 My own notes. Obviously, this background information – and that in some of 
the next points – was not part of the minutes of the meeting itself.  
18 Minutes EECCS ExCom meeting, 26/27 September 1989. In this meeting it 
was also reported that Delors had expressed the desire for a day-long 
consultation with some Protestants who had been involved as theologians and 
economists in Villemétrie (a study and research centre of the French Protestant 
Federation). 
19 Minutes EECCS ExCom meeting 15/16 January 1990. It was also decided that 
a reminder should be sent to the churches who had not yet replied. The period 
between the initiative by Bishop Kruse and Archbishop Runcie and the actual 
meeting in November 1990 was long for the simple reason that it was difficult to 
find a date. Attempts to find a date in June 1990 or in October 1990 failed. 
(Minutes EECCS ExCom meeting, 15/16 March 1990.) 
20 EECCS ExCom meeting, 28-30 November 1990, paper E/90/1. 
21 At the time of the meeting, newly appointed EECCS General Secretary Keith 
Jenkins was still located in Strasbourg, planning to move to Brussels by the end 
of the year. This also explains why the brunt of the work was done by Marc 
Lenders. On the part of the FSU, former Roman Catholic priest Marc Luyckx 
had been appointed in September 1989 as secretary in charge of dialogue with 
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The European Commission itself was also interested in a dialogue 
with Protestant and Anglican church leaders because of the dominant 
role so far of the Roman Catholic Church, which presented a rather 
monolithic view of Europe. Protestants - precisely because of their own 
plurality - would take the plurality of Europe more seriously.22 And 
indeed, the ecumenical movement could offer its experience in the 
search for “unity in reconciled diversity”, as Klaus Kremkau called it 
during our briefing on the evening before, and also in the discussion 
with Delors in the meeting on 5 November 1990 itself. (In the next 
twenty-five years, the “unity in diversity” paradigm would be re-
invoked many times, both on the part of the churches and by successive 
presidents of the European Commission.)  

In this briefing, Marc Lenders also informed us that Jacques Delors, 
a Roman Catholic himself, was aware of a moral vacuum in the 
European project. He had raised this in an earlier meeting with Roman 
Catholic bishops in Lourdes – at their annual meeting – but he had been 
disappointed by the responses.23 The Commission was eager to get 
beyond the “market” image of the European Community; hence much 
attention on the agenda for political union. The theme of the session 
with Delors, “Community Membership and National Identity”, had been 

                                                                                                                     
religions, but Vignon had the prime responsibility. However, Luyckx had close 
contacts with EECCS staff, having worked before in the same office as secretary 
of the European Ecumenical Organisation on Development (EECOD). 
22 The Commission expressed special interest in the participation of Protestant 
minority churches from Southern Europe. 
23 My own notes. Delors was also not happy about the Europe view of Pope 
John Paul II: his pan-European concept did not do justice to the importance of 
the European integration project. In his memoirs Delors is also very critical of 
the opposition from the Vatican to his efforts for having an interreligious 
meeting. He also complains about first being referred to the Nuncio in Brussels 
as the legal representative of the Holy See (Jacques Delors, Mémoires, Paris 
2004, p. 265). Obviously, he wanted to involve the church, not the state. 
According to Lenders, the reluctant position of the Vatican stemmed from a 
concern that too much interest in the European Community could endanger 
relationships with the Eastern European countries.  
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proposed by Delors himself. He was also interested in “the Europe of the 
citizens”. 

The briefing session also included a detailed overview of the 
programme by Marc Lenders and introductions of European 
Commission policies with regard to migration and North-South relations 
by colleagues in the Ecumenical Centre, Jan Niessen (Churches 
Committee for Migrants in Europe, CCME24) and Peter Crossman 
(European Ecumenical Organisation on Development, EECOD). The 
last two, however, did not take part in the meeting itself. 

                                                           
24 Later renamed Churches’ Commission for Migrants in Europe. 



 
 

5 

THE MEETING DAY 

The meeting lasted a full day. It consisted partly of plenary sessions 
with three members of the European Commission and its Secretary-
General, and partly of sessions with Chefs de Cabinet of other 
Commissioners and Director-Generals from various General 
Directorates, where the churches’ delegation split into two groups.25 The 
original programme is attached as Annex c. Interpretation in English, 
French and German was provided. 

Three themes dominated the day:  

• The challenges of a political union, including more sharing of 
sovereignty and strengthening the democratic quality of the 
European Community. 

                                                           
25 The churches’ delegation consisted of twelve persons, including the 
Archbishop of York John Habgood, Bishop Martin Kruse (Presiding Bishop of 
the Council of the EKD), Jacques Stewart (President of the French Protestant 
Federation), Heinrich Rusterholz (President of the Federation of Protestant 
Churches in Switzerland), and Dick Mulder (President of the Council of 
Churches in the Netherlands). Other church leaders came from Italy, Scotland, 
Belgium, Spain, Portugal and one more from the Netherlands, besides myself. 
EECCS President Klaus Kremkau and EECCS Vice-President Ploni Robbers-
van Berkel also attended, as well as EECCS staff Keith Jenkins, Marc Lenders 
and Barney Milligan (Strasbourg office). I took part as a substitute for the 
President of the Synod of the Netherlands Reformed Church (formally 
representing the Council of Churches in the Netherlands). For the full list of 
participants, see Annex b. 
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• The lack of balance between economic policy and social and 
environmental concerns. 

• The future relations with the countries of Central and Eastern 
Europe.  

The meeting started with a plenary discussion with European 
Commission Vice-President Frans Andriessen (responsible for external 
relations) and his Chef de Cabinet Johan Wijnmaalen. It was to be “an 
exchange about the responsibilities of the European Community in the 
light of the changes happening in Europe.”26 Andriessen informed us 
about the financial aid already supporting economic developments in 
Poland and Hungary. Romania was receiving humanitarian aid. 
However, support for the agricultural sector was a difficult issue.27  

Asked why Central and Eastern Europe were not offered a clear 
prospect of integration (a reference was made to the vision of the 1989 
Basel Assembly of Europe as a “common European house”), Andriessen 
made clear that the Community was not yet ready for membership of 
Central and Eastern European countries. First the current 12 member 
states had to agree about restructuring the institutions so that they were 
capable of covering 24 countries. “Deepening” had priority. When asked 
by Keith Jenkins how to avoid Central and Eastern Europe becoming a 
poor periphery, Andriessen acknowledged the difficulties of changing to 
market economies and again referred to current programmes. However, 
among the twelve as well there were still major disparities in economic 
development, for instance Greece, Portugal, Ireland, parts of Italy. The 
focus was on association treaties based on shared values. The Soviet 
Union, as a superpower, was a case by itself. Moreover, its political 
evolution was uncertain: it might become a loose confederation. 

                                                           
26 Minutes of the meeting.  
27 Wijnmaalen explained that applying the agricultural policy of the European 
Community could mean the end of 10 to 15 million farmers in Central and 
Eastern Europe. In Poland, farmers had been a strong part of the membership of 
Solidarnosc, he said.  
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Andriessen, like Delors a Roman Catholic, explicitly recognised the 
role that churches had played in the changes in Central and Eastern 
Europe. They could now contribute to democratisation, strengthen the 
sense of European identity among young people and participate in NGO 
aid programs. Andriessen also recognised the spiritual dimension in the 
events taking place. He ended our discussion by referring to the 
openness in the Preamble of the Treaty of Rome and said: basically, we 
are open for their membership.28  

After this meeting, the delegation split into two, followed by a lunch 
with Commissioner Bruce Millan (responsible for regional policy). 
Group A met with David Williamson, Secretary-General of the 
Commission, on the issue of political union, and with Paolo Fasella, 
Director-General for Science, Research and Development, on the ethical 
challenges of new technologies. Group B met with Dieter Frisch, 
Director-General for Development, and with Jean Degimbe, Director-
General for Employment, Industrial relations and Social Affairs. In most 
sessions, other senior officials were present as well. After the lunch with 
Millan, the churches’ delegation met for a first evaluation, followed by 
the closing session with Delors.  

In all discussions, not only the meeting with Delors, we sensed a 
feeling among the representatives of the Commission that an entirely 
new phase had begun. Closer ties with the EFTA29, Economic and 
Monetary Union and Political Union, the application for membership by 
Turkey, Austria and Malta, the further enlargement challenge - all of this 
came at the same time. But contrary to the progress made with 
Economic and Monetary Union (with mainly the UK as a dissenting 

                                                           
28 Despite the priority of “deepening”, I had the feeling that, at the time, the 
Commission was already more open to enlargement than the member states. 
Shortly after, Andriessen made a proposal for “associate membership”. It was 
shot down politically, but in the first “dialogue meeting” in June 1991 the 
churches supported it. 
29 The European Free Trade Association (1959), consisting of a number of 
Western European non-member states of the European Community.  
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voice), even the Commission sounded uncertain about the goals of 
Political Union.  

David Williamson, Secretary-General of the European Commission, 
discussed the different issues at stake in a political union: a common 
foreign and security policy (with priority for foreign policy), a common 
currency, a common external economic policy, a common development 
aid policy, the question of how to create a sense of belonging based on 
shared values, institutional reform, the need for more democratic 
legitimacy (more democratic control and legislative powers by the 
European Parliament, but not at the expense of the right of initiative of 
the Commission), and strengthening relations with national parliaments. 
The Commission had taken up a Spanish proposal for European 
citizenship, alongside national citizenship. 

Discussions about future defence and security structures were 
difficult, we were told, not only because of the sensitive issue of 
national sovereignty in this area but also because not all 12 current 
member states were members of NATO. Some member states wanted to 
reactivate the Western European Union (WEU).30 Williamson 
acknowledged that enlargement would become more difficult with a 
political union that had a military component.  

EECCS President Klaus Kremkau addressed the issues of poverty, 
solidarity, and equitable sharing of resources with regard to the 
developments in the East. He said that the churches thought that the 

                                                           
30 A Western European political and military alliance (1955) that never became 
of much significance. Eventually, most of its tasks were transferred to the 
Common Foreign and Security Policy (CFSP) of the EU. The WEU ceased to 
exist in 2011. – I was strongly involved in the Dutch ecumenical peace 
organisation IKV (Interkerkelijk Vredesberaad, or: Interchurch Peace Council). 
Therefore, in the notes I had prepared for our meeting several questions 
addressed the still undefined future defence component of the CFSP: its 
potential negative impact on enlargement, the issue of interventionism, the role 
of French and British nuclear weapons, and the relation with the WEU and 
NATO. In reality, the defence component has remained weak and never even 
lived up to its modest ambitions on paper.  
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achievement of a political union could balance an approach which 
stressed economic integration only. Kremkau also asked if the Economic 
and Social Committee31 would be the appropriate place for the churches 
to enter into a dialogue.  

In response, Williamson noted the sharing of resources within the 
Community with poorer member states and the need for social and 
economic cohesion. But he was not convinced that political union would 
be sufficient for establishing the desired balance. He added that, in 
general, the future possibility of enlargement (“widening”) only 
reinforced the need for revising current structures (“deepening”). 
However, member states feared losing power by limiting the right of 
veto in the Council of Ministers. As to the Economic and Social 
Committee, this would not be the right instrument for the dialogue. 

On the part of the churches much attention was paid to solidarity 
with the countries of Central and Eastern Europe and the need to include 
them in the “European project”. Archbishop Habgood quoted Pope John 
Paul II’s remarks about the “soul” of Europe and stressed the key role of 
education in creating a Europe-wide sense of belonging.32 Willamson 
replied that the Commission had no competences in the field of 
education but supported European dimensions in national programmes.  

When he suggested twinning of towns as a model, like after World 
War II, I myself referred to the many local church partnerships between 
East and West that had already been established during the Cold War 
and would have a new significance now. As churches we had learned 
that creating a sense of belonging should come from both sides: at stake 
was not an Eastern European sense of belonging to Western Europe, but 
a pan-European sense of belonging – in both parts of Europe.  

                                                           
31 The official body that represents the interests of employers, workers and other 
categories of economic and social life in the member states. 
32 However, about enlargement he was more hesitant than the majority of the 
delegation.   
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Because the Soviet Union was a  case apart, some church delegates 
warned against the danger of Europe again becoming divided into a 
Protestant/Catholic part and an Orthodox part. But all of us wanted the 
churches to contribute to a new sense of belonging in Europe.   

While discussing regional policy, there was an interesting difference 
between Prof. Whyte of the Church of Scotland and Archbishop 
Habgood on the issue of national sovereignty. Whyte argued that 
Scotland was not a “region” but a “nation” within the UK and had no 
national representation of its own. The nationalist movements wanted a 
form of independence within the European Community, as power was 
now concentrated in London. Habgood objected and questioned the 
diminishing role of national governments when more emphasis was put 
on regions.  

On the part of the churches, the question was raised time and again 
of how to balance the social and environmental challenges vs. the 
dominant economic model, especially in the discussion with Jean 
Degimbe (Director-General for Employment, Industrial Relations and 
Social Affairs). Degimbe stated that the Commission was primarily 
concerned with the poor (still 10% of the Community’s population), 
disabled people, and immigrants. As to women, special programmes 
were no longer necessary. Much progress had already been achieved.  

The church delegates criticised the “Social Charter” (1989) for being 
very late and too restricted. Workers’ rights were undermined by 
globalization. Budgets for the poor were too limited. There were many 
women among the poor. Degimbe acknowledged the absence of a real 
social policy. The member states continued to see this as their own 
responsibility. He was concerned about workers’ rights and the poor. He 
welcomed the churches expressing their concerns but asked us to do the 
same at the national level. 
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There are no minutes of the meeting with Dieter Frisch, Director-
General for Development, but Marc Lenders’ report for the EECCS 
General Assembly in September 1991 contains much information. 
Frisch stated that through the Lomé Conventions33, the Community had 
relations with the great majority of Third World countries. Concerning 
primary products, one did not always reach unanimity. As to aid, the 
Community was often first in providing aid. The Community followed a 
diversified approach to the different countries, but in general the 
emphasis was on food, agriculture and environmental questions. There 
was no clause for sanctions, and human rights issues were taken up by 
the European Parliament. Changes in Eastern Europe had not diverted 
aid for the Southern hemisphere. The “fortress” image did not 
correspond with reality.  

The church delegates said that the churches had always had close 
relations with Third World countries. The primary objective of aid was 
justice. And how could one know that aid benefitted the poorest most? 
The “fortress” image certainly applied to the immigration policy of the 
Community’s member states. The response was that economic 
cooperation primarily aimed at the poorest groups. Trade policy focused 
on creating jobs. Concerning migration, the Community distinguished 
between political refugees and economic migrants.  

There is no report of the luncheon meeting with Commissioner 
Bruce Millan (regional policy).  

The central topic in the meeting with Paolo Fasella (Director General 
of DG XII, Science, Research and Development) was the ethical 
questions related to developments in science and technology. Modern 
information technology poses the risk of loss of liberty if it is not 
controlled, he said. New technologies also raise the question if we can 
have a society without slaves, as Fasella formulated it. Now we still had 
                                                           
33 Trade and aid agreements with some 70 developing countries in Africa, the 
Caribbean and the Pacific. The first Convention was signed in 1975 in Lomé 
(Togo).  
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to exploit cheap labour. Could computerized robotic systems take its 
place and end slavery? What about the ethical challenges of modern 
technologies in the areas of health? The last eight weeks of our life are 
the most expensive ones. And what impact has people’s faith on their 
attitude towards the environment? Will biotechnology change our 
values? Chef de Cabinet Marco Santopinto added that environmental 
policy required more scientific information and indeed favoured 
integration of environmental policy with all other community policies.   

On the part of the churches again the tension was addressed between 
the dominant economic model and the needs of social justice and the 
ecosystem, referring to the churches’ Conciliar Process for Justice, 
Peace and the Integrity of Creation. Transport policy and energy policy 
in relation to environmental damage were also discussed. By and large, 
this session raised questions rather than providing answers, but its 
message was that the Commission asked for help from the churches in 
developing new ethical concepts.  

In a brief evaluation session by our delegation after lunch, without 
European Commission officials present, we expressed some frustration. 
In group B the issue of migration had not been sufficiently addressed. 
And some officials still saw the churches mainly in a charity role. In 
group A there was too much emphasis on financial programmes. And as 
to political union too many questions were still open. More in general, 
the Europe of our discussion partners was still the “Europe of the 
Twelve”. Our Europe was larger. It represented all of Europe, not only 
half of it.  

The reason for this last point was obvious. For many years already, 
the churches in Central and Eastern Europe had been part of the 
ecumenical family, including the Orthodox churches. European 
integration could no longer be a Western European project alone. But 
we also recognised the necessity for the churches to take the new 
developments in the “old” “Europe of the Twelve” more seriously than 
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had been the case before, both because of the importance of the 
European Community itself and because of the impact of these 
developments on Europe at large. Bishop Kruse concluded that the 
“Europe of the Twelve” was indeed contributing to building the larger 
Europe in which traditionally the churches had been more interested. 
And Archbishop Habgood welcomed the invitation to the churches to be 
part of “the sense of belonging to a community”. 



 
 



 
 

6 

THE DISCUSSION WITH DELORS 

Our meeting with Jacques Delors, starting at 5 p.m., concluded the 
event.34 At the request of Delors, Klaus Kremkau chaired the meeting. 
He also introduced the theme Delors had proposed “Community 
Membership and National Identity”. He compared the tension in the 
European Community between national identity and belonging to a 
wider community with a similar polarity for the churches  - living in a 
national context with a universal calling. Kremkau also compared the 
ecumenical search for (in his words) “unity in a reconciled diversity” 
with the evolution of the European Community.  

Delors, in his own introduction, started by saying that “community” 
was perhaps a too ambitious term for what Europe really was (he came 
back to this later). He praised the changes in Central and Eastern Europe 
as a triumph of democracy, which raised the question whether we did 
not overestimate the democratic substance or quality of our own 
societies. He even called our democracies “flabby” and saw what was 
coming now from the countries of the East as a “spiritual message”. 

                                                           
34 The four main sources for the reconstruction of the discussion have been the 
minutes by Marc Lenders, a 5 p. report by Jérôme Vignon, my own notes, and a 
later report by Marc Lenders for the EECCS General Assembly in September 
1991. The first three follow the order of the discussion. This applies partly to 
Marc Lenders’ report, which is more thematic but remains close to his own 
minutes made after the meeting. Another source was references in various 
reports by Keith Jenkins. For details, see also Annex a. 
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Then he turned to the two “motors” of the current progress of the 
European Community. 

The first motor was the “never again” of war in Europe and therefore 
the need for reconciliation. However, in uniting peoples and nations 
without making the nation state disappear, what we rejected (war) was 
clearer than what we positively wanted. The second motor had been the 
refusal to accept the economic and political decline of the European 
Community. This had resulted in increasing economic growth and 
creating many more jobs.35 Confidence had been regained, but now we 
had to move beyond technocratic and elitist approaches and create an 
“affectio societatis” (sense of community).  

Apart from the issues of Political Union and Economic and 
Monetary Union, the question had to be asked as to the meaning of 
European construction, Delors said. At the same time, Europe could not 
be the answer to all problems. The danger existed that for some, Europe 
would become the scapegoat and for others the panacea for solving 
everything, simply because there were no other large projects. 
Compared to Japan and the USA, the European model was the 
permanent quest for a balance between the flowering of the individual 
and solidarity between the constituent parts of society. This involved 
accepting all three elements in society: the market, state intervention, 
and involvement of the citizens. People had to regain solidarity. During 
ten years the focus had been on the market, but the market was not the 
“model” for Europe. Delors summarized his plea by saying that Europe 
lacked “a heart and a soul”. “The door is open for whoever can offer a 
heart and a soul.”36 

When asked by Archbishop Habgood what kind of cooperation the 
Commission hoped for, Delors replied that church-state relations were 

                                                           
35 Economic growth had increased from 1.6% to 3.6%. Five years before, 
600,000 jobs had been lost every year, now 1,500,000 jobs were created every 
year.  
36 For the “soul” metaphor in the context of European integration, see Annex a. 
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quite diverse in the member states. Institutionalized relations with the 
churches would be contrary to the Commission’s tradition, but the 
Commission was ready for well-prepared contacts and dialogue. These 
should be both about the structure of the European Community and 
about specific topics of common interest. The Commission was ready to 
designate civil servants for such a dialogue. Delors stressed again that 
the current path was too technocratic and elitist. He wished to create a 
European Institute for Culture and Science, which would work with the 
Commission on a permanent basis. Political union might need further 
steps, with new groups in society providing new ideas. The input from 
culture and science, and also from the churches, was needed to move 
from the “how” question (how to proceed with the European project) to 
the “why” question. A social and financial basis existed. What mattered 
now was to build on this basis something endowed with “meaning”. 

Bishop Kruse took up the “why” question and recalled the process 
the churches in Europe had gone through. After centuries of living on 
their own, they had become involved with one another and had now 
discovered that this was essential. This was exactly what in the last two 
years had become part of the European consciousness, he said, also 
referring to recent events in Berlin and in the former GDR (East 
Germany). This was the new Europe! But what was the relation between 
this new and much larger Europe and the “Europe of the Twelve”? The 
“meaning” of Europe could not be found in material interests and well-
being. Recent events had shown the need for recognising the 
interdependence of politics, economics, culture and religion. At stake 
was the larger question of the survival of humanity: the world needed a 
new capacity for community (“Gemeinschaftsfähigkeit”), a deeper sense 
of solidarity. This should go beyond the “Europe of the Twelve”. This 
new mood was what Kruse now experienced everywhere in his church.  

Delors responded that he was aware of the new interdependence in 
the world. He referred to the environmental problems and the role of the 
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UN in the Gulf crisis. But Kruse’s question about the larger Europe 
needed to be asked to the member states. Were they willing to do the 
same for the countries of Eastern Europe as what West Germany was 
doing for East Germany? Were they ready to ask their electorates for a 
tax increase of five to ten percent? “When I express myself like that, 
people say that Delors has gone mad; he’s speaking like Antigone.”  

For the time being, Delors said, integration of Eastern European 
countries would be premature. However, it was important to send out 
signals of openness towards Eastern Europe. The boundaries of the 
European Community were not fixed. Still, for the European 
Community putting its own house in order was necessary first, if it was 
to open up further. Within the Commission staff there was a spirit of 
enthusiasm – some civil servants were working 14-16 hours a day – but 
it was too early for new structures.  

I myself underlined the symbolic significance of the West German 
solidarity with East Germany for Europe at large. Why not going further 
in offering Eastern Europe this sense of belonging? Moreover, the 
question was what “European identity” effectively meant. In the West 
the consumer society ruled, in the East – after communism – one saw a 
return to values, in the churches even to fundamentalist beliefs. A 
Europe of 320 million consumers was not a convincing perspective, so 
what perspective could be offered?   

Delors replied that everything was possible except giving a date. 
Enlargement could only come by stages. Moreover, a Community of 24 
member states could not be administered in the same way as one of 12. 
But energy and the environment should be dealt with in the context of 
the larger Europe. 

When asked about citizenship, Delors stressed that both national 
identity and the sense of belonging to the European Community were 
important. National identity was important as it was nourished by the 
history of a collective. It was in the genes, a rich heritage. A European 
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sense of belonging was important for our future, it meant participating in 
a new adventure, doing something together. All Europeans should have 
the feeling of taking part in a common process.  

For instance with the Hungarians, such a sense of belonging existed, 
but the situation was confused. Delors warned against putting the 
resurgence of nationalism in the East into the same box as the crisis of 
national identity in the West. These were different phenomena. In the 
East it was not about the identity of the nation state but about the 
identity of a people and a nation. People did not identify with the state 
but saw the state as a threat. Although, for instance, Hungary could not 
yet be given a date for membership, Hungarians should already feel this 
sense of European belonging. The signals from the European 
Community should be strong enough to prevent Hungarians from falling 
back into a dark nationalism. There could be no promise of miracles, but 
there should be a message of hope.37 We needed to advocate tolerance, 
pluralism and solidarity in Eastern Europe. If we were to end up having 
a strong “twelve” and chaos on our doorsteps, we would be in trouble 
and deserve it!  

When asked by Archbishop Habgood about the difference between 
nationalism and patriotism, Delors said that, although both expressed 
allegiance to a national collectivity, patriotism was less exclusive and 
was open to the international dimension. Nationalism tended to isolate 
itself from the rest of the world. Remaining faithful to one’s national 
tradition of sovereignty could also be done by sharing sovereignty with 
others who respected the same values. Were, for instance, Great Britain 

                                                           
37 In a later meeting with Anglican Archbishop George Carey on 15 February 
1993, Delors mentioned nationalism as the first challenge facing Europe, the 
other two being the economic crisis and the different conceptions among the 12 
member states as to the future of Europe. In this meeting he also emphasized 
that a wide-ranging debate on the European “model of society” would lead to 
more involvement of the citizens in Europe. (Marc Luyckx, FSU Note de dossier 
No. 418/93.)  
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to make that gesture and move from nationalism to patriotism, the battle 
would be won for the whole of Europe.  

National identity should first of all be strengthened by restoring 
citizenship. This meant revitalizing participation in society instead of 
individualism. Delors was concerned about participation falling off in 
large organisations such as our own trade unions and political parties. 
People had lost the sense of belonging to a community.  

Prof. Whyte remarked that Scotland was a nation but had no state 
sovereignty to defend and was more at ease with patriotism than 
nationalism. Perhaps it would be easier for Scotland to arrive at a shared 
sovereignty, but how? 

Delors responded that one could show the weak points of today’s 
sovereignty and the positive effects of doing things together. He also 
referred to the principle of subsidiarity in the future European model, 
where the regional level would become far more important. Both 
“nation” and “region” would take on new meanings.  

 The issue of the social dimension of the European Community and 
poverty in our own societies was raised by EECCS Vice-President Ploni 
Robbers-van Berkel (Netherlands Reformed Church and Council of 
Churches in the Netherlands). How did the European Community 
express its concern over growing poverty? She did not wish to see the 
churches reduced to the role of welfare work.  

Delors responded that churches should indeed strike warning notes. 
Poverty was a disease in society. However, in the European Council the 
member states did not want to give it much attention: everybody should 
take care of their own poor. There was no satisfactory balance between 
the economic and the social dimension in the Community. Poverty was 
an evil that resulted from social exclusion mechanisms. We needed to 
start with the economy, he said, otherwise nothing would happen, but 
the solution was not the rejection of the welfare state. The welfare state 
should be complemented by initiatives at the local level. At that level 
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Delors saw a role for the churches clearly beyond that of welfare 
worker. 

Rev. Jacques Stewart (French Protestant Federation) stressed the 
challenges presented by European construction for the churches. It 
required a “metanoia”, a change of heart. They had to divest themselves 
of their social status and rediscover that they existed by and for a 
“Word”. They had to find a new place in the Europe that was being 
constructed. Dr W.H. Douma (Reformed Churches in the Netherlands) 
added that our meeting invited the churches to discover the ethical 
questions in current European developments 

Delors responded that in the European Community there was a 
permanent need to find agreements and to overcome differences, which 
was why one could not be indifferent to the position of others. Churches 
needed to play their own role in the destiny of Europe. The virtue of the 
meetings of the European Council (the 12 member states) was that they 
went beyond only looking at what one had in common. One also had to 
take the problems of others seriously. In giving a collective sense to the 
European adventure, the strength of the churches was that they were not 
only a movement of intellectuals but engaged communities of active 
members.  

Delors ended by repeating his hope that we could continue the 
discussion, in an informal way. The Commission was willing to organise 
“regular informal meetings” with the churches and would make civil 
servants available for setting up meetings on themes that would be 
clearly specified and well prepared on both sides. “In the past we 
needed technicians, now we need ideas.” On behalf of the delegation of 
the churches, Klaus Kremkau thanked Delors for the profound 
exchanges during this meeting and throughout the day.  



 
 



 
 

7 

EVALUATION BY THE PARTICIPANTS 

It had been decided to issue a press release after the meeting, but not 
to hold a press conference, due to lack of time. Priority was given to an 
evaluation session by the churches’ delegation.38 What was our general 
feeling and what should set the tone for the press release?  

Prof. Dick Mulder (Council of Churches in the Netherlands) 
welcomed the fact that we had discussed Europe as a whole. Klaus 
Kremkau proposed a positive response to Delors’ wish to involve the 
churches. This should set the tone. Manuel Pedro Cardoso (Portuguese 
Council of Christian Churches) felt encouraged, because churches in the 
south of Europe were concerned that developments in the east of Europe 
would be at the expense of the south. Archbishop Habgood also felt 
encouraged, as the emphasis had been on the real fundamental questions 
facing Europe and the challenge to the churches to contribute. Jacques 
Stewart and Heinrich Rusterholz (Federation of Protestant Churches in 
Switzerland) wanted the churches to speak out more clearly about 
European integration. In this context, Jacques Stewart also raised the 
sensitive question of CEC’s attitude to the European Community. How 
should the EECCS member bodies express their specific responsibilities 

                                                           
38 Minutes ExCom, 17-18 September 1990. For the evaluation session itself, I 
have used my own notes.  
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over European integration in preparation for the CEC Assembly in 
1992?39  

Bishop Kruse and Dr Douma praised Delors’ openness to what we 
had said rather than imposing his own views. I myself observed that the 
European Commission also needed the churches as discussion partners: 
answers to our questions about the democratic quality of the European 
Community and a future political union had still been vague.40 We 
emphasized that the European institutions should give a clear signal of 
openness to enlargement. In conclusion, we agreed to respond in a 
positive way both in the press release and in informing the member 
churches.   

Without using these words, the press statement41 addressed both 
“deepening” and “widening”. On “deepening” it reported agreement 
among the participants that European integration could not be reduced to 
its economic components but had to include the political dimension, 
supported by a clear sense of solidarity between European citizens and 
an awareness of belonging to the European Community. On “widening” 
(enlargement), the text said: “The Church leaders welcomed the 
assertion made by the E.C. Commission indicating that the present 
Community of Twelve wants to be a Community open to all countries as 
soon as the political and economic conditions allow for this.”42  
                                                           
39 The issue was sensitive, because CEC’s attitude towards European integration 
was still rather negative. See footnote 11 and ch. 8. 
40 Not in my own notes but in Marc Lenders’ later report for the EECCS General 
Assembly in September 1991, is our impression that among the many questions 
still open were also the relationship between the environment and the economy, 
the absence of a real social policy, the question of immigrants living in the 
Community, the issue of defense and security, and the need for the churches to 
commit themselves to a European peace order.  
41 See Annex b. 
42 In an EECCS General Assembly statement (June 1990) about the challenges 
for the European Community after the changes in Europe, it had already been 
stressed that other European countries should be involved in the process of the 
European Community moving towards closer political relationships. This 
statement had been circulated to the participants in advance. The text referred to 
the Basel Assembly.  
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Although the press release said that a genuine contribution was 
expected from the churches, including taking a stand on issues related to 
Justice, Peace and the Integrity of Creation, there was no reference to 
the “heart and soul” phrase. Nevertheless, in virtually all subsequent 
reports this was included (see Annex a). The text ended with a cautious 
remark about the forthcoming CEC Assembly and the need for the 
EECCS member churches to define their tasks in the overall 
developments taking place in Europe. 

I should add that in a preparatory paper for the EECCS ExCom 
meeting of 28-30 November 1990, Keith Jenkins noted the 
“convergence” in interest of various speakers from the European 
Commission to pursue the dialogue with the churches. This indicated 
that great attention had been given to the preparation of the visit within 
the Commission, in which Jérôme Vignon had played a key role. 

Finally, Keith Jenkins raised a very interesting aspect of the church 
leaders’ visit in his annual report to the EECCS General Assembly in 
September 1991: the question of the development of church-state 
relations in the European Community. The Community already had 
some attributes of a state and these would increase as the process of 
political union continued. What would this mean for the future 
relationship with the churches? 

So much for the evaluation by the churches’ delegation and EECCS. 
As to the evaluation by the European Commission: one week after our 
meeting, Jérôme Vignon wrote in his own report that the exceptional 
importance of the meeting had to be underlined again. He stressed the 
new interest in the churches for the European Community in its 
openings to Eastern Europe and the possible progress towards a political 
union.43 Moreover, in one of the EECCS documents, Vignon was quoted 
as having said that the meeting had been of “historical importance.”44 
                                                           
43 Rencontre du Président de la Commision européenne avec les Chefs des 
Églises protestantes, FSU No. 1796/90. 
44 Paper about follow-up for ExCom, 28-30 November, 1990. 
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Marc Lenders recalls that Delors used similar terms. Soon after the 
churches’ visit, the process started of setting up the “dialogue meetings”.  

Jérôme Vignon was invited to address the EECCS General 
Assembly, 2/3 September 1991 in Brussels. In opening the session, 
EECCS President Klaus Kremkau said that the offer of regular informal 
consultations had been a welcome surprise and a confirmation of the 
raison d’être of EECCS. Individual churches could not hope to be 
consulted in the same way.  

Vignon explained Delors’ sentence, “Today’s Europe lacks a heart 
and soul”. What was lacking was participation. There could be no 
progress towards a political union without everyone’s participation. He 
also stressed the need for new values undergirding the European model. 
Churches should help in identifying these.  

Regarding the relations between the churches and the Community 
institutions, Vignon took the Roman Catholic Church (his own church) 
as an example. Relations were characterized either by total 
submissiveness or total ignorance. A new status should be sought. Up to 
now the status was informal, with the accent on content. This should be 
deepened. The Roman Catholic Church was indeed now trying to renew 
its approach to the Community institutions, especially through 
COMECE.45 The Commission was glad that the churches in EECCS 
took the dialogue seriously. In doing so, they contributed to giving the 
Community a political status. “Otherwise you would only see us as a 
trading entity,” he said.46  

                                                           
45 The Commission of the Bishops' Conferences of the European Community. 
COMECE was created in 1980 and extended its role at the turn of the 1990ies. 
See http://www.comece.org/site/en/whoweare/historyofcomece . At the time, 
COMECE became the natural Roman Catholic partner organisation of EECCS, 
although for a long time good contacts had already existed with other 
organisations, such as the Jesuit European Information Office (OCIPE, in 
Brussels since 1963),  
46 Minutes of the EECCS General Assembly, 2/3 September 1991. 
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There is an additional story about the immediate reception in 
Germany. Our meeting of 5 November 1990 coincided with a session of 
the synod of the EKD, early November 1990 in Lübeck-Travemünde. 
The main themes were German unity, the unification of the two German 
churches, and the future of Europe.  

In the opening session on Sunday 4 November, Bishop Kruse 
emphasized the importance of further developing the European 
Community for the sake of the larger Europe that would include its 
Eastern part. The Community should be taken seriously as the motor of 
European unification, he said, also referring to the completion of the 
single market by 1992. Moreover, social progress was of equal 
importance to political and economic progress, as was stated in the 
Preamble of the Treaty of Rome. He also called for the churches’ 
commitment to the poor and the weak, the Third World, the 
environment, the regional plurality of Europe, and securing peace. He 
warned against a “reconfessionalisation” in the larger Eastern European 
churches. The combination of “confessionalism” with “nationalism” 
could marginalize minority churches and be a threat to peace.47 After 
this, Kruse left for Brussels. 

On Wednesday 7 November, back in Travemünde, Kruse discussed 
our meeting in Brussels with journalists. People were not sufficiently 
aware of the goals of the European Community, he said. But the 
Community should not aim at maximizing economic power: “Europe 
needs a heart and a soul.” This also meant that it should not become a 
“fortress” vis à vis Eastern Europe and the Third World. Kruse again 
emphasized the importance of the social dimension, unemployment, 
poverty, the environment, and the respect for plurality in Europe. The 
“larger Europe” required involving the countries of Eastern Europe in 

                                                           
47 Evangelische Pressedienst, Nr. 213, 05.11.1990. 
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the unification process. Delors had shown understanding for the 
positions of the churches, he said.48 

It is interesting that in commentaries by an EPD journalist the “heart 
and soul” quote was directly attributed to Bishop Kruse.49 It was the first 
signal of how in the years to come Delors’ metaphor would resonate in 
the churches.  

                                                           
48 Evangelische Pressedienst, Nr. 216, 08.11.1990. 
49 Hartmut Joisten, in an EPD publication for the church press, 14 November 
1990, and in Evangelische Zeitung, 25 November 1990.  
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IMMEDIATE FOLLOW-UP 

The EECCS ExCom discussed the follow-up in its meeting of 28-30 
November 1990. The preparatory paper raised the issue of Roman 
Catholic participation through COMECE50 as well as the question of 
how to inform the Orthodox churches. As to CEC: the press release had 
already referred to CEC’s General Assembly in Prague in September 
1992, and the question was asked “how far a document defining the 
tasks of member churches of EECCS would be helpful to the CEC 
Assembly”. (As said above, this was a sensitive issue, as CEC’s view of 
European integration was still rather negative, although now the 
churches of Central and Eastern Europe needed to be involved in the 
future enlargement process.)51  
                                                           
50 Archbishop Habgood had raised this issue already on the evening before the 
meeting on 5 November 1990. In the ExCom meeting of 28-30 November it was 
reported that from COMECE’s side, interest had also been shown. Its General 
Secretary, Abbé Schaeffer, had suggested inviting EECCS staff for a COMECE 
meeting in March 1991 to explain what EECCS was doing. In March 1991 it 
was reported that Jérôme Vignon had raised it as well: the Commission would 
like to minimize the number of meetings with churches, for practical reasons. 
(Paper EC/91/5 for ExCom meeting, 20-22 March 1991.)  
51 In a meeting of CEC and EECCS staff in January 1991, CEC General 
Secretary Jean Fischer was concerned about CEC not having been invited for the 
church leaders visit. The answer was that the initiative had been taken by leaders 
of EECCS member churches, who had proposed a visit by EECCS members. 
Moreover, the responsibility of the European Community for Central and 
Eastern Europe had been raised time and again. Coming from churches in the 
European Community this might have had a greater impact than if it had been 
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It is also interesting that the idea was raised of similar visits to two 
other main institutions of the European Community: the European 
Parliament and the Council of Ministers (through its permanent 
representatives in Brussels, COREPER or: Comité des Représentants 
Permanents). 

During this ExCom meeting itself a controversial point was to what 
extent the church leaders had adopted the view that the pan-European 
question was more important for people in the churches than 
membership of the European Community. Another issue was the role of 
the representatives from the Southern/Mediterranean churches in the 
gathering. Their contribution was felt to be muted.52 (I should add that 
from the very beginning in September 1989, EECCS had wanted these 
churches to be part of the delegation and had made the financial means 
available.)  

Marc Lenders had prepared a list of topics for the future dialogue, to 
be discussed with Jérôme Vignon:  

a. Belonging to the European Community and national sovereignty. 
b. The “Europe of the Twelve” and other European countries. 
c. The North/South dialogue. 
d. The social dimension. 
e. Environmental questions and the relation with economics. 
f. The ethical questions raised by new technologies. 
g. The future of rural regions (with a comprehensive approach to 

social, environmental, agricultural, regional and transport 
policies).  

This list was approved for discussion with Vignon. (Indeed all topics 
have been on the agenda of subsequent “dialogue meetings”.)  

                                                                                                                     
raised in a pan-European context. (Minutes of Joint Staff meeting CEC-EECCS, 
14 and 15 January 1991.) 
52 Minutes EECCS ExCom, 28-30 November 1990. 
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Due to the Gulf crisis, it took until February 1991 before a letter was 
sent to the participants to inform them about the follow-up and invite 
comments. The minutes of 5 November 1990 by Marc Lenders were 
enclosed and the letter included the list of topics, inviting our 
comments.53 A report would be circulated as soon as possible to the 
EECCS member bodies. We were informed that the European 
Commission would welcome a twice yearly meeting between 
Commission officials and experts and multipliers from the churches, to 
be held before the twice yearly summits of heads of governments in 
June and December. Moreover, four issues were raised for comments: 
the role of the Ecumenical Association for Church and Society54 in the 
follow-up, the collaboration with COMECE, the input from EECCS and 
its member bodies for the CEC Assembly in Prague, and a similar visit 
to Strasbourg (to both the European Parliament and the Council of 
Europe).55  

As indicated above, the European Commission wanted meetings 
between senior Commission officials and experts and communicators 
from the churches rather than between Commissioners and church 
leaders. The first “dialogue meeting” took place already on 4 June 1991, 
with as its main themes political union, the relations with Eastern 
Europe and immigration. (Soon after, it was decided that in the 

                                                           
53 In response to this list, two other topics were suggested: the reform of the 
Common Agricultural Policy and Europe’s role in the Gulf War. 
54 EACS, an association of mainly civil servants in Brussels working alongside 
EECCS. 
55 As to the suggested topics, two comments by Archbishop Habgood were 
remarkable. First, he suggested the (rather loose) model of inter-church 
cooperation of the churches in Britain as a model for dealing with the national 
sovereignty question. And second, he felt that the point of Eastern Europe had 
been over-emphasized in the meeting and he accepted the practical arguments of 
the Commission against going much further than was happening now. He also 
repeated the wish to involve the Roman Catholic Church more fully. (Other 
responses came too late for the ExCom meeting in March 1991, for which a 
lengthy report about the follow-up had been prepared. The meeting concluded 
that the list remained open for review and amendment.) 
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churches’ delegations there should also be a balance between expertise 
and representation, because of the plurality of viewpoints and issues of 
interest among national Protestant churches.)  

As to CEC: in June 1991, the EECCS ExCom discussed some very 
critical comments by Keith Jenkins of CEC’s draft document for its 
1992 Assembly in Prague. The treatment of the European Community 
was set entirely in the context of the market economy. This approach 
was much too negative. It failed to pay sufficient attention to the origins 
and visions of the Community and did not recognise the importance of 
sharing national sovereignty. There was no reference to the significance 
of the existence of European Community for the acceptance, without too 
much hesitation, of German unification in many European countries. 
The economic analysis was naive in seeming to reject market 
mechanisms as such. Jacques Stewart’s suggestion for a specific 
contribution of the CEC member churches in the European Community 
was to be taken up again. Jenkins made several proposals for questions 
to be included.56  

The ExCom decided that the EECCS member bodies should be 
asked to include these concerns in their own comments to the CEC draft 
and proposed that the EECCS General Assembly (September 1991) 
should adopt a statement to be sent to CEC.57   

 

                                                           
56 ExCom meeting 12-14 June 1991, paper EC/91/11. 
57 CEC’s one sided view of European integration was to remain a serious 
problem between CEC and EECCS for several more years, also complicating the 
process of integrating the two ecumenical bodies. 
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SOME PERSONAL OBSERVATIONS  
25 YEARS LATER 

So much for the meeting on 5 November 1990. Since it has played 
such a crucial role in the new commitment of the churches to “Europe”, 
I found it necessary to describe it at length, using the draft minutes and 
other sources in the files of EECCS/CSC, my own notes, some 
documents from the FSU files, and calling on the memories of several 
participants, both from the churches and the European Commission.58 
Moreover, I wanted to spell out how Delors’ appeal to contribute to “the 
heart and soul of Europe” aimed at strengthening solidarity in society, at 
creating a sense of belonging beyond national identities, and at 
developing a view of a Europe with “meaning” beyond a Europe (or: 
market) of the technocrats. 

Looking back 25 years later, a few personal observations may 
substantiate my claim in Ch. 1 that the meeting of 5 November 1990 
truly was the beginning of something new. (These observations, 
however, are not intended as an evaluation of the dialogue as such.) 

1. Delors’ “heart and soul” appeal made churches in Europe more 
aware of the significance of European integration beyond the 

                                                           
58 I must express special thanks to Klaus Kremkau for spending considerable 
time in researching the EKD files about the preparatory process and the 
reception in Germany.  
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“market” for which they had not shown much interest. They 
recognised its importance as the decisive peace and reconciliation 
project in Europe after two world wars. Despite a tendency to 
oppose (Western) European integration and a pan-European 
approach, churches became aware of the EU as a unique system 
of “rule of law”. It was the effort to replace in Europe the law of 
force by the force of law. 

2. They understood that after the end of the Cold War this was also 
of crucial importance for former communist countries. They saw 
the need for developing expertise and, like many sectors in civil 
society, strengthening their presence with the European 
institutions. In the 1990s, some churches made “Europe” a major 
theme of their own work.59  

3. The “dialogue meetings” (later called “seminars”) have become 
part of a much wider pattern of dialogue, not only with the 
European Commission but also with the European Parliament 
and the European Council (the body representing the member 
states, see next point).  

4. Soon after the meeting on 5 November 1990, cooperation with 
COMECE started and intensified, not only in the “dialogue 
meetings” but also in the twice yearly meetings with the rotating 
presidencies of the European Council (each half year another 

                                                           
59 The immediate positive response of the churches’ delegation was later echoed 
in the meeting between Delors and the EKD delegation on 4 February 1992, a 
meeting between Delors and the Archbishop of Canterbury, George Carey, on 
15 February 1993, and in synod meetings and reports about European 
integration of, among others, the Reformed Church of France (1992), the Church 
of Scotland (1992), the Netherlands Reformed Church (1994, its report was 
entitled – in English – “A heart and a soul for Europe?”) and the EKD (1994). In 
August 1992, the Central Committee of the WCC adopted a resolution that was 
more positive than the CEC’s view. In October 1992, a WCC delegation met 
with Delors and other officials during a three day visit to Brussels. As an 
example of local involvement: in the Dutch churches, “Europe” became a major 
theme in the continuation of the Conciliar Process for Justice, Peace and the 
Integrity of Creation after the Basel Assembly in 1989.  
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member state takes over the presidency).60 These meetings are 
organised together with the member churches in the presiding 
country. There have been ups and downs in the cooperation, but 
both CEC and COMECE remain committed.61  

5. In two specific areas the churches have indeed responded 
adequately to Delors” appeal for more solidarity and a stronger 
“sense of community”. 

a. They have consistently advocated the inclusion of the former 
communist countries of Central and Eastern Europe in the 
European project. 

b. The main emphasis in the dialogue – not only in the “dialogue 
meetings” – has been on the social issues of unemployment, 
poverty and exclusion, especially the imbalance between the 
economic market dimension and the social and ecological 
dimensions in the European project. 

6. As to Delors” quest for the “meaning” of the European project, 
the search for “meaning” or “finality” was prominent in the 
dialogue in the first years after “Maastricht” and also during the 
work of the “Convention on the Future of Europe” (2002-2003) 
that resulted in the (failed) draft “Constitution”. (However, in 
response to the more recent financial and refugee crises, and the 
growing credibility crisis of the EU among the citizens, the 

                                                           
60 The first “dialogue meeting” with a Roman Catholic participant was in May 
1992. For the next four meetings Roman Catholic observers were invited. Since 
June 1995 all dialogue meetings have been organised with joint responsibility of 
EECCS (later CSC), COMECE and the FSU and its successors. The first joint 
meeting with the government of a presiding country was in June 1995, with 
France – on the very last day of its presidency!  
61 On 18 September 2015, the Presidents of CEC and COMECE, Rt. Rev. 
Christopher Hill (CEC) and Cardinal Reinhard Marx (COMECE) reaffirmed the 
commitment of their organisations to work together in the dialogue with the EU 
institutions about the future of the European project. See CEC Press Release  
No. 15/38. 
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emphasis has been on the social, ecological and human rights 
concerns, not on the future of the European project as such.)  

7. The EU and its institutions have become “used” to being open to 
the concerns and interests of the churches. In its 2001 White 
Paper on European governance, the European Commission 
formally recognised that the churches “have a particular 
contribution to make.”62 This was confirmed on later occasions 
in many statements by leaders of EU institutions. And in the 
Lisbon Treaty (2009) a legal basis was provided for “an open, 
transparent and regular dialogue” with the churches.63 Looking 
back, this was a logical development from the “regular informal 
meetings” offered by Delors in 1990. The competences of the EU 
have broadened and it is clear that the churches are more than 
“just” a part of civil society.64  

8. It has become clear that the intensive dialogue does not violate 
the principle of separation between church and state. There is no 
privileged position of the churches. The dialogue with non-
confessional organisations has intensified as well. And in a 
separate article of the Lisbon Treaty, the EU also committed 
itself to maintaining “an open, transparent and regular 
dialogue” with civil society.65  

                                                           
62 See para. III. 8 of “European Governance – A White Paper”, European 
Commission (2001). 
63 See Art. 17 (TFEU). The article also applies to “philosophical and non-
confessional organisations”.  
64 Personally, I have no problem with seeing the churches as part of civil society, 
as long as their unique role is recognised. Churches are not single interest groups 
but care for all sectors of life. And their role is also discussing fundamental 
questions instead of advocacy alone. Moreover, they are by far the largest sector 
in society. In the Netherlands, with a population of 17 million, political parties 
(all together) have 300,000 members. Trade union membership is 1.7 million. 
Although the Netherlands is considered one of Europe’s most secularised 
countries, church membership is between 5 and 7 million (figures depend on 
counting methods). 
65 See Art. 11 (TEU). 
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In the new European Commission headed by President Jean-Claude 
Juncker, in office since November 2014, Vice-President Frans 
Timmermans is responsible for the dialogue. Moreover, in January 2016 
Fr Heikki Huttonen (Orthodox Church of Finland) will succeed Guy 
Liagre as General Secretary of CEC. As has happened with previous 
changes, new patterns in the dialogue may develop. But I am convinced 
that the European institutions (not only the Commission) and the 
churches will continue to need each other, certainly in the current crises 
questioning the very future of the European project. 
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EPILOGUE 
GIVING EUROPE “A MIND AND BODY”? 

Today, 25 years later, most of the issues discussed in November 
1990 are still very much part of the EU’s agenda: democratic legitimacy, 
sense of belonging, solidarity (the various debt crises and the worst 
refugee crisis since World War II), “fortress Europe” (again the refugee 
crisis), the question of whether monetary union is possible without 
political union, social exclusion (youth unemployment), the absence of a 
real common foreign and security policy, the resurgence of nationalism, 
and the tension between national sovereignty and communitarian policy 
(with even Delors’ reference to the U.K. as the clearest example, given 
the U.K. referendum over membership in 2017). However, the context 
of these same issues is not, as was the case in 1990, a joint project faced 
by new and thrilling challenges but an EU in a deep existential crisis.  

What can be done now that Europe’s citizens are turning away from 
European integration? More than two decades after Delors’ “heart and 
soul” appeal, his call was somewhat echoed in the process for a “New 
Narrative for Europe” launched by the European Commission in April 
2013.66 Its aim was regaining the confidence of the citizens in Europe. 

                                                           
66 The proposal was adopted in 2012 by the European Parliament and the 
European Council. For the texts and the process, see 
http://ec.europa.eu/culture/policy/new-narrative/index_en.htm and BEPA 
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However, while Delors had invited scientists, people of culture, 
intellectuals and the churches, the “New Narrative” group was formed of 
prominent artists, intellectuals and scientists - no church people.  

After events in several cities in Europe, the title of the Declaration 
presented in March 2014 in Berlin was “The Mind and Body of 
Europe”. Why this shift in metaphors? Would Europe’s “mind” motivate 
its citizens more than its “heart”? Its “body” more than its “soul”? Were 
culture and science stronger forces than the spiritual and moral 
dimensions of belonging? 

Admittedly, the text defined Europe’s “state of mind” by its spiritual, 
philosophical, artistic and scientific inheritance. And as a “political 
body” Europe needed the sciences, the arts and its cultural heritage for 
responding to modern challenges and creating a sense of belonging. 
However, the causes of Europe’s current credibility crisis were not 
addressed. Therefore, the concluding call for “a new renaissance” and “a 
new cosmopolitism” came out of the blue.  

Would participation by prominent church people have made a 
difference? In the churches too, today’s “Europe” debate is far less 
forceful than in the 1990ies. Still, if the aim was to motivate Europe’s 
citizens, it was a serious mistake not to involve the churches, if only 
because they form such a large sector of society.  

More important: like in 1990, church representatives could have 
offered parallels between European integration and the ecumenical 
movement. Both projects were responses to the economic misery and the 
rise of dictatorships in the 1930ies, and the desperate need for peace and 
reconciliation after two world wars.67 Both were restricted in their 
potential by the Cold War division of Europe. Both had to re-invent 
themselves after the Cold War – and made the mistake of seeing this 

                                                                                                                     
Monthly Brief, Issue 65, May 2013 http://ec.europa.eu/archives/bepa/pdf/ 
publications_pdf/see_also/n65_may_2013.pdf .  
67 The WCC was founded in 1948, the European Community for Coal and Steel 
in 1951. 
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mainly as the East adjusting to the West. Both defined themselves as 
communities based on shared values. Both identified with the phrase 
“unity in diversity”.  

Today, however, the parallels would have been different.  

• Are both projects still based on “shared values”? In the EU, the 
recent crises have exposed huge differences as to the fundamental 
values of equality and solidarity, both between and within 
member states. The divisive forces of populism and extremism 
are on the rise. As to the ecumenical movement: it is precisely 
the values issue that is tearing the Christian community apart. 
Homosexuality and “dignity in dying” are striking examples, 
both between and within member churches. And in a more 
general sense, some Orthodox concepts of human dignity are 
fundamentally different from those in Western traditions.  

• And is “unity in diversity” still a useful paradigm? Or is it time to 
abandon it and put diversity first? In the EU, member states are 
drifting apart instead of moving towards “an ever closer union 
among the peoples of Europe” (Preamble, Treaty of Rome, 
1957). And a “sense of belonging” of the citizens is today further 
away than when in 1990 Delors expressed his concern. The 
obvious parallel with today’s ecumenical movement is that the 
interest of member churches is far less than it was at the time of 
the Basel Assembly (1989). This is the case at both national and 
local level.  

Besides the many social, ecological and human rights concerns, 
questions such as these go to the heart of both projects. They are 
questions about “meaning”, questions about the “why” instead of the 
“how”. They continue to make the European institutions and the 
churches natural partners for dialogue.   
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ANNEXES 

Annex a: Sources for Getting the Record Straight and 
Some Background Information 

Often Delors’ “heart and soul” appeal is attributed to another, 
smaller meeting of Jacques Delors with a German church delegation on 
4 February 1992 (see below). This is a mistake. Five sources settle the 
issue:  

1. The draft minutes of the meeting on 5 November 1990, written 
by Marc Lenders. (Hereafter I will only speak of the minutes, as 
the draft was never turned into a final document, mainly due to 
the outbreak of the Gulf War which required much staff time.) 

2. A 2 p. document with “personal impressions” written the day 
after by Marc Luyckx.68  

3. My own notes of the meeting. 
4. A short report written by Keith Jenkins for the EECCS Executive 

Committee meeting, 28-30 November 1990. 
5. A 17 p. report written by Marc Lenders for the EECCS General 

Assembly in September 1991.69  

Only the 5 p. report by Jérôme Vignon of 12 November 1990 fails to 
refer to the “heart and soul” phrase.70 However, in his address to the 

                                                           
68 Without FSU dossier No. 
69 EECCS, AG/91/8.  
70 FSU Note de dossier No. 1859/90.  
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EECCS Assembly in September 1991 he started by explaining what 
Delors had meant by using this phrase.71 

These are the relevant quotes: 

1. The minutes of 5 November 1990, after describing some of 
Delors’ concerns, say: “Given all this”, concluded the President, 
“we must recognise that ‘the EC lacks a heart and a soul’”  
(The original minutes in French say: « Cela étant, conclut le 
Président, il faut reconnaître qu’il manque à la C.E. un coeur 
et une âme. ») 

2. Marc Luyckx writes that Delors committed himself to developing 
a dialogue with the worlds of science, culture and the churches 
for creating “a European project with a heart and a soul” (in its 
French original: « un projet d’Europe qui ait du coeur et une 
âme »).  

3. In my own notes (partly in Dutch, partly in English) Delors 
ended his introduction by saying: “We need a heart and a soul. 
The door is open for whoever can offer a heart and a soul.”  

4. Keith Jenkins quotes Delors as having said that “the heart and 
soul of Europe were still missing”.  

5. Marc Lenders’ report in 1991 quotes Delors’ conclusion of his 
opening statement: “We need to recognise that what the 
European Community lacks is a heart and a soul.” 

It is interesting that this “heart and soul” phrase that has been so 
often quoted later was absent in the press statement circulated by 
EECCS after the meeting. However, this is not the source of the 
confusion; this press release did not receive much attention anyway. 
Probably it was only published (or used) in the German Protestant news 
service EPD (Evangelische Pressedienst). I have added the original 
press statement (faxed on 7 November 1990) as Annex b, because it 

                                                           
71 Minutes Assembly. 
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cannot be found in public sources. It is in my own files, but only as a 
fax. (There is a printed version in German.)  

 However, the “soul” (no “heart”!) reference in the report of the later 
meeting in February 1992 with a delegation of the EKD (Evangelische 
Kirche in Deutschland, or: the Protestant Church in Germany), headed 
by Bishop Engelhardt, drew wide attention. The often used quote about 
“the game” being up “if in the next ten years we haven’t managed to 
give a soul to Europe” came from a report of this meeting in the 
EECCS/CCME/EECOD Newsletter No. 2, May 1992. It is worthwhile 
to reprint the full quote, as it is again quite representative of Delors’ 
thinking at the time:  

“We are in effect at a crossroads in the history of European 
construction. 1992 is a turning point. Even if on the surface of the sea 
nothing is yet visible, deep down the currents are beginning to change 
direction. The Maastricht summit marked the end of the economic phase 
of European construction – what has been described as the “semi-
automatic” development of the EC, based on the drive towards the 
Common Market. 
We are now entering a fascinating time – perhaps especially for the 
young generation – a time when the debate on the meaning of European 
construction becomes a major political factor. Believe me, we won’t 
succeed with Europe solely on the basis of legal expertise or economic 
know-how. It is impossible to put the potential of Maastricht into 
practice without a breath of air. If in the next ten years we haven’t 
managed to give a soul to Europe, to give it spirituality and meaning, 
the game will be up."  

Then followed Delors’ call for an open intellectual and spiritual 
debate; open to men and women of spiritualty, believers and non-
believers, scientists and artists, also involving the churches.  

This report was an editorial compilation in English by EECCS staff 
member Alastair Hulbert of a report in French by Marc Luyckx and one 



74  Europe’s Heart and Soul  
 
in German by Hans-Joachim Kiderlen. Here follows the full text in 
French of Marc Luyckx’ summary of Delors’ introductory remarks: 

« Nous entrons donc dans une époque fascinante – surtout peut-être 
pour la jeune génération – une époque où le débat sur le sens de la 
construction européenne devient un enjeu politique majeur.  Si dans les 
dix ans qui viennent nous n’avons pas réussi à donner une âme, une 
spiritualité, une signification à l’Europe, nous aurons perdu la partie.  
Croyez en mon expérience, on ne réussira pas l’Europe uniquement 
avec l’habilité juridique ou un savoir-faire économique. Il est 
impossible de mettre en pratique les potentialités de Maastricht sans 
souffle, sans spiritualité. Maastricht est le signal de la fin de la phase 
économique de la construction européenne. 
C’est pourquoi je désire ranimer le débat intellectuel et spirituel sur 
l’Europe. D’autres tentatives ont donné des résultats insuffisants, à 
cause de nos erreurs peut-être, mais aussi à cause de l’absence d’intérêt 
de la part des intellectuels.  
Ce débat, auquel j’invite les Églises à participer activement, doit être 
libre et ouvert. Nous ne voulons pas le contrôler, mais le concevons 
plutôt comme une maïeutique, une discussion démocratique, et non 
comme un monopole de technocrates. Je désire créer un carrefour, un 
espace de libre discussion ouvert aux hommes et femmes de spiritualité, 
aux croyants et aux non croyants, aux scientifiques et aux artistes. M. 
Vignon s’en occupe déjà. Il faudra trouver une manière d’y associer les 
Églises. 
L’histoire de l’Europe n’est pas séparable de celle des Églises. Les 
hommes politiques doivent prendre en compte trois types d’influences 
qualitatives importantes sur notre histoire commune: celle du 
christianisme (dans ses trois composantes), celles des cours royales ou 
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impériales (aux 17e, 18e s.), et  celle des intellectuels (de 1870  
à 1945). »72  

The EKD participants were fully aware that the dialogue had started 
already in November 1990. According to the same report by Marc 
Luyckx, Bishop Engelhardt explicitly referred to 5 November 1990 as a 
historic date for the churches, which for his own church had meant that 
indifference had been replaced by real interest. People in the EKD now 
talk a lot about Europe, he said. (I should add that for years, some EKD 
church leaders - for example Bishop Hermann Kunst and Bishop Adolf 
Wischmann - had been quite committed.) Besides Engelhardt, this 
delegation consisted of EKD officials Kremkau (at the time also 
President of EECCS), Kiderlen (EKD office in Brussels) and Kollmar 
(EKD press office). On the Commission side also Vignon, Luyckx and 
Bernard Zepter (advisor in the cabinet of Delors) were present, besides 
Delors.  

However, the report of the February 1992 meeting provided the 
inspiration for the “Soul for Europe” initiative, aimed at multi-faith and 
multi-convictional reflection at the level of civil society about the 
spiritual and ethical dimensions of European integration. This 
programme should not be confused with the “dialogue meetings” 
initiated by the encounter on 5 November 1990. It had a different goal 
and a different constituency.  

The significance of the meeting on 5 November 1990 for the 
churches was also underlined in a letter by Klaus Kremkau on behalf of 
EECCS to Jérôme Vignon shortly after the meeting between Delors and 
Engelhardt in 1992. In this letter (dated 24 February 1992, in the 
EECCS/CSC files), Kremkau mentioned that one of its fruits had been 
the bi-annual dialogue meetings between representatives of the 
European Commission and of EECCS member churches. Indeed, two of 

                                                           
72 FSU Note pour le dossier No. 264/92, by Marc Luyckx, 13 February 1992. 
Emphasis added in original text.  
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these had already taken place. Also Delors himself used to refer to the 
November 1990 meeting as the beginning of a new dialogue with the 
churches.73  

Former GOPA and BEPA74 official Michael Weninger, in his 
reconstruction of the development of the dialogue, traces Delors’ “soul” 
appeal back to a conference in Huy in February 1991. On p. 133 of his 
book he mentions the meeting on 5 November 1990, but fails to refer to 
Delors’ “heart and soul” appeal and ignores the significance of this 
meeting as the beginning of the dialogue process. When he calls this 
meeting “a historic step”, this is only in the context of the “Soul for 
Europe” initiative.75  

There is also confusion about a speech by Delors on 14 April 1992. 
Weninger calls this “a speech to the churches which were represented in 
Brussels, that caught much attention.” (“seine…viel beachtete 
Rede..”).76 However, this event never took place. Probably, Weninger’s 
confusion was caused by two reports by Marc Luyckx, both dated 14 
April 1992. One is called « Résumé des discours du Président Delors 
aux Églises », with a summary of some earlier statements.77 The other is 
a report of an earlier meeting of Delors with COMECE on 27 March 
1992. 

I should add that the “soul” metaphor in the context of European 
integration was not new. It had already been used by Robert Schuman, 
who also contrasted Europe as an economic and technical enterprise 
with a Europe with a “soul”. He did not refer to religion being Europe’s 

                                                           
73 This I was told in later discussions with Jérôme Vignon and Marc Luyckx. 
74 In 2001, European Commission President Romani Prodi replaced Delors’ 
Forward Studies Unit (FSU) by the Group of Political Advisors to the European 
Commission (GOPA). In 2005, President Manuel Barroso replaced GOPA by 
the Bureau of European Policy Advisors (BEPA). 
75 Michael Weninger, Europa ohne Gott? Die Europäische Union und der 
Dialog mit den Religionen, Kirchen und Weltanschauungsgemeinschaften, 
Nomos, Baden-Baden, 2007. 
76 Weninger, o.c., p. 134.  
77 FSU No. 704bis/92. 
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“soul” but to Europe’s cultural heritage and its responsibility for a 
common human ideal.78  

In his speech at the conference in Huy on 15 February 1991, Delors 
presented the personal quality of some Central and Eastern European 
leaders as a mirror for Western European society which lacked 
enthusiasm (« ardeur ») and soul (« âme »).79 Elsewhere Delors called 
democracy in the West “none too healthy”, because of a loss of sense of 
responsibility and solidarity.80 This is another example of Delors 
attaching a moral and spiritual meaning to his “soul” metaphor rather 
than a religious one. 

As said in ch.1 of this study, the meeting on 5 November 1990 was 
also the fruit of many years of contacts and intensive dialogue between 
churchmen/women and high level civil servants and politicians 
concerned about post Second World War Europe and the new challenges 
of European integration. When these discussions started in the 1950s 
and 60s, and the first ecumenical structures were developed, some 
already had prominent positions, others would acquire them later.81  

 

                                                           
78 For a genealogy of the “soul” terminology, see Bérengère Massignon, « Des 
dieux et des fonctionnaires », Rennes, 2007, p. 123f.  
79 Weninger, o.c., p. 115 and p. 133. 
80 “Summary of addresses by President Delors to the churches”, 1992. FSU 
paper 704E/92 - the English version of Marc Luyckx’ “Résumé” mentioned 
above. 
81 Examples are Dutch theologian Willem Visser ‘t Hooft (the first General 
Secretary of the WCC), André Philip (during the war a member of De Gaulle’s 
provisional government in London), Gustav Heinemann (who later became 
President of the Federal Republic of Germany), Belgian politician and former 
prisoner of war Jean Rey (who became the first President of the European 
Commission), Dutch former resistance member and political prisoner Max 
Kohnstamm (the first Secretary of the European Coal and Steel Community), 
British historian Noël Salter (involved in both the Council of Europe and the 
British Council of Churches), and German official Helmut von Verschuer (who 
became Deputy Director General for Agriculture of the European Commission). 
Von Verschuer was one of the key persons in setting up the Ecumenical Centre 
in Brussels. For many years he continued to facilitate contacts with senior 
officials of the European Commission.  
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The list of books about European integration and the churches (or 
committed church people such as those mentioned above) is endless. 
Many are collections of essays, sometimes the results of conferences. 
Many address particular aspects, such as legal developments, church 
representations in Brussels, social issues, or differences in approaches 
between confessional traditions. Focusing on the decades before 1990 
and limiting myself to English sources (and leaving out compilations of 
essays), I only mention three: 

• Jurjen A. Zeilstra, European unity in ecumenical thinking 1937 - 
1948, Zoetermeer, Boekencentrum, 1995 (454 p.).  

The ecumenical debate about the future of Europe did not start once 
the Second World War was over. Long before and during the war, 
(differing) views of Europe and the role of the churches were developed 
among leading personalities in the US, Britain, continental Europe (in 
particular Geneva, home of the WCC), and the German resistance. This 
little known dissertation by a Dutch historian and theologian provides 
the background of the debates on European integration that followed.  

• Lucian N. Leustean, The Ecumenical Movement & the Making of 
the European Community, Oxford University Press, 2014 
(304 p.).  

For years to come, this is likely to be the most authoritative book on 
the period until 1979 (the year of the first direct elections to the 
European Parliament). It examines the history of various early initiatives 
and the views behind them; the relations between churches (or 
churchmen/women), politicians and senior officials; the impact of the 
Cold War on the different views in ecumenical organisations (in 
particular between EECCS as “Western European” and CEC as “pan-
European”); Roman Catholic approaches; the establishment of the 
Ecumenical Centre in Brussels; and developments in the dialogue with 
the institutions – also after 1980, in an epilogue that includes a brief 



Annexes   79 
 

account of the meeting with Delors on 5 November 1990. Leustean 
rightfully concludes that this meeting “fundamentally changed relations 
between European institutions and religious communities (...).”82  

• Win Burton, The European Vision and the Churches. The Legacy 
of Marc Lenders, Geneva, Globethics.net, 2015 (245 p.). 

EECCS, later CSC/CEC, and the AOES have published several 
contributions by staff and other insiders about the work they did. These 
are in collections of essays and difficult to find.83 However, as in the 
first decades Marc Lenders was the key person in building the networks 
of high level Christian lay persons, prominent churchmen/women, and 
groups affected by European integration (industrial workers, farmers, 
migrants), this book about Lenders tells the far broader story. It is based 
on documents and many interviews with Marc Lenders by former 
colleague Win Burton. It tells the story from inside, personally coloured 
and thereby bringing to life what in many studies remains the result of 
“study”.  
  

                                                           
82 Leustean, o. c., p. 193. 
83 An exception is a collection of essays edited by James Barnett, A Theology for 
Europe. The Churches and the European Institutions, Bern, Peter Lang AG, 
2005. Quite relevant for my topic is the essay by Keith Jenkins.  
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Annex b: Press Statement EECCS 
and List of Participants 

Press Statement 

(typed new from original fax of Nov. 7, 1990; some names of churches 
corrected)  
 
EECCS European Ecumenical Commission for Church and Society  
 

PRESS STATEMENT 
  

For the first time Protestant and Anglican Church leaders, coming from 
9 West European countries, together visited the E.C. Commission in 
Brussels on November the 5th, 1990.  

This visit was the result of a Church initiative and was organised with 
the help of the European Ecumenical Commission for Church and 
Society (EECCS) of which the represented Churches are Members. 

The ongoing European process of integration and the role of the 
Churches were thoroughly considered, in conversations with the 
President Jacques Delors, the Vice-President Frans Andriessen, who is 
in charge of External Affairs, Bruce Millan, Member of the Commission 
who is responsible for Regional Policy, and key high ranking civil 
servants from different General directorates.  

The participants were conscious of the fact that the meeting was taking 
place in a period of time when the developments in Europe are entering 
a crucial phase for the future.  

There was agreement between the participants that European integration 
could not be reduced to its economic components, but that it had to be 
considered as a comprehensive process including the political 
dimension. This process should be supported by a clear sense of 
solidarity between European citizens and an awareness of belonging to 
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the Community. Moreover, and in order to clarify far reaching ethical 
questions, a genuine contribution is expected from the Churches. The 
Churches also see their task in taking a stand on specific issues of a 
political, social and economic character in Europe and to worldwide 
issues related to Justice, Peace and the Integrity of Creation.  

The Church leaders welcomed the assertion made by the E.C. 
Commission indicating that the present Community of Twelve wants to 
be a Community open to all countries as soon as the political and 
economic conditions allow for this. Both parties expressed their 
intention to continue their talks together.  

The EECCS has been asked by the Church leaders to work out the 
results of the visit to the E.C. Commission. In the preparation of the 
General Assembly of the European Conference of Churches due to be 
held in Prague in September 1992, special attention should be given to 
the necessity of helping to define the tasks of the Member Churches of 
EECCS in the overall developments taking place in Europe. 

List of Participants 

The Most Rev. and Rt Hon. John Habgood 
Archbishop of York 

Bishop Dr Martin Kruse 
President of the Council of the Evangelical Church in Germany (EKD) 

Dr D.C. Mulder 
President of the Council of the Churches of the Netherlands 

Rev. Luciano Deodato 
Member of the Council of the Federation of Evangelical Churches in 
Italy 

Rev. Jacques Stewart 
President of the French Protestant Federation 
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Rev. Heinrich Rusterholz 
President of the Federation of the Protestant Churches of Switserland 

The Very Rev. Prof. James Whyte 
Church of Scotland 

Drs Laurens Hogebrink 
Secretary of the Council for Public and Social Affairs of the Netherlands 
Reformed Church 

Rev. Martin Beukenhorst 
President of the Synodal Council of the United Protestant Church in 
Belgium 

Dr W.H. Douma 
President of Internal Affairs of the Reformed Churches in the 
Netherlands 

Rev. Enrique Capo 
Evangelical Church of Spain 

Rev. Manuel Pedro Cardoso 
General Secretary of the Council of the Christian Portuguese Churches 

The delegation was accompanied by the President and the Vice-
President of EECCS, Rev. Klaus Kremkau and Mrs Ploni Robbers-van 
Berkel as well as by senior staff of the EECCS Secretariates in Brussels 
and Strasbourg. 
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Meeting Places: Commission of the European Communities, 

200, rue de la Loi 

1049 Brussels 

 

Organisation: Marie-Louise BEEREN, Directorate-General Information, 

Communication, Culture, Division Visits, Conferences 

Tel. 235.19.31 

 

Conference Rooms: Berlaymont building 13th floor – room 13A 

Berlaymont building 13th floor – room E11 

Berlaymont building 13th floor – room 13B 

(see details) 

 

Interpretation: English/French/German v.v. 

 

Hostess: Marie-Dominique VLEGELS 

 

 
 
 

  

CHURCH LEADERS 

5 November 1990 

______________ 

COMMISION OF THE EUROPEAN COMMUNITIES 
Directorate-General Information, Communication, Culture 
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Monday, 5 November 1990 

Conference room : Berlaymont, A – 13  

 The Hostess will accompany the Delegation from 

the European Ecumenical Commission for Church  

and Society, 174 rue Joseph II to the Berlaymont 

Building (main entrance) 

9.20 The Delegation will be met by  

Mr. Marcello.BURATTINI, Head of Protocol 

9.30 THE EUROPEAN COMMUNITY AND THE FUTURE OF EUROPE 

Mr. Frans ANDRIESSEN, Vice-President of the 

Commission 

10.30 THE DELEGATION IS DEVIDED IN TWO GROUPS: 

Conference room : Berlaymont 13/A - GROUP "A" 

10.30 TOWARDS A POLITICAL UNION 

Mr. David WILLIAMSON, Secretary-General of the 

Commission 

Conference room : Berlaymont E/11 - GROUP "B" 

10.30 DEVELOPMENT POLICY AND NORTH-SOUTH RELATIONS IN 

THE. NEW INTERNATIONAL CONTENT 

Mr. Dieter FRISCH, Director-General for Development 

and 

Mr. Ramon DE MIGUEL, Chef de Cabinet of  

Mr. Abel Matutes, Member of the Commission 

Conference room : Berlaymont, 13/A - GROUP "A" 

12.00 SCIENCE, TECHNOLOGY, ENVIRONMENT IN EC POLICY AND 

THE ROLE OF ETHIC 

 Mr. Paolo FASELLA, Director-General for Science 

Research  and Development 

Mr. Marco SANTOPINTO, Chef de Cabinet of  

Mr. Carlo Rips 'di Means, Member of the commission 

Mr. Jérôme VIGNON, Chid Adviser Of the Forward 

Studies Unit 

Conference room : Berlaymont, E/11 - GROUP "B" 

12.00 THE SOCIAL DIMENSION IN EC POLICY 

Mr. Jean DEGIMBE, Director-General for Employment, 

Industrial Relations and Social Affairs 

13.00 30 Lunch as guests of the Commission, presided over 

by Mr. Bruce MILLAN, Member of the Commission, in 

charge of the Regional Policies Dining room of the 

Commission, Berlaymont 13th floor 

Conference room : Berlaymont 13B 

16.00 First common evaluation by the members of the 

Churches Delegation 

17.00 COMMUNITY MEMBERSHIP AND NATIONAL IDENTITY 

Mr. Jacques DELORS, President of the Commission 

18.00 End of the visit to the Commission 



 
 
 
 
 
Globethics.net is a worldwide ethics network based in Geneva, with an 
international Board of Foundation of eminent persons, 140,000 participants from 
200 countries and regional and national programmes. Globethics.net provides 
services especially for people in Africa, Asia and Latin-America in order to 
contribute to more equal access to knowledge resources in the field of applied 
ethics and to make the voices from the Global South more visible and audible in 
the global discourse. It provides an electronic platform for dialogue, reflection 
and action. Its central instrument is the internet site www.globethics.net.  
 
 
Globethics.net has four objectives: 
 
Library: Free Access to Online Documents 
In order to ensure access to knowledge resources in applied ethics, 
Globethics.net offers its Globethics.net Library, the leading global digital library 
on ethics with over 1 million full text documents for free download. A second 
library on Theology and Ecumenism was added and a third library on African 
Law and Governance is in preparation and will be launched in 2013. 
 
Network: Global Online Community 
The registered participants form a global community of people interested in or 
specialists in ethics. It offers participants on its website the opportunity to 
contribute to forum, to upload articles and to join or form electronic working 
groups for purposes of networking or collaborative international research.  
 
Research: Online Workgroups 
Globethics.net registered participants can join or build online research groups on 
all topics of their interest whereas Globethics.net Head Office in Geneva 
concentrates on six research topics: Business/Economic Ethics, Interreligious 
Ethics, Responsible Leadership, Environmental Ethics, Health Ethics and Ethics 
of Science and Technology. The results produced through the working groups 
and research finds their way into online collections and publications in four 
series (see publications list) which can also be downloaded for free.  
 
Services: Conferences, Certification, Consultancy 
Globethics.net offers services such as the Global Ethics Forum, an international 
conference on business ethics, customized certification and educational projects, 
and consultancy on request in a multicultural and multilingual context. 
 
 
 
www.globethics.net ■ 

http://www.globethics.net/


 
Globethics.net Publications 
 
 
The list below is only a selection of our publications. 
To view the full collection please visit our website.  
 
All volumes can be downloaded for free in PDF form from the Globethics.net 
library and at www.globethics.net/publications. Bulk print copies can be ordered 
from publications@globethics.net at special rates from the Global South.  
 
The Editor of the different Series of Globethics.net Publications is  
Prof. Dr. Christoph Stückelberger, Founder and Executive Director of 
Globethics.net in Geneva and Professor of Ethics 
at the University of Basel/Switzerland. 
  
Contact for manuscripts and suggestions: stueckelberger@globethics.net. 
 
 
Global Series 
Christoph Stückelberger / Jesse N.K. Mugambi (eds.), Responsible Leadership. 
Global and Contextual Perspectives, 2007, 376pp. ISBN: 978-2-8254-1516-0 
Heidi Hadsell / Christoph Stückelberger (eds.), Overcoming Fundamentalism. 
Ethical Responses from Five Continents, 2009, 212pp.  
ISBN: 978-2-940428-00-7 
Christoph Stückelberger / Reinhold Bernhardt (eds.): Calvin Global. 
How Faith Influences Societies, 2009, 258pp. ISBN: 978-2-940428-05-2. 
Ariane Hentsch Cisneros / Shanta Premawardhana (eds.), Sharing Values. 
A Hermeneutics for Global Ethics, 2010, 418pp. 
ISBN: 978-2-940428-25-0. 
Deon Rossouw / Christoph Stückelberger (eds.), Global Survey of Business 
Ethics in Training, Teaching and Research, 2012, 404pp.  
ISBN: 978-2-940428-39-7 
Carol Cosgrove Sacks/ Paul H. Dembinski (eds.), Trust and Ethics in Finance. 
Innovative Ideas from the Robin Cosgrove Prize, 2012, 380pp.  
ISBN: 978-2-940428-41-0 
Jean-Claude Bastos de Morais / Christoph Stückelberger (eds.), Innovation 
Ethics. African and Global Perspectives, 2014, 233pp.  
ISBN: 978-2-88931-003-6 
Nicolae Irina / Christoph Stückelberger (eds.), Mining, Ethics and Sustainability, 
2014, 198pp.ISBN : 978-2-88931-020-3 
Philip Lee and Dafne Sabanes Plou (eds), More or Less Equal: How Digital 
Platforms Can Help Advance Communication Rights, 2014, 158pp.  
ISBN 978-2-88931-009-8  

http://www.globethics.net/publications
mailto:publications@globethics.net
mailto:stueckelberger@globethics.net


 
Sanjoy Mukherjee and Christoph Stückelberger (eds.) Sustainability Ethics. 
Ecology, Economy, Ethics. International Conference SusCon III, Shillong/India, 
2015, 353pp. ISBN: 978-2-88931-068-5 
Amélie Vallotton Preisig / Hermann Rösch / Christoph Stückelberger (eds.) 
Ethical Dilemmas in the Information Society. Codes of Ethics for Librarians 
and Archivists, 2014, 224pp. ISBN: 978-288931-024-1. 

Theses Series 
Kitoka Moke Mutondo, Église, protection des droits de l’homme et refondation 
de l’État en République Démocratique du Congo: Essai d’une éthique politique 
engagée, 2012, 412pp. ISBN: 978-2-940428-31-1 
Ange Sankieme Lusanga, Éthique de la migration. La valeur de la justice 
comme base pour une migration dans l'Union Européenne et la Suisse, 2012, 
358pp. ISBN: 978-2-940428-49-6 
Nyembo Imbanga, Parler en langues ou parler d’autres langues. Approche 
exégétique des Actes des Apôtres, 2012, 356pp.   
ISBN: 978-2-940428-51-9 
Kahwa Njojo, Éthique de la non-violence, 2013, 596pp. ISBN: 978-2-940428-
61-8 
Ibiladé Nicodème Alagbada, Le Prophète Michée face à la corruption 
des classes dirigeantes, 2013,298pp. ISBN: 978-2-940428-89-2 
Carlos Alberto Sintado, Social Ecology, Ecojustice and the New Testament: 
Liberating Readings, 2015,379pp. ISBN: 978 -2-940428-99-1 
Symphorien Ntibagirirwa, Philosophical Premises for African Economic 
Development: Sen's Capability Approach, 2014, 384pp.  ISBN : 978-2-88931-
001-2  
Jude Likori Omukaga, Right to Food Ethics: Theological Approaches of Asbjørn 
Eide, 2015, 609pp. ISBN: 978-2-88931-047-0 
Jörg F. W. Bürgi, Improving Sustainable Performance of SME’s , The  Dynamic 
Interplay of Morality  and  Management Systems, 2014, 528pp.  
 ISBN: 978-2-88931-015-9 
Jun Yan, Local Culture and Early Parenting in China: A Case Study on Chinese 
Christian Mothers' Childrearing Experiences, 2015, 190pp. ISBN 978-2-88931-
065-4      
Frédéric-Paul Piguet, Justice climatique et interdiction de nuire, 2014, 559 pp. 
ISBN 978-2-88931-005-0  
Mulolwa Kashindi, Appellations johanniques de Jésus dans l'Apocalypse: une 
lecture Bafuliiru des titres christologiques, 2015, 577pp. ISBN 978-2-88931-
040-1 
Naupess K. Kibiswa, Ethnonationalism and Conflict Resolution: The Armed 
Group Bany2 in DR Congo. 2015, 528pp. ISBN : 978-2-88931-032-6 
 
 



 
Kilongo Fatuma Ngongo, Les héroïnes sans couronne. Leadership des  femmes 
dans les Églises de Pentecôte en Afrique Centrale, 2015, 489pp. ISBN 978-2-
88931-038-8 
Alexis Lékpéa Dea, Évangélisation et pratique holistique de conversion en 
Afrique. L’Union des Églises Évangéliques Services et Œuvres de Côte d’Ivoire 
1927-1982, 2015, 588 pp.  ISBN 978-2-88931-058-6 
Bosela E. Eale, Justice and Poverty as Challenges for Churches: with a Case 
Study of the Democratic Republic of Congo, 2015, 335pp, ISBN: 978-2-88931-
078-4 

Texts Series 

Principles on Sharing Values across Cultures and Religions, 2012, 20pp. 
Available in English, French, Spanish, German and Chinese. Other languages in 
preparation. ISBN: 978-2-940428-09-0 
Ethics in Politics. Why it Matters More than Ever and How it Can Make a 
Difference. A Declaration, 8pp, 2012. Available in English and French. 
ISBN:978-2-940428-35-9 
Religions for Climate Justice: International Interfaith Statements 2008-2014, 
2014, 45pp. Available in English. ISBN 978-2-88931-006-7 
Ethics in the Information Society: the Nine 'P's. A Discussion Paper for the 
WSIS+10 Process 2013-2015, 2013, 32pp. ISBN: 978-2-940428-063-2 
Principles on Equality and Inequality for a Sustainable Economy. Endorsed 
 by the Global Ethics Forum 2014 with Results from Ben Africa Conference 
2014, 2015, 41pp. ISBN: 978-2-88931-025-8 

Focus Series 
Christoph Stückelberger, Das Menschenrecht auf Nahrung und Wasser. Eine 
ethische Priorität, 2009, 80pp. ISBN: 978-2-940428-06-9 
Christoph Stückelberger, Corruption-Free Churches are Possible. Experiences, 
Values, Solutions, 2010, 278pp. ISBN: 978-2-940428-07-6 
 — , Des Églises sans corruption sont possibles: Expériences, valeurs, solutions, 
2013, 228pp. ISBN: 978-2-940428-73-1 
Vincent Mbavu Muhindo, La République Démocratique du Congo en panne.  
Bilan 50 ans après l’indépendance, 2011, 380pp. ISBN: 978-2-940428-29-8 
The Value of Values in Business. Global Ethics Forum 2011 Report and 
Recommendations, 2011, 90pp. ISBN: 978-2-940428-27-4 
Benoît Girardin, Ethics in Politics: Why it matters more than ever and how it 
can make a difference, 2012, 172pp. ISBN: 978-2-940428-21-2 
 — , L'éthique: un défi pour la politique. Pourquoi l'éthique importe plus que  
jamais en politique et comment elle peut faire la différence, 2014, 220pp.  
ISBN 978-2-940428-91-5 
 



 
Siti Syamsiyatun / Ferry Muhammadsyah Siregar (eds.), Etika Islam dan 
Problematika Sosial di Indonesia / Islamic Ethics and Social Problems in 
Indonesia, 2012, 252pp. (articles on Islamic ethics from a paper competition, in 
Indonesian and English), ISBN: 978-2-940428-43-4 
Siti Syamsiyatun / Nihayatul Wafiroh (eds.), Filsafat, Etika, dan Kearifan Local 
untuk Konstruksi Moral Kebangsaan / Philosophy, Ethics and Local Wisdom in 
the Moral Construction of the Nation,  2012, 224pp. (articles on Indonesian 
ethics from a paper competition, in Indonesian and English) ISBN: 978-2-
940428-45-8 
Aidan Msafiri, Globalisation of Concern II. Essays on Education, Health, 
Climate Change, and Cyberspace, 2012, 140pp. ISBN: 978-2-940428-47-2 
Willem A Landman, End-of-Life Decisions, Ethics and the Law, 2012, 136pp.  
ISBN: 978-2-940428-53-3 
Seeds for Successful Transformation. Global Ethics Forum 2012 Report. 
Outcomes and Next Steps 2012-2014, 2012, 112pp.  ISBN: 978-2-940428-55-7 
Corneille Ntamwenge, Éthique des affaires au Congo. Tisser une culture 
d’intégrité par le Code de Conduite des Affaires en RD Congo, 2013, 132pp.  
ISBN: 978-2-940428-57-1 
Kitoka Moke Mutondo / Bosco Muchukiwa,  Montée de l’Islam au Sud-Kivu: 
opportunité ou menace à la paix sociale. Perspectives du dialogue islamo-
chrétien en RD Congo, 2012, 48pp.ISBN: 978-2-940428-59-5 
Elisabeth Nduku / Christoph Stückelberger (eds.), African Contextual Ethics: 
Hunger, Leadership, Faith and Media, 2013, 148pp. ISBN: 978-2-940428-65-6 
Elisabeth Nduku / John Tenamwenye (eds.), Corruption in Africa: A Threat to 
Justice and Sustainable Peace, 2014, 510pp. ISBN: 978-2-88931-017-3 
Dicky Sofjan (with Mega Hidayati), Religion and Television in Indonesia: 
Ethics Surrounding Dakwahtainment, 2013, 112pp. ISBN: 978-2-940428-81-6 
Yahya Wijaya / Nina Mariani Noor (eds.), Etika Ekonomi dan Bisnis: Perspektif 
Agama-Agama di Indonesia, 2014, 293pp. ISBN: 978-2-940428-67-0 
Bernard Adeney-Risakotta (ed.), Dealing with Diversity. Religion,Globalization, 
Violence, Gender and Disaster in Indonesia. 2014, 372pp. ISBN: 978-2-940428-
69-4 
Sofie Geerts, Namhla Xinwa and Deon Rossouw, EthicsSA (eds.), Africans’ 
Perceptions of Chinese Business in Africa A Survey. 2014, 62pp. ISBN: 978-2-
940428-93-9 
Jules Kamabu Vangi Si Vavi, De la violence à la réconciliation: Pour une 
éthique d'humanisation de la violence. 2014, 122pp.ISBN: 978-2-940428-95-3 
Teodorina Lessidrenska, Marietta Scheurmann and Ignace Haaz (eds.), Equal in 
an Unequal World: The Value of Values in Responsible Business. 
2014, 116pp. ISBN:978-2-88931-022-7 
Nina Mariani Noor/ Ferry Muhammadsyah Siregar (eds.), Etika Sosial dalam 
Interaksi Lintas Agama 2014, 208pp. ISBN 978-2-940428-83-0 
 



 
B. Muchukiwa Rukakiza, A. Bishweka Cimenesa et C. Kapapa Masonga (éds.),  
 L'État africain et les   mécanismes culturels traditionnels de transformation   
 des conflits. 2015, 95pp. ISBN: 978-2-88931- 042-5 
Christoph Stückelberger, Familienethik. Familien stärken aus christlicher  
Perspective. 2015, 142pp. ISBN: 978-2-940428-79-3 
Célestin Nsengimana, Peacebuilding Initiatives of the Presbyterian Church in 
Post-Genocide Rwandan Society: An Impact Assessment. 2015, 154pp.  
 ISBN: 978-2-88931-044-9 
Lucien Wand'Arhasima, La gouvernance éthique des eaux transfrontalières: 
le cas du lac de Tanganyika en Afrique , 2015, 193pp. ISBN 978-2-88931-030-2 
Sustainable Business Relations between China and Africa. 2015, 29pp.  
 ISBN: 978-2-88931-036-4  
Nina Mariani Noor (ed.), Etika dan Religiusitas Anti-Korupsi. Dari Konsep ke 
Praktek di Indonesia, 2015, 267pp. ISBN 978-2-88931-064-7  
Samuel Davies and Marietta Scheurmann (eds.), Responsible Leadership in 
Action, The Value of Values. Global Ethics Forum 2015, 2015, 166pp.  
ISBN 978-2-88931-080-7 
Elly K. Kansiime, Integrating Faith with Work: A Ministry Transformational 
Model, 2015, 116pp. ISBN: 978-2-88931-88-3 

African Law Series 
Ghislain Patrick Lessène, Code international de la détention en Afrique: Recueil 
de textes, 2013, 620pp. ISBN: 978-2-940428-71-7  
D. Brian Dennison/ Pamela Tibihikirra-Kalyegira (eds.), Legal Ethics and 
Professionalism. A Handbook for Uganda, 2014, 400pp.  ISBN 978-2-88931-
011-1 
Pascale Mukonde Musulay, Droit des affaires en Afrique subsaharienne 
et économie planétaire, 2015, 164pp. ISBN : 978-2-88931-044-9 

CEC Series 
Win Burton, The European Vision and the Churches: The Legacy of Marc 
Lenders, 2015, 251pp. ISBN 978-2-88931-054-8 
Laurens Hogebrink, Europe’s Heart and Soul. Jacques Delors’ Appeal  
to the Churches, 2015, 90p. ISBN 978-2-88931-092-0 

CEC Flash Series 
Guy Liagre (ed.), The New CEC: The Churches’ Engagement with a Changing 
Europe, 2015, 41pp. ISBN 978-2-88931-072-2 
Guy Liagre, Pensées européennes. De « l’homo nationalis » à une nouvelle 
citoyenneté, Globethics.net, 2015, 45pp. ISBN  978-2-88931-074-6 
 
This is only selection of our latest publications, for the full collection visit: 

www.globethics.net/publications 

http://www.globethics.net/publications
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Europe’s Heart and Soul 
Jacques Delors’ Appeal to the Churches

Laurens Hogebrink

Laurens Hogebrink (1942) studied theology in Utrecht and New 
York. He was Secretary of the Council for Public and Social Affairs of the 
Netherlands Reformed Church and headed the Europe/North America 
Bureau after his church merged with two other Protestant churches. Among 
his international ecumenical functions were his membership of the European 

Ecumenical Commission for Church and Society and its successor, the Church and Society 
Commission of the Conference of European Churches. Today, he is researching the dialogue 
between the churches and the European Union that has taken place since 1990.

ISBN 978-2-88931-091-3

Europe’s Heart and Soul
Jacques Delors’ Appeal to the Churches

Jacques Delors speaking as the European Commission’s President in 1990, made the historic 
appeal to the churches to contribute to giving Europe “a heart and a soul”. His appeal 
signaled a new phase in the dialogue between the churches and the European institutions. 
This publication explains what Delors had in mind. Europe should be more than a market, 
its future should be based on recovering solidarity in society and on a shared “sense of 
belonging” to a wider community. The search for a new “meaning” for Europe was a moral 
and spiritual challenge.  Today, the “heart and a soul” appeal still stands. Europe is not only 
about economics, it is also about values and culture. However, today’s context is that of a 
European Union facing a deep internal crisis. A “sense of belonging” and dialogue with each 
other are more necessary than ever. In a world of growing instability, the churches can play 
an important role in reminding the European Union of its original raison d’être of solidarity, 
peace and reconciliation.
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