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Religious Life 

in a Teilhardian Perspective

Leopold RATNASEKERA omi

Abstract: Teilhard de Chardin, himself a Jesuit and a Catholic 
Priest, is a pioneering Christian thinker, scientist and mystic, whose efforts 
are well known for demonstrating the harmony between science and faith, 
nature and the transcendent within the theory of the process of evolution, 
which he sees as tending rectilinearly towards a final point of consum-
mation and fulfillment. This final stage is referred to as the “Omega 
Point” which he identifies as the Cosmic Christ. This on-going process 
proceeds through a steady phylum of love in which one can locate the life 
and mission of consecrated men and women in religious life. It is signifi-
cant that Vatican II and the Synod document “Vita Consecrata” explain 
religious life which is one of detachment and search for the divine, as the 
pursuit of perfect charity and as a witness to the power of God’s love that 
transforms human life. Religious life, therefore, has to be located in the 
context of a Teilhardian vision, within the process of perfect hominisation 
in the “noosophere” and “Christogenesis” in the “theosphere”. Religious 
being those in search of a profound experience of the divine and union 
with it, thus shine out as living cells of the Body of Christ which grows 
into perfection and completion of the New Man and new humanity in the 
power of the Spirit – the Pleroma. Life in the spirit and witness to it explain 
the dynamism of religious life. It is, hence, clearly a facet of the Phylum of 
love which Teilhard de Chardin identifies as the Christian Phenomenon 
in the process of evolution.
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Introduction

The topic of this presentation is to propose an understanding of 
Christian religious life in the context of the evolutionary categories of mat-
ter, energy and spirit as propounded by the scientist cum philosopher and 
spiritualist Teilhard de Chardin who himself was a Religious in the Jesuit 
order for 56 years and a Catholic priest for 44 years. He was well schoo-
led in the famous classical spiritual exercises of St. Ignatius of Loyola, his 
founder, which stress the systematic discipline of self leading to inner 
purification as a requirement to attain the sublime heights of spiritual 
experience ending in union with God in total love. He would constantly 
relate the detachment and the contemplative elements constitutive of the 
three evangelical counsels of chastity, poverty and obedience together 
with its communitarian dimensions to his own spiritual ascent to the 
transcendent. For him it was to be filled with the Cosmic Christ, the high 
point of the evolution of the spirit. On the other hand, the paleontologist 
and the scientist that he was, he would constantly weigh this spiritual 
experience over against the transformation of the human into the image 
and fullness of Christ, which he defined as Christogenesis. Perfection 
in religious life therefore, would be a person’s total transformation and 
immersion in the mystery of Christ, self-emptied totally in incarnation, 
crucifixion, Resurrection and diffusing his Spirit. This Spirit is the purest 
source of all sanctity, which means to being filled with God, so that God 
may be all in all. The later Christian reflections of sacred authors like Paul, 
the missionary apostle and John the Beloved, would prove to be very rele-
vant to our discussion, since they speak about integration of all in Christ 
and primacy of love that is fullness of life, respectively. The religious life 
of all consecrated men and women, who embrace the life-style of the 
evangelical counsels, has to be located in the phylum of love that grows 
into the Omega-Point, the Pleroma or the Fullness of Christ. They form an 
important segment in the Christian Phenomenon. 1

This paper will be divided into three major parts:

I - Basic Teilhardian premises relevant to the nature and mission 
of religious life.

II - Identifying the basic spiritual elements of consecrated life of the 
evangelical counsels.

III - The emerging concept of Religious Life in a Teilhardian pers-
pective.
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Part I – Basic Teilhardian Premises

Teilhard de Chardin was a deeply spiritual man, judging from what 
he has written especially in the “Divine Milieu”. Three specific premises 
of his spiritual thinking can be enunciated which in reality form the three 
evolutionary spiritual principles of his thought.

1. The Neo-logisms: Geosphere, Cosmogenesis, Noosphere, Biogenesis, 
Anthropogenesis, Christogenesis.

The whole cosmos is filled with the divine presence and is direc-
ted towards a transcendent fulfillment consummated in an Omega Point 
or term of evolution which is spirit-filled. The whole universe of which 
matter is the foundational element is continuously being transformed 
resulting in its energy growing into a harmonious universe of a cos-
mic universal dimension, This is the stage of evolution which is termed 
“Cosmogenesis”, the birth, begetting or appearance of a harmonious 
material world. It is basically the transformation of energy in the direction 
of a cosmic harmony. This aspect is the evident external manifestation of 
creation which is supremely teleological. They are not hap-hazard move-
ments at random. Some transcendental force is behind its guidance in 
an orderly manner. The beautiful cosmos that we experience is a result 
of this creative and integrative action. He based his entire theory on the 

three faces of matter: plurality, unity and energy.2

From Cosmogenesis evolves anthropogenesis, which is the appea-
rance of hominization to which is linked the noosphere of the phenome-
non of the mind, which is a prerogative of rational creatures. This sphere 
exhibits consciousness and the process of thinking and is defined in rela-
tion to “nous” which is the Greek term for the mind. However, it should 
not be confused with the “soul” of Greek philosophy or the “world soul” 
of Plato because Teilhard very clearly denounced a pantheistic concep-
tion of the external world. It is a question of all things being in God and 
not God in all things as if, divinity fills every created thing. The sphere 
of “nous”, thought and consciousness belong specifically to the anthropo-
logical realm which witnesses to the manifestation of the appearance of 
man, the human with rationality and self-awareness. We can bring in here 
the element of free-will and free choice. All these elements come together 
in his classical title: “The Phenomenon of Man”. of Man”.
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Under the guidance of the movement of the spirit of God, homo-
genesis in a slow but steady process is transformed into Christogenesis 
which is the christification of man and in him the entire universe.3 For, 
man is a micro-cosmos where all the elements of a harmonious cosmic 
order is present and active but in a conjoint manner. One can say that 
in the stage of homogenesis or anthropogenesis, the entire evolutionary 
process upgrades itself, attaining a superior stage of growth and per-
fection. It is the emergence of thought and consciousness as has been 
pointed out earlier. The evolutionary process sees here one more step of 
advancing towards the Omega-Point. The Omega-Point for Teilhard de 
Chardin is nothing else than Christ, the cosmic Christ which is personifi-
cation at his highest evolutionary point. Unless the personal and socially 
collective stage are not reached, evolution would still be lacking its move-
ment towards perfection. This is why, to hold his evolutionary thought 
together in a consistent manner, he sees the categorical need of positing 
the existence of God and the immortality of the soul. Hence, the evolu-
tionary process of cosmogenesis leading to anthropogenesis (noosphere) 
and finally to Christogenesis (Omega-Point) is one of the fundamental 
working principles of Teilhard’s thought.4 This is integrated consequently 
into his spirituality and God-experience. It is the philosophy of humanity 
and history. The Phenomenon of Christianity appears precisely in this 
context. of Christianity appears in this context.

2. The Phylum of Love

Through the zig-zag movement of the evolutionary process, that 
might have its ups and downs, moments of positive growth and negative 
diminishment such as life and death in the various stratifications, there 
is however a clear rectilinear movement that lances always forward. This 
direction is identified as the phylum of love. There might be many points 
of convergences when the evolutionary process moves in conciliatory 
directions. These meeting points are real progressive points of convergen-
ce that line up in a forward movement to carry the evolution process to 
its fulfillment, which evidently is the high point of love. It has to be the 
in-breaking of divine love, Agape/Eros, if you may call it. The fulfilling 
point is the Omega, identified as the Cosmic Christ, in whom all things 
are integrated and reconciled. Love engendering activity or interpersonal 
relationships bring persons towards each other and towards the Centre 
(Omega). Love-energy governs the noosphere as physical energies do in 
the plane of matter. 5 The evolution of the universe is a trajectory of the 
evolution of love. 6 “Love” says Teilhard, “is a sacred reserve of energy; it 
is like the blood of spiritual evolution”. 7
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The variety of different leaps works through the initial cell beco-
ming “someone”. After the grain of matter, Teilhard says, evolves the grain 
of life; and now at last we see constituted the grain of thought. We are 
now in the complexity of individualization and personalization with the 
advent of the power of reflection. The more highly, each phylum became 
charged with psychism, the more it tended to granulate.8 In fact, true 
religion is a link with a Father-God. It is the religion of the personal. 
Christianity is first and foremost the religion of the person. It is through 
Christ’s message and through his operation, that the personifying depth 
of Love is both revealed and realized. 9 A phylum is precisely an evolving 
branch of life or a life’s species taking a leap towards thought and homi-
nisation within the noosphere of thought and consciousness. It encapsu-
lates the energy that moves from within each phylum. phylum.

The phylum of Love is really the Spirit of God acting within. It 
is always through Love that God fills the universe and especially the 
humans in their deepest of depths of awareness. The Greek “menein” 
explains it very clearly. The world abides in God’s Love. But Teilhard has 
taken good care not to allow his system and insights of thought being 
interpreted in pantheistic terms. He was an open critic of pantheistic con-
cepts of the Godhead. We are guests of the divine milieu.10  Aren’t we not 
told that it is in Him that we live, move and have our being (Acts 17:28). 
So, Teilhard had been clearly faithful to this prime truth, constantly reca-
lled in Scripture and Christian Tradition, by the Fathers of the Church and 
no less than the Mystics.11  Hence we can see that the phylum of Love 
is none other than the Creator, savior and the sanctifying God whom we 
are called to contemplate as existing in every one of his creatures. 
his creatures.creatures.

3. The Christian Phenomenon

Religious life locates itself within this phylum. Teilhard leads us to 
recognize the fundamental root from which the sap of Christianity has 
risen from the beginning and is nourished. One cannot reduce it to a 
gentle philanthropism. It is in Christianity that the most realistic and most 
cosmic of beliefs and hopes are to be found. It is a prodigious biological 
operation - that of the redeeming Incarnation. 12 Christianity offers itself 
to every human and to every class of humans, and from the start it took 
its place as one of the most vigorous and fruitful currents the noosphere 
has ever known. It adds a qualitative value by the appearance of a specifi-
cally new state of consciousness. Teilhard thinks here of Christian Love. It 
is the heart-beat of charity.13  This is how the intensification of the divine 
milieu is effected with its over-arching environment of love of neighbor 
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in which rests the power of divinization. Charity is the beginning and the 
end of all spiritual relationships. Christian charity is nothing else than the 
more or less conscious cohesion of souls engendered by their communal 
convergence in Jesus Christ. 14

Christ in fact is the term supernaturally, but also physically assig-
ned to the consummation of humanity. In his theandric being, he gathers 
up all creation. In him all subsist. 15 Christ who is defined as the Cosmic 
Christ, the image portrayed in St. Paul’s letter to the Colosians and the 
Word become Flesh, the Alpha and Omega of Revelation as St. John pre-
sents, is the point of convergence and the Pleroma of the Phylum of Love, 
to which evolution leads us finally. The collective personalization of this 
movement is concretized in the life and progress of the religious com-
munity of the Christians of all ages, who keep activating this movement. 
The only subject capable of mystical transfiguration is the whole group of 
humankind forming a single body and a singe soul in charity. 16 This is 
the Christian phenomenon within the evolutionary process that constitu-
tes a fulfilling history. According to Teilhard, human history is teleological 
and not just haphazard. It leads to the Omega-point, the eschatological 
fulfillment of humankind and its history. It is incarnated in the Christian 
Church’s journey of faith, liturgy sacraments and mission, the people of 
faith who form the Mystical Body of Christ, the Pleroma.

The essence of Christianity is Love as energy. It must be considered 
in its dynamism and its evolutionary significance. 17 Naturally it has to 
manifest itself as a personal collectivity – a community of persons. In fact, 
Teilhard says “At the present time no other energy of a personal nature 
could be detected on earth save that represented by the sum of human 
persons”. 18 Personalism and universalism is well attested by Christianity. 
It bears witness to the fact that thousands of men and women are daily 
renouncing every other ambition and every other joy save that of abando-
ning themselves to Christian Love and laboring within it more and more 
completely. Mystics have drawn from its flame a passionate fervor that 
outstrips by far in brightness and purity the urge and devotion of any 
human love. 19 Teilhard has summed up his reflection on this subject by 
saying “Christianity as a phenomenon exhibits a true characteristic of a 
phylum in its rootedness in the past and ceaseless development. Reset in 
an evolution interpreted as as ascent of consciousness, this phylum, in 
its trend towards a synthesis based on love, progresses precisely in the 
direction presumed for the leading-shoot of biogenesis.” 20
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 Part II – Christian Religious Life: Its Basic Features

This section will look into two special documents that address 
the subject of Religious Life in the Christian tradition: Vatican II Decree 
Perfectae Caritatis on renewal of religious life  and the Apostolic 
Exhortation Vita Consecrata. 22 Religious are men and women in con-
secrated life who have embraced the evangelical counsels of chastity, 
poverty and obedience. They wish to live a spirituality of discipleship of 
Jesus Christ and of being his witnesses and missionaries of his Gospel, 
which promotes a culture of life and a civilization of love. 23 Concretely, 
this style of life demands renunciation of material goods, family life and 
one’s own will principally for the sake of exclusively pursuing God’s 
Kingdom and its experience. Hence, it represents a profound life-style of 
renunciation from material things. Consecrated life is nurtured through 
exercise of prayer and life lived in community. Every religious congrega-
tion, both contemplative and active will have its own particular Charism 
and mission in the Church for the sake of the world.

 It is very significant that Vatican II defines religious life as a quest 
for Perfect Charity, 24 meaning union with God in love for him and with 
love for Neighbor rooted in the former. Religious Life is imitation of Jesus 
Christ who is taken as a supreme model of this way, truth and the life and 
in turn is a parable and a symbol of the Kingdom of God. Kingdom of 
God means the pervasive presence of God and the realization of His rule 
in the hearts of people. It has personal, communitarian, collective, histo-
rical and cosmic dimensions. The manifestation of the Kingdom of God is 
documented in the Old Testament of the Bible in the religious and secular 
history of the nation of Israel and later in the New Testament, in the life 
and ministry of Jesus Christ who fulfills the messianic expectations of 
Israel and who empowers the community of his disciples, the historical 
Church, to continue in the missionary task of proclaiming the Kingdom, 
celebrating its faith, fostering its values and transforming the city of man 
into the City of God25 so that in the fullness of time, indicated as the final 
coming of Christ at the end time (Parousia), God will be all in all. It will 
be the dawn of the new creation of which St. Paul has written and attes-
ted to by the Book of Revelation of St. John - a new heaven and a new 
earth. Besides, solidarity in sin is transcended with the overflowing soli-
darity of mankind Christ, who is a grace - upon-grace gift (Rom 5: 12-21).

The theology of the Body of Christ alive with many charisms and 
gifts, which refers to the communion of all Christian communities in St. 
Paul 26 with its wonderful classical text of Christian love27 provides a 
good background to understand what religious life is, dedicated as it is 
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to a life of love and being a dynamic element in the growth of the Body 
of Christ. Each religious congregation is a special charism enriching the 
Body of Christ. The Holy Spirit is at work in these charismatic operations. 
Life in the Spirit is the standard path of holiness for men and women in 
consecrated life as Paul teaches in the letter to the Galatians. 28 Life in 
the spirit, which is the way of a life of love is well clarified by St. Paul 
in his catechesis to the Romans. 29 It is this love-involved spirit-filled life 
that makes a disciple cry out to God as “Abba-Father”!

Religious men and women therefore are life the salt of the earth 
and the leaven in the dough taught in the sermon on the Mount by Christ 
and their life itself is a leaven of the Beatitudes themselves as exempli-
fying the nature of the Kingdom of God which is basically people under 
the spell of the love of Christ and his spirit. Discipleship with Christ chas-
te, poor and obedient in his total love commitment to the Father makes 
of religious, sharers in the very breath and heart-beat of Jesus Christ, in 
whom they live, move and have their being. They are in communion with 
Jesus at the service of humanity. 30 Religious live a fraternal life in love 
and are called to be a leaven of communion at the service of the universal 
Church with their gifts meant for the growth of the entire Mystical Body 
of Christ. Here we see a note of universality and communion, essential to 
understand the evolutionary transformation posited by Teilhard. 31

 In the light of the above considerations, we perceive how con-
secrated life of discipleship of Christ which enables an authentic life of 
the beatitudes and for which prayer means a God-experience as a loving 
“Abba” contributes dynamically to the enriching of the phylum of love 
which is Christianity: lived and enlivened in the Church as a communion 
of committed persons. However, this committed life involves working 
for the Kingdom of God which takes up necessarily the transforming of 
temporal realities or sanctification of the world. 32

This commitment takes on a prophetic role as well. Vita Consecrata 
teaches that discipleship of Christ involves prophetic witness. It requires 
discernment of spirits and through denouncing of that which contravenes 
with God’s will and through exploring new ways to apply the Gospel in 
history, in expectation of the dawn of God’s Kingdom. A discerning pro-
phetism must be the hall-mark of any branch of the Body of Christ that 
plays a socially transforming role. 33 Isn’t Teilhard de Chardin himself 
taking on his prophetic role blazing this new trail in synthesizing the evo-
lutionary perspective of modern science with the Christian world-view! 
Naturally, there had been negative reactions from the official Church to 
his writings. 34 The position of Teilhard stands in stark opposition to 
militant atheism today, which explains the universe solely by evolution 
through natural selection reinforced by the denial of a divine creative act.
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Part III – Towards a Teilhardian Understanding of Religious Life

We have seen in studying Teilhardian categories the centrality of 
cosmogenesis, anthropogenesis (with the dawn of the noosphere with its 
features of the mind and consciousness) generates hominisation which 
eventually leads to Christogenesis or the christification of humanity and 
its world in the theosphere. This last stage identifies with the reaching of 
the Omega-Point which for us is the Cosmic Christ. This is how the God 
of revelation becomes identified with the God of Evolution and how matter 
charged with energy is spiritualized to attain that incredible but totally 
possible spirit-filled universe, the dream of escatology: the Pleroma of 
creation.

In relation to the above, three observations can be made regarding 
religious life as: 1) an effective agent in the christification of humanity; 2) 
as the path of love which answers the groaning of creation thirsting for 
freedom (Rom 8: 19-23); and 3) as a channel of cosmic fulfillment realized 
in the Church, the personalized community of love anchored on Cosmic 
Christ and drawing sap and life from Him as the branches from the vine.

 

1. Christification: Embracing a life of evangelical counsels means 
that a person wishes to live a life in the spirit in union with Jesus Christ, 
the head of the mystical body which is the Church of communion of per-
sons. The mystics realize in this state of total contemplation a marvelous 
life of communion and union with God who fills their life. The soul of 
their life is the Spirit that fills them, body, mind, consciousness and their 
inner personal centre. They have entered a path of cosmic integration in 
which they are in communion with creation and the creator. St. Francis 
of Assisi is a perfect example of such intimacy with creation and its cre-
ator. In such a person, creation itself reaches fulfillment for in him all 
the function of a living being, all the activities of a sensitive nature and 
that of the spiritual intellect conjointly operates in harmony. It is easy for 
such a person to be freed from all that would slow down the process of 
christogenesis. If man is christified, in him the entire nature is transfor-
med too for each human being is the cosmos in miniature. In a religious 
community life, socialization too takes place. The christified universe is 
the kingdom of heaven and is replete with love, joy, harmony and peace. 
It is the peace which surpasseth all understanding.

2. The religious vows are actually the path of inner freedom as 
exemplified in chastity that enables one to become more fervent in the 
love for God and for all humanity. Religious therefore recall the won-
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derful nuptials made by God which will be made manifest in the age to 
come, and in which the Church has Christ alone for her Spouse. 35 The 
striking example of Mother Teresa is a radiant instance of the breaking 
in of God’s love into her love, intimacy and care of the most destitute of 
humans, seeing the wounds of Christ incarnate in their wounds, pains 
and afflictions. She transmitted love and affection to them in healing that 
wounded and disfigured humanity. It is becoming that phylum of love 
that divinizes humanity. Evangelical poverty enables them to share in the 
poverty of Christ who for our sake became poor, though he was rich, so 
we can be enriched through his poverty (2 Cor 8:9; Mt 8:20). 36 St. Francis 
of Assisi lived this incredible joy of poverty by which he could identify 
with poor and heal an otherwise alienated Church of extravagance and 
worldliness. Religious obedience is no destroyer of freedom. On the 
contrary, one is freed to be at the service of the Church and humanity 
in being united to God’s saving will and to Christ who laid down his life 
for the redemption of many. Thus, they endeavor to attain to the measure 
of the stature of the fullness of Christ (Eph 4:13). 37 Religious orders in 
enclosed monasteries far from being away from the world are in intimate 
union with it in their intercessions and love for humanity. “Ora et labora” 
sums it up all too well. They are with the sacred for the sanctification of 
the world. 38 All religious are in search for the sacred and long to expe-
rience it intimately, for immersed in it only would all human restlessness 
come to rest as St. Augustine has taught. 39 Contemplative religious thus, 
is a symbolic articulation of the thirst and hunger for the fullness of life 
that can be found only in God: more precisely in that mystical nuptials 
with Christ the spouse. Monasteries indeed do not shut out the pangs of 
the world. They are intercessory communities.

According to Teilhard, a religious “hallows through chastity, pover-
ty and obedience, the power enclosed in love, in gold and independen-
ce”.40 A saint therefore is not one who escapes matter, but one who seeks 
to make all his powers (gold, love, freedom) transcend themselves and 
cooperate in the consummation of Christ and who so realizes for us the 
ideal of the faithful servant of evolution. He says that “no one denies that 
religious life can be a normal and natural flowing of the human activity 
in search of a higher life. Nevertheless, the practice of virtues of poverty, 
chastity and obedience does represent the beginnings of a flight beyond 
the normal spheres of earthly, procreative and conquering humanity; and 
for this reason they had to wait, before becoming generally valid and 
licit, for a “Duc in Altum” to authenticate the aspirations maturing in the 
human soul. That authorization was given once and for all in the Gospel 
by the Master of things. This must also be heard individually by those 
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who are to benefit from it; it is ‘vocation’. 41 In religious life, he might 
be interpreted to say further that, “attachment and detachment, develop-
ment and renunciation are not mutually exclusive... They harmonize like 
breathing in and out of the two lungs...They are two components of the 
impulse by which one uses things as a springboard from which to mount 
beyond them.” This is typical Teilhardian idiom. 42

3. The above considerations manifest the actualization of the 
phylum of love that is central to the teleological movement of evolution 
in the life of all who are wedded to the sacred reality and the divine even 
on this earth. They are part of the activated divine milieu. So, the One 
who is at the centre of Teilhardian thought is Christ, the prototype of 
Man-Love; God-Love reaching fulfillment only in love and with it he can 
conclude to a Christianity which is nothing more nor less than a phylum 
of love, within nature. 43 It is within this phylum that consecrated life of 
men and women find its proper place, identity and function. They are 
a blessing on all humanity groaning for fullness of life who cannot but 
be Christ incarnate, crucified and Risen glorious, the name above every 
name before whom the entire cosmic powers must bow, proclaiming him 
Lord for the Glory of God the Father, as one of the most ancient con-
fessions of faith and a liturgical hymn puts it (Phil 2: 9-11). It is striking 
too, that Vatican II has presented Christ as Perfect Man who sums up 
all things in himself, and as the one in whom the entire mystery of man 
comes to light and his enigma solved for good. This reference is one of 
those poignant texts of the council that brims with a Teilhardian flavor 
and subtitled: Christ-Alpha and Omega. Incidentally, it is located in the 
document that talks about Church-world relations which strikingly has a 
Christological flavor. Therefore, it is worth quoting it in full: “The Lord 
is the goal of human history, the focal point of the desires of history 
and civilization, the centre of the humanity, the joy of all hearts, and the 
fulfillment of all aspirations. Animated and drawn together in his Spirit, 
we press onwards on our journey towards the consummation of history 
which fully corresponds to the plan of his love: to unite all things in him, 
things in heaven and things on earth.” 44

Further, the exhortation Vita Consecrata covers some radically 
essential elements of the Teilhardian vision: namely, consecrated life as a 
sign of communion in the Church (Chapter II) and as a service of Charity 
(Chapter III). The latter paraphrases it to say, that it is a manifestation 
of God’s love in the world. It is a fraternal life in love (n 42), a leaven of 
communion (n.47). It has for its mission, to be at the service of God and 
humanity (n 73) and exercising the act of loving with the heart of Christ 
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himself (n 75). Christogenesis is crystal clear at this point. Magisterium 
of the Church now teaches that man with his limitations, inner conflicts 
and possibilities as well is the way for the Church and that Christ is the 
way for man. 45 Here we see the inter-active relationship between homo-
genesis, Christogenesis and Ecclesiogenesis. “The Church is like a great 
tree whose roots must be energetically anchored in the earth while its 
leaves are serenely exposed to the bright sunlight. In this way she sums 
up a whole gamut of beats in a single living and all-embracing act, each 
one of which corresponds to a particular degree or a possible form of 
spiritualization”. 46 Consecrated men and women in religious life exem-
plify this Christian experience par excellence in a way that ordinary laity 
cannot prophetically express.

Conclusion

Coming to the end of this paper, we are led to accept that much 
of Pauline and Johanine theology that speak about the christification of 
the human being and his universe, harping clearly on the reality of the 
Cosmic Christ offers a strong basis for the thought of Teilhard de Chardin. 
He was convinced that the energy of evolution will finally reach the 
Omega point of a spirit-filled universe of which human being is part and 
perfected in Christ: he who is center of all centers and the point of inte-
gration. Consecrated life is given to experience and witness to the sense 
of the Sacred, immersed in the mystery of love, which in turn becomes 
the phylum of love in which God’s presence is consciously appropriated. 
In a religious, the “love-energy” immerses the person in the mystique of 
evolutionary transformation. In Teilhard himself, the scientist and mystic, 
the secular and the sacred so fused in such a fine harmony that it offers 
a brand new paradigm of modern spirituality, fit and relevant enough to 
a culture of science and progress. 

If religious life is meant for the pursuit of perfect charity, it is 
drawn to loving with the heart of Jesus Christ, the Omega Point. This 
would be achieved in the right use of creatures, the assumption of human 
values, perfect detachment in a life that is not cut off from the world, 
thecontemplation of God in and beyond all things and the acceptance of 
his will loved for its own sake, passionate love of Jesus Christ and the 
desire for his kingdom and the boldness of grand designs to serve Him. 47

In this manner, the religious life of all men and women in consecra-
ted life embellishes the phylum of love, energizes the spiritual evolution 
centripetally to the Omega point, so that God may be all in all in Jesus 
Christ, the Man-love, in a process permanently projected further to the 
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future. Being a category of a personalized and at the same time a collecti-
ve force, it spearheads a prophetic mission in fulfilling the energy of love 
which is nothing by the nature of the essence of God.
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