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Introduction

Taittiriya Upanishad belongs to Krishna Yajurveda. The legend ascribes it
to sage Yajnyavalkya’s action when he was asked by his offended Guru
Vaishampayana to return all that he instruction in Wisdom he received from him.
Yajnyavalkya threw the teachings which sages, assuming the form of fafRs@r birds,
(partridges) and swallowed the some of the fragments. Taittiriya Upanishad
constitutes the fragments gathered by the sages assuming the form of R birds,
(partridges).

Taittiriya Upanishad opens with adoration of Vishnu, who is no one else
than Satya, the Prime Existence, dwelling in Aditya, the Sun’s orb, whom four-
faced Brahma propitiated. Propitiation of Vishnu is followed by salutations to Vayu
as ‘&l A @vd gE get |7, who as 9 was ‘Al J U g 9% G 98 IRyd € J Jw9d
a4 umo A ®evadeesd |, dynamic energy, the god of vitality, who searching @,
the Prime Existence gives breath to burst forth the feelings arising from within,
mind to formulate as Knowledge and transmit to the worlds. The intention is not to
create a dogma or establish a religion, but spread the diffused light as enlightened
perception across as movement, needing guidance and protection of the supreme
Lord, Knowledge, Force, Bliss conveyed as instruction with many splendoured
visitations. Therefore, Vayu, as the prime and principle communicator became the
presiding deity for this Upanishad.

The purpose which is set before human beings unlike the purpose for the
ones who are non-humans, is to be enlightened to the Wisdom of 7=, the Prime
Existence, which have become manifest or potential in many forms. The word I
is derived from the root 31 to be, to exist derived from the root 313 to be to exist,
therefore is the Prime Existence. #&, the Prime Existence is not known generally
because in manifestation, the forms are fragmentary and incomplete, known when
breathing as primal breath, when speaking as speech, when seeing as the eye, when
hearing as the ear, when thinking as the mind, therefore though not known
completely but meditated on as the wind that breezes, as the water that streams, as

the thunder when it bursts; it is to be experienced within heart — “3fpeiR s,
qIOTd GTo0 A Yatd, 98 didk, 9sd9ags, uad dE, ThMl 79, ARl HHAmed |



T AST THHIRT T T I8, 3THe] AUsST Thd Wafd; SAHIAIRT, 36 &d 99 Us wafd
| FefceTaT a9 Jegu, 3T edadde | .

Taittiriya Upanishad deals the three stages of spiritual development of one
aspiring the supreme Lord, from the gross to the subtle, from the subtle to the
spiritual which are discussed and enumerated in the three sections - Shikshavalli,
Brhmanadavalli and Bhriguvalli.

The first section Shikshavalli, deals with instruction regarding the rules of
pronunciation, with emphasis on recitation of every word, every syllable with
Immaculate intonation and accent with scrupulous accuracy and efficacy, for
scrupulous accuracy on the spiritual Path depends on moral and ethical base and
sincere austerity and perfected penance. A legend recorded in Braahmanas points
out that Twashtri performed a sacrifice to produce an avenger of his son by Indra,
produced owing to an error of accentuation, not a slayer of Indra, but one of whom
Indra became the slayer.

At the first instance scrupulous accuracy and efficacy on the spiritual Path is
assured with sharpened intelligence of the communicator, therefore the teacher
prays for the gods to energize his mind - %=1 #egran 7o, may he become immortal -
T 3a gron g@r, his body be vigorous - sir w1 ferawmm, his tongue sweet - it 7
ggaer, his ears hear progressively - @uiwn qi fge@m. It is not sufficient if the
Communicator is well equipped in Knowledge of the scriptures and wise in
enlightened Wisdom. For communication to be effective and productive the
communicated one should be equally competent to receive, receptive to absorb
what is communicated. Therefore, the prays for the gods to bring him students
from all directions, students well equipped, well restrained. The students need
moral and ethical base and sincere austerity and perfected penance which assures
well equipped, well restrained receptive mind.

Shikshavalli deals on empirical level initiating of the aspiring student on
gross level the svaras, syllables and showing the connection between them and the
importance of pronunciation to promote the descent of %, the soundless Sound, the
unmanifest immutable smrEa @, 7=, the Prime Existence becoming manifest,
potency becoming potential, becoming manifest in many sounds as words,



sentences and speech in all its diverse manifestations the intent and purpose
fulfilled only when understood and experienced as spiritual Wisdom.

When the unknown and unknowable @, Prime Existence becomes knowble
and known it comes to be designated as Brahman, who is said to dwell with the

space in heart -7 g guIs=eeam@E |, manifesting in fire as ¥z, in air as 4ag, in
Sun as 7= and finally as == in Brahman. Sri Madhva says that % symbolizes
Vasudeva, 4s symbolizes Anirudha, 4as symbolizes Pradhyumna, Ja: symbolizes

Sankarshana. The word 3m=ar=r the four parts are suggesting the four
manifestations are no different than the all-pervading Vasudeva, himself.

Bhagavad Gita (XV11.23) points out that % dred is the three fold definition
of Braman, by whom the men wise in Wisdom (ar=mm) scriptures (a)and
performance or ordained actions (Ir) were created in earlier days. Before any
instruction is communicated, it is customary to invoke, the soundless Sound,
symbolising &, the Prime Existence declaring - “sififq gen | fifdr ad |
HAMASTEIT & & a1 AAEIAAENT | AMT JE TR | S ormior &= i |
A 9fcer gfergonir | S geqgdi | SiFeReEEgsHid | AW gen gae-=e
FEAMMAGHIT | g3t |7 - Aum is Brahman. Aum is this all. Aum is

performance of actions. Utterring Aum one seeks to hear. Utterring Aum one begins
singing. Utterring Aum Shom scriptural mantras are recited. Utterring Aum
Adhvaru inspires. Utterring. Aum utterring Aum one recites vedas intending to
attain Brahman, attains Brahman. The recitation of % and transcendence from the
gross to the subtle, from the subtle to the conscious, from the to awareness, from
awareness to the bliss of Brahman.

Having informed the rudiments on the empirical level the Teachers instructs
the students as 3meste, U9 as to the nature of one’s behavior, attitude which one
must have in the primordial world, which is greater instrument of information and
knowledge of the this world as well as of the other from scriptures, ethical
approach and moral initiation which gives importance to mother and father, as the
ones who gave him his physical form, to the teacher who energizes his essence
and strengthened his spiritual personality. The teacher gives practical tips how an
aspirant should conduct himself in the extensively large and complex world.
ag - He should speak that which is attuned to and in conformity with the Prime

Existence, the word & having derived from the root, 31 to be, to exist. Therefore



whatever in not attuned to and in conformity with the Prime Existence, is 3r3a, not
In existence or the statement to what is in Existence. e @7, traverse the Path laid
down by principles of righteousness. mear=m yHes - Let there be no neglect of
the Cosmic Law, learning and teaching, austerity, self-restraint, tranquility,
sacrifice, guests, compassion, progeny, reproduction and propagation.

Remaining in family life, not severing the thread of progeny not sever the
thread of progeny. Let him not neglect Satya, the Prime Existence, Dharma, the
righteous principles, one’s welfare as well as the welfare of creatures, learning and
teaching, divinities and fathers. Let mother, father, teacher, guest be divinity unto
him, performing actions that are blameless, embracing actions among others that
are praiseworthy, not others, offering seat to the men of Wisdom with awe and
reverence, understanding ,humility, respect, and receptivity. If there be any doubt
regarding any actions to be performed, or any conduct, then one should conduct
oneself as the men of Wisdom having equanimity of perception, knowing the
proper and the improper would conduct themselves.

Thus ends Shikshavalli — the section relating the initial instruction.

Brhmanadavalli begins with an invocation to the supreme Lord to protect
the communicator who has ‘seen’ and ‘heard’ of Brahman and the one who is
keen to be communicated of that Knowledge of Brahman; in their effort to
become enlightened, without any obstacles of mutual disagreement in their Path to
Perfection. The Communicator is enlightened of Brahman as #&® MH 3TH<H
awith confidence that one who knows the Path would be supreme being wise in
Wisdom of Brahman — gefaerAifad wH, the one who abides in the space, the
cloistered cave in the heart — [ied el w4 @™, Brahman who dwells in the
space is 3<% - source, the food, nourishment, essence. The seer uses the word
=M in its expansive connotation and not the food which is eaten to sustain the
body form of the creatures, but the nourishment, essence that is absorbed by every
sensory organ. Every thing that is seen by the eyes see, heard by the ears, smelt by
the nose, felt by the touch, thought by the mind becomes the source, the food,
nourishment, essence in the things which one sees, hears. smells, touches, thinks
and absorbs. Brihad Aranyaka Upanishad says that it is the supreme Lord, the all
pervading Brahman who sees, hears. smells, touches, thinks and absorbs and not



the sensory organs - ‘g9 392, Yd gd, IWd 4, HAfdeng fasg, T=EIShT 592
AREISRA 4G Aersha aw AEIsRa faeg uata] ey el sfdaed dagatd ||
and 7 a1 3 Uz 7arg gy qREe; T eaaEgad T g ||

Taittiriya Up. describing Brahman as “d a1 oy gru=rsw@s | points out that
“... IR USR US| A1 died gieEl e | St e Siard | SReE g
= T2 T e | A A | W Y st | ds aem | o R g
Q| T FANEgAd | R A A | A 9 | s g gan |
d@e= dgead 3fd 7. Therefore, “F a1 uu grur=wawa: |”. The Path to Perfection
paved by the supreme Lord Vishnu is endowed with fragments of his resplendence
as source, the food, nourishment, essence in every stage manifesting as 3193,
essence as gross form, smmg  essence as subtle breath, w=M=, essence as mind,

fesa, essence as Consciousness, 1=eHd, essence as bliss. These stages are not
sheaths that conceal the self but the stages endowed with progressive escalation of

divine essence, “3=r=1 ARYAIST 9MiE 9 &a@s ||, there being no difference in
earlier and the latter stages.

“ sruErsEfaomTsiy wHYGEERTS

G2CEl dedMl UsaUangar sfs | ardsEn
CEAigUa sfRad Fae || ... YseEd J dege SEeeeEd | 3 ¥ g e
qHTE AT || STereaer ge usaed g o fags | wwe 3fa fosmn dearen © 9 gaw || -
Though exists internally without any parts or in any of his special resplendent
attributes, he displays the five-fold (3w, #@ma, umoma, foemma and sH<qa)
attributes. As Vishnu he is similar externally and internally... Though the five-fold
(3=, TmE, umomE, faemme and eTe=eE) attributes are same and similar they
become manifest with different and distinct names. The one who becomes
enlightened to the fact that the five-fold (==, 7ama, amomE, fosmma and @m<wa)
attributes are not different and distinct from the supreme Lord they are the happy
one being qualified for deliverance says Sri Madhva. Normal human beings not
realizing the bliss of divine resplendence of Brahman endowed in the five-fold
(3rma, T, TvmE, faeemg and sTweEE) return not attaining Brahman — g
Il e | 39T JE A | 3 geon fag | T [l @erHi | Those who realize
Brahman as Conscious self and does not swerve then he leaves his demerits in the
body and attains his desires - FE 20 952 | q@ed= yWEi | 9P qoET '@ | #al




A=A 31 ||, Therefore in interpreting the words “3/~d q Wafd | 3™ Fafd a8
ga |” Sri Madhva suggests the meaning 3™ as misery and 3q as happiness, based

on the authoritative statement “ItHierareehl 12T Hd o geTaTadhis HEHEdTEe T
Ad d gearEa |

The one who knows the supreme Lord existing in every fragments on
existence, in earth, sky, heavens, the main and the intermediate quarters, in fire,
water, sun, moon and stars, in waters, plants, trees, space and the body, in the five
gr, prime breath, 3w, downward breath, =m, the breath that binds the two, s
the breath that is common to expiration and expiration and z=m, the breath that
leads to the reality or the breath that conducts the soul from the body on death, in
the five organs of senses, in the five organs of action and the skin, flesh, muscles,
bones and marrow for such one the thought does not torment Why have | not done
the right? Why have | done the sinful? Saving himself from for he knows the secret
doctrine, having known what is to be known. The Knowledge saves him from the
ignorance and illusions of his empirical world to revel in the pleasures and Bliss of
being aware and wise in Wisdom of the supreme Lord.

Thus ends Beahmanandavalli — the section relating the Bliss of knowing
Brahman.

Bhriguvalli beings with Bhrigu’s request to his father Varuna for instruction
in the Wisdom of Brahman and Varuna'’s reply that Brahman is the material cause
(zfere™) or the instrumental cause (FFR), the custodian and the conclusion of the
world as well. Austerity is the beginning, Penance in the intermediate and
Conclusion is the winding up of the Creative cycle. Creation is not an event but a
process. The one who is wise in Wisdom is the one lives in the flowing process,
the streaming river of life. If one thinks of knowing Brahman, he may find in
knowing the temporary, momentary, passing pleasures. If one thinks of living in
Brahman, he may end experiencing the flowing, streaming Bliss of Being. For
such one earlier creations and the future creations have no relevance, but the
creation now and here is important, where creation and destruction, birth and
death, success and failures are not events but parts and polarities of the same
energy, of the process like breathing in and breathing out, tide and the ebb, day and
the night, summer and winter, They are not opposites, contraries but
supplementary, complimentary.



Therefore it is said in this Upanishad that for such one the thought does not
torment Why have | not done the right? Why have | done the sinful? Saving
himself from for he knows the secret doctrine, having known what is to be known.
The one who is wise in Wisdom of the creative cycle is not worried with creation
and destruction, birth and death, success and failures, being delivered from the
ignorance and illusions of his empirical world — g5, He revels in the pleasures
and the ignorance and illusions of his empirical aware and wise in Wisdom of the
supreme Lord. . He who knows this Wisdom of Bhrigu and Varuna established
firmly in the heavens, becomes well-established. He becomes possessor of food, he
becomes great in offspring, cattle, divine splendor, great in fame — ‘FuT |rfET Ao
[ | o FFRiedt | @ 7 Ud 98 gfdieeld | SaeAel watd | #eM vatd 9o agid
I | e e [|7.

Generally human beings food is the source of enjoyment on the
plane of sensations. Bhrigu says Sri Madhva, became gradually enlightened
of Vishnu through austerity of seeing, hearing, speaking and reflecting that the
source, the food, nourishment, essence verily is the multi-dimensional Vishnu.
Even so one who experiences that source, the food, nourishment, essence verily is
the multi-dimensional Vishnu he becoming delivered attains the proximity of the
Lord. Being delivered he becomes possessor of source, the food, nourishment,
essence and the provider. Thereafter he becomes sheltered by the Lord in the form

of food. “3 Feifey SaaId |... 910N FEfe eI | ... W @t S | ... W gEta

I | ... =T g e . In the intervening period between creation and

destruction, birth and death, success and failures stands Brhaman at every 343,

™, 9moE, fasema and sTewa stage as the  resplendent source, the food,
nourishment, essence of everything that is created.

Therefore are the injunctions  ““z= 7 M |... “31= 7 uR=dd |... “3= @

FAId | ... T ®aT FEar yArgena |7 - source, the food, nourishment, essence should
not denigrated, should not despised, should be made plentiful, shelter should not
be denied. Vishnu pervading the whole existence is the energizer. Assuming
forms Vishnu enjoys in his forms, making the forms the instruments of enjoyment,
with no increase or diminution in his greatness. Therefore, the importance of food
should never be slighted in whatever form it comes but respected in all the
circumstances, which alone brings good tidings.




Whatever is there on the macro-level ha become manifest on the micro-
level. Therefore there not much difference between what is there on macro-level
and what is there on micro-level except the extensity and intensity in the former
and the latter, the same being complete, conclusive, extensive and comprehensive
in the former, which did not become reduced, minimized with becoming manifest
as fragments in the totality of the creative process as vouchsafed in upanishads
when it was declared — “3% quie: QUig  qUiUMEed | QU QUMEE QUiEEied ||
Therefore Sri Madhva says that there is variation difference between Narayana
and any of his descents.

The one who knows the all comprehensive reach of the supreme Lord Vishnu as
Satya, the Prime Existence, the source, the food, nourishment, for him

transcending the five-fold (3=, w=ma, gmomE, [9amwa and @Tw<Aa) the essence
posited in his body-form is nothing else than the fragment of that supreme Lord
Vishnu as Satya, the Prime Existence. And he will revel this gross empirical world
influenced by senses as well the other worlds of the luminous gods and also the
supernal world of the supreme Lord Vishnu, Satya, the Prime Existence. Attaining
the enlightened status he will be exclaiming in wonder at the immense capacity of

individual self to transcend the five-fold (s+=mw=, #=m=, ummE, fasmma and

awend) stages and find proximity and affinity with all the animate as well the
inanimate in existence, wandering in the worlds assuming such forms and fulfilling
pleasures as desired, singing the chant — Oh wonderful ! Oh wonderful ! Oh
wonderful !

The exclamation expressed at the close of the upanishads is the expression
of the supreme Lord Vishnu, Satya, the Prime Existence since he alone is the
source, the food, nourishment, essence. Lord Vishnu is the eater, the unifier,

Hiranyagarbha very much as declared in Brihad Aranyaka Upanishad — “3fréiawT

Fqufays | ASAlET AEEEISUAd, ASEAHET AR, dASEEHad |7, on
manifestation Creator becoming one with the Creation, the Creation, one with the
Creation as the source, the food, nourishment, essence — 37 ara gftevfn 3@ 215 Aat
AT | s Freeryad |”.

In Bhagavad Gita Krishna says that Prajaapati established in olden days the
institution of sacrifice as participation in the Divine Intent being thankful for
things, and performing actions according to one’s attributes (7or) and inclination




(=wma) as instrument, medium for and on behalf of the supreme Prime Existence.
Having performed actions in accordance to the Divine Intent the person will
receive in return the fruits as Divine Grace, benevolence — “Tam wEaars—{ T a1 9aa]
T | v vraEe g Aoy || . Therefore in this Upanishad it is reiterated that
whoever gives the supreme Lord Vishnu, (food) reinforces him. Whoever does
not give food) him, he exterminates him the eater of the food. The supreme Lord
Vishnu transcends the worlds, for he is resplendent like the Sun. He who knows
thus is wise in Wisdom. Such is the secret doctrine.

Thus the closing verses represent the rapturous joy, not only in establishing
the Kinship between the object and the subject, the food and the food eater, the
individual self and the supreme Self but also reveling in the supremacy of the
supreme Self over all the creation as the source, the food, nourishment, essence of
every fragment created, harmonizing the diversity of the manifest creation with the
unified source, finding affinity and proximity with the all- comprehensive and all-
pervading expanse.

Thus ends Bhriguvalli — the section relating the experiencing Brahman.

*kkkk



Taittiriya Upanishad
Frar afeer
UK EH

of A1 FEre o agome | o+l WA | oF A1 351 gedice of A1 fauiTes
T AT | T aTe | e e g e | ke Ay | q g |
] | TEhrdeq | seg 7 | sEq ahrA |

P afes afee af=Te || ¢ ||

Hymn of Peace

Aum ! May Mitra be propitious to us; may Varuna be propitious; May Aryaman be
propitious to us; May Indra and Brihaspati be propitious to us; May Vishnu of
wide-strides be propitious to us.

Salutation to Bahman. Salutations to Vayu, You are verily the effulgent one, |
speak. Of the eternal Cosmic Law verily, which I speak. Of the Prime Existence
verily, which | speak.

Let that protect me; let that protect the speaker; protect me, protect the speaker.
Aum ! Let there be Peace, Peace,Peace.

Bhashya:

‘A SRS ge FAIRRAEA, | Adsaiied [quiere Jder gued || — | surrender to
one known as Vishnu, Satya, the Prime Existence, Wisdom, Infinite, Blissful
effulgence, one among all the powerful, eulogized by all the divinities and the most
precious one.

“ ARTARAANETN: gl JeT J4T BRA. | T=1d TN aq0ied 9 ¢ || e q2r 92
JIRETCHE e | Jgar sReEmusm W G || @8 @@ agu aien gasi q |
IR IEEREE SRmgad || O Taee PE-eraaedd, | Joiaad] o
T | AU UEdl o rerdRh @ onadm || seie aspERaEm || e
AYTEENIE B3 | rar g 9 awe] d9gediiy || 3ft @ |7 - Knowing the form

from Vishnu, dwelling in Aditya, the Sun’s orb, four-faced Brahma propitiated




Hari. in the same manner Being pleased Brahma communicated in the same
manner to Varuna, who in turn to Bhrigu. Therefore in scriptures in similar fashion
Vishnu is propitiated with words like May Mitra be propitious to us etc. In the
manner in which the supreme Vishnu, dwelling in Aditya, the Sun’s orb, instructed
in the same manner Brahma instructed Varuna and Varuna to Bhrigu with words
like May Mitra be propitious to us etc. Janardana, who enriched by five-fold food
Is complete, immutable was propitiated by Bhrigu. Let the one propitiated thus be
pleased and grant Wisdom and and eternal communion with the self, thus in
Yajurveda sanhita.

“NETEETAT ATETIRE e | are g a4 @@ agehny || ef oa |7 —
Propitiation of Hari by Bhrigu with words like Salutations to Vayu etc. is also
being spoken by Acharya extensive examples here.

Upanishad:

“% gien ITETEMS | o =

Instructions are being communicating here, similarly the classification of letters
and sounds, energy of the signs and symbols, articulation and combination, thus
been spoken in this chapter of Instruction.

AT e, | A A=A | 3k Mremeams || 3 ||

Bhashya:

“grorEr quis | AR TR | AMET qE | gesds | #Eed whwuy | Asaed |
amniearas w9 3 quiieamed, || fawiduiiesy g 99 qastnged, || — Since Hari is
propitiated by all he is aufs, since is articulated he is %%, since he is known to
deliver from hazards he is known as @, of the form of energy, since equal in all
forms he is 74, since all comprehensive he is I=d. Since Vishnu dwelling in all as
Purusha, is propitiated he is the goal for performance of actions.

Further Explanation:

Sri Aurobindo speaks of the sacredness and secrecy of the vedic Wisdom
which would be liable to perversion and misuse in the hands of vulgar and
unpurified spirits. Therefore, the mystics not only provided for secrecy and
sacredness of the hymns veiled behind words and images which only to the
purified, perfected, initiate and the elect will know but also provided rules to sing



In proper manner so that benefits may be available to the seekers. An accurate text,
accurate in every syllable, accurate in every accent, was a matter of supreme
Importance to the vedic ritualists, for on scrupulous accuracy depended the efficacy
of a sacrifice, A legend recorded in Braahmanas points out that Twashtri
performed a sacrifice to produce an avenger of his son by Indra, ptoduced owing to
an error of accentuation, not a slayer og Indra, but one of whom Indra became the
slayer. Taittiriya Upanishad provides not only the rules of communication but also
the required Knowledge.

Upanishad:

“TE AT A | AT A geHedIw | AU SRdEn SuMYE s
HATATRA T ERTE ST, | a7 Feried gar=erd || 2 ||”

AT |

May success be with us both, may exalted Wisdom be with us both. Now
ambiguity regarding the temporal, enlightened, Wisdom, progeny and the spiritual
will be communicated under five heads, which is spoken as great aggregation.

Bhashya:

“IREOEEA @y 9 Y9y | AMIEEEEE SR aueEr | aredniesE
A ECIREDIE | GIESIDI D) LS HEH Iy oS
|| 31 FEat =afor AT FEfads | aTAis qoTd W s w=hE o0 |7 - Narayana as

the worlds. Vasudev as the enlightened, Sankarshana as Wisdom, Pradyumna as
progeny and Aniruddha as the body are the five forms. Vasudeva, Sankarshana,
Pradyumna and Aniruddha are the four objectives. Thereafter, Vasudev and others
forms progressively become manifest in scriptures as the earlier form, the later
form, the conjunction and conclusion. The one who knows all these forms
becomes endowed with all pleasures and becoming delivered attains the supreme
heavenly abode of Vishnu.

Further Explanation:

Sri Madhva uses strong symbols for visualization: Narayana as the one who
represent the entirety of manifestation, Vasudeva as the one who represents
enlightened existence in the manifest creation, Sankarshana as the one who
represents the wisdom, Pradyumna as the process of creation and finally creative



process and Aniruddha as the one who represents the gross forms in creation all the
subsequent four being but the expansion of the first, the four being essentially as
endowed with the entirety of the energy as the first one possess.

Upanishad:
““sFerere | gredl qeue | A | T Al

Now the temporal worlds, the four forms (Vasudeva, Sankarshana, Pradyumna
and Aniruddha) - earth is the earlier form, Space is the later form, Sky is
conjunction and Wind is the connection. Thus are the worlds.

“aeqferatae | s qd w9 | ot Savew | smus At
gt || « ||

args FHE | et || ||

qEA HUEH |

Now the enlightened worlds, the four forms (Vasudeva, Sankarshana, Pradyumna
and Aniruddha) - fire is the earlier form, Sun is the later form, Water is conjunction
and enlightenment is the connection. Thus are the enlightened worlds.

“srenfefaem | srarde qaE | sargraread | faer ate | geee Frame | garutae ||

Now the worlds of Wisdom, the four forms (Vasudeva, Sankarshana, Pradyumna
and Aniruddha) - teacher is the earlier form, learner is the later form, knowledge is
conjunction and instruction is the connection.Thus are the worlds of Wisdom.

e oot | AT gEEe | FORree | O At | oo Jeee | st ||

Now the process of creation, the four forms (Vasudeva, Sankarshana, Pradyumna
and Aniruddha) - mother is the earlier form, father is the later form, progeny is
conjunction and process of procreation is the connection. Thus are the worlds of
the process of creation.

AT | ey Yo | ST | A A | freen wer | et | ¢

Now the worlds of self, the four forms (Vasudeva, Sankarshana, Pradyumna and
Aniruddha) — lower jaw is the earlier form, upper jaw is the later form, speech is
conjunction and tongue is the connection. Thus are the worlds of self.



“sfemT HemiRas
o e || ||

T TEHAT FETEiEd ErEd 98 | weEd e g

TR A

These are great combinations. He who knows these great combinations becomes
endowed with progeny, animals, splendor of Brahman, edible food and the
heavenly regions.

“YoweATHl [Goamus | IS TaEYd | F 951 48R T | A 5d 9rl EE |
g W feradu | et # qeaan | dori qio fogem | e s aean [fde | ga 5
e || 2o ||

One who is supreme in vedic hymns and of universal form, who has emerged as
the immortal from the hymns, may that Indra energize my mind. O immortal Lord
may | become immortal likewise. Let my body be vigorous, my tongue sweet, let
my ears hear progressively more. You are verily the cover for Brahman. Guard
what | have heard.

‘el [T | A S ErHE:
AmeT qyiEE =@ || e ||”

IR A9 MEYd | U T Aqder | adr 7 Bras |

Bring me increasingly apparel and cattle, food to eat and drink, granting these for
long, bring for me wool and the sheep.

B s s 1 S | R O e 1 e R 4 W e O M 1| B S | - e O
eI F1Rl | T I TEHaTione el | AT SA e | - FEISA M=el | & @
T Ot =T | F /1 A e wer | aftE weEerd W owE @ g w= e | ek ||

May students come to me from all directions. May students come to me from
various directions. May students come to me well equipped. May students come to
me well restrained. May | becomes famous among people. May | become
prosperous than the rich. | your gracious presence | may enter. In to you gracious
one | may enter. In that Self of yours of thousand spheres | may be cleansed.

“YATS UL eIl AT+ FAT HAT S, | T Al FeHaIRo GTavrEe] Jaids =@l | gfe aanst g
7 i g a1 9w || ez ||



All the waters flow downwards as months do in years, even so let students come to
me. O dispenser of all, come from all directions. You are my refuge, enlighten me,
unto me you come.

Bhashya:

“Ar fagersar qIE, BeHMil BRe | SRrelsyaEdRe JeAhragurad || qurdn dafas

et ford e || 3t =@ || e R g 3l mes | W gy, agmdw
forgs || wemErE SgHEHAR S | geAd A Hags qAUred goud || i gwer | sAeRi
e HIHMTA, &1 ST | a1 92amEe i giorgemaniaa || 3f7 @ || — To the one who
Is of universal form, known only through the eternal vedic hymns by propitiating
that supreme Lord and knowing the essential divine principles, one becomes
completely delivered. Since based on the vedic wisdom Vishnu is known as source
of the universe. Endowed with the six attributes and known as resplendent and
variously formed, He is known as the many dimensional divinity. Propitiating
Janardana one becomes delivered and enjoy bliss, thus in Pratyksha scripture.
May the one eulogized in vedic scriptures and dispenser of enjoyments, Sri the
goddess be dwell in me being established in me.

Upanishad:

“aifgs gaRfey a1 wATRAET AEdEs | A © Fat ggdi | feEEs g@ead | 1 § 2Ry 9
T | 7 3 | e gaan || 9y ||

Bhuh, Bhuva, Suva, these verily are the three utterances and of them the fourth is
the supreme, thus the supreme (Satya, the Prime Existence) is made known. Maha
is Brahman, the Self, its limbs being the divinities.

Bhashya:

“Iie SRl A= qicadeed | AMTEed amedd SeRerT: | argedl JREm
AMZETRT qes | gAY MM aE EH SR8 || HepuurEl Uel R HEes
ATASTHAEA IJTH Fbiicidd | MEdaursiy swam sameiadyas || — Bhuh and
other utterances represent beginning with Anirudha and ending with other
Vasudeva the four forms, Vasudeva being the supreme one dwelling in the centre
of the body. Bhuh is Anirudha representing the head, Bhuva is Pradhyumna
representing the shoulders, Suva is Sankarshana represent his legs. Using the word
== the four parts are suggested to be no different than Vasudeva. Though no
differences exist the difference is indicated with numbers.




Upanishad:

“qRfer a1 3/ @i | g9 sEwIned | gaierdr dids || 98 3died: | ST arg qd dee
TR | grfa ar A | ga 2id args | gaRances: | 92 2 g=ae | S=wEn 9 Fai
iy e | qRfd a1 =2 | wa 3o Jm | g asi || 9= 3 g | geon am 5d
a1 HEE= | YR Ui | ga s@ume | gaiia @ | 98 3o | e arg Jd e e
| &1 a1 uavadEvEagdl | aqEvETd ARFFE | 1 A 98 | 7 9% ge | A9 da1 afemraeta
I”

Bhuh is, verily these temporal worlds, Bhuva is, verily the Space, Suva is, verily
the other world, Maha is, verily the Sun, by Maha the worlds are illumined. Bhuh
is, verily is fire, Bhuva is, verily the Wind, Suva is, verily the Sun, Maha is, verily
the Moon, by Moon the illumined flourish. Bhuh is, verily the Rigvedic hymn,
Bhuva is, verily the Sama hymn, Suva is, verily the Yajus hymn. Maha is verily
the Brahman, by Brahman verily the Vedas are nourished. Bhuh is, verily is the
Prime Breath, Bhuva is, verily the downward breath, Suva is, verily the bond that
binds the two, Maha is verily the food, by food verily the Breaths are nourished.
These four, verily are four-fold. The utterances are four and four. He who knows,
knows Brahman. To him all the gods carry respects.

Bhashya:

“EEeaTTIe®: F JIURe | T®Isargiedrd, UEaTel Yaiias || Ferd wafd
g T T YA 213 | SR HaIST 9 Haeured || ArugRiegET A A 2 | 3
TR @A 9 PaeEs || sevmedie arenfierisiias gas | At Readare argd
AT T || 9% eRETEn TeEdheHe: | Iaeaasadrd, 9 aEl dmads ||
JedE, T 9Nl AERSHId RUm | GOEYR JediEeded difdas || geseaE
qUISIHISAEATAER | fafay FomEame A5 Jdiusieads || ud areusasar ageen
HaRgds | TEEEHAMA TR R Ge | FETEEEAEl 9 Aqialiaas || Td grgerm
AArGYEgYEs | § UE JeRieaEa oad JRes A || Jdeerica aemew dRondtad ||
zfa amefa @@ || - Earth, Space, Sky And Sun in the worlds is no one other than
Purushottama, expressed in four uttarances and in in total sixteen forms as well.
The resplendent Lord is the one who propitiates and the one who is propitiated,
such distinction is not acceptable. On account of favourable and unfavourable
attributes, Hari represent the various aspects in the worlds. The one within the

heart as Vamana is also the one is speace s Aditya, the son of Aditi. Remaining as
energy in fire, he is also one who blows in the worlds as Wind. Though as moon




he is soothing, Janardana is worshipped as vedic Ruk. Though as reverent as
Yajus, sacrifice he is Sama, the equal. As effulgence he is Brahman he dwells as
Wisdom in the entire vedic scriptures. By that association vedas are known as
great aggregation. Since he initiates upwards he is known Prana, the Prime Breath
and he initiates down ward Hari is known as Apana, the downward breath. Since
he initiates in various ways he known as Vyaana, the bond that binds the two and
since energises he is the food. Thus established in sixteen forms he is known as
known the great integrator. Since four-faced Brahma is fully consciously aware of
these attributes he is known as great integrator. Since Brahma is endowed he is
propitiated even when one is liberated by all the luminous ones. Thus in
Vyhruitatva scripture.

“TE gRIT o
ESICEE 8 qufcEdr fargs

dedeagar gern uigeena || - Bhu, earth his head, one only is the head and one
Is the letter. Bhuva are his shoulders, two are the shoulders, two are the letters.
Suva is the support, two are the supports (legs) two are the letters, thus in the
scriptures. The one who consciously energizes is the great integrator, designated by
the fourth, the one who is consciously aware is distinctive one. Bhu is the
energizer, its energy becomes fulfilled in Bhuva being fully energized Suva is the
Vibhu, the one fully endowed. The one who is fully endowed in the four-forms is
spoken as Brahman, the effulgent one, due to his effulgent attributes.

“H AA FGaHT IIAHT TR
EIEHIICIIE G FCGE ;
i QIO 9 UAE 9 FA9R | ARl FARNEUN: Al FEErdd | qdderh A"
HeAmEday | GouonsErE  [quiEeeer #as ” - The four-fold
Janardana is supreme among all the gods. Brahma and other having sourced from
him belong to his family. Vasudeva and other forms become sixteen in all, each
four forms by four forms. He is the one spoken in vedic scriptures and supreme
among all Wisdom. He is eulogized through Pranava - Aumkara, in Rigveda etc.,
histories, legends, Pancharatra and all others, in many verses and other utterances.
In vedic and other scriptures and utterances, Vishnu’s special attributes have been
indicted, thus in Vyahrutisara scripture.
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Upanishad:

“q g UUISTTREIATHIIS

AP
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The one who dwells in the centre of the space in the heart is the immortal,
resplendent Person of the form of mind. The One who dwells hanging in the
middle of the throat like breast is the source for Indra, The one who is at the root
of the hair he passes over to the centre of the forehead.

Bhashya:

“g Y FEAmITETE] qede | TgEPIEeel dieieaEd: || @ guuiEeEr
BT aF T2 | HpUore FUUISN argedr gus s | T T Rl T godr faege
AMehARIArsHl waregar faas || - This one who dwells in the entre of the heart is
Aniruddha. Pradyumna is the one who hangs in the middle of the throat designated
as Indra, Spoken as of the form of eagle is Sankarshana hang by the roots of hair,
the one who remains undissolved even at the time universal dissolution is the all-
pervading Lord ho dwells in the middle of the forehead.

Upanishad:

“qie gfdfaeld | g 3 adn | ganied | 7 3 g | A @ | S
T, | areafdeggeta: | dEafafdsaia: | oaadr watd | sTeaeiy g | A
IR A9 3, | aiedaagad | 3 gdmarame ||

In fire he dwells as Bhu and in air as Buva, in Sun as Suva in Brahma as Maha,
envelops one’s regions, one’s mind, speech, sight, hearing, intelligence, this and
more he becomes. Sky is the body of Brahman, the Prime Existence is his Self,
mind is full of bliss, tranquil, well-endowed and immortal. Thus one should
contemplate, O the ancient one.

Bhashya:

“HAMTER] A A HHARGTR | TEHT HIE a Gd 3 difds || FHUere A
q1 g fereelel &9rae | AeMm argedl genrsady s | 7 arede R ST Fl |
AMTS T s Al anmie ufe | armiey Rudr Mo WA SHees | et g Seen
MoIvead 7 397 || ABIeEs, @edes: FAE UYias | aafEeeTiel ganeeEaar ||
MG TS AT SN FaTwId | ST, e Yos TG ad Iebitcad || Suma watie
e qgurEd | wariefd 9d @& e Ropvagge || sft gemm |7 - Keshava as
Anirudha designated as Bhu dwells in fire; as Pradymna designated as Bhuva




dwells in wind; as Sankarshana designated as Suva dwells in Sun. Vasudeva as
Maha designated as Bhu dwells in four-fold Brahma. Vasudeva pervading his
entire world and enveloping Anirudha, the deity presiding over mind, rules the
instruments of speech and the rest. Janardana dwells ever in speech and the rest.
Enveloping the self and the entire worlds, he represents as the eternal supreme
Lord. With body enveloped as the sky he is with complete attributes, the Prime
Existence. Being of the form of Wisdom and Bliss, his renowned as self-endowed
and the complete. Among those who were well-qualified you, four-faced Brahma
was the first, therefor continue to propitiate me likewise in future, thus in
Brahmasara scripture.

Upanishad:

“gferegwdier AfEMSATRIGIE | AT UICASTSHT TN | ST ST ST B
AT | SN, | AT | 900 AMISUE I8ME: F4MEe | Fgge e 341 a1 <o | 99 9
AR ool | TAETHd FUardd | Ie<h a1 38 e | dreh-d ureeh Jguii ||”

Earth, atmosphere, heaven, the quarters, and the intermediate regions; fire, air, sun
and stars; water, plants, trees, ether and the body, thus regarding the temporal.
Now regarding the self; prime breath, downward breath, the bond that unites the
two breaths, when there is neither expiration nor expiration, the breath which is
same to both expiration nor expiration, the breath that leads the sou in deep sleep
to Satya, the Prime Existence or cnducts the soul on leaving the body; sight,
hearing, mind, speech and touch; skin, flesh, muscle, bone and marrow. Having
ordained in this manner Vishnu, the prime one among the seers said: Fivefold are
these all. Entering the fove-fold the Lord inioates one perform actions.

Bhashya:

“gierATE UrEued UERhd T ERe | ANEUEIvEEEsTa s | 3gad | fao
Jagrer ontie: || 3f deEfeaEn | s sEwrae || — Hari with his Narayana and
other groups entering earth and the other five-fold groups strengthens them, thus
has been spoken by Vishnu himself as one well-established in Wisdom and all
attributes, thus in Tattvasamhita scripture. The self symbolizes the principle of I-
sense.

Upanishad:



“IHMRT g | AR F4 | AHASIE & & a1 AEgEtd | SaEt am T |
7115011 11 Y S 12122 2 R o e b 1 S T | | S S e e
\m(’ IR B C P e R R IGEIE I | THATAIT ””

Aum is Brahman. Aum is this all. Aum is performance of actions. Utterring Aum
one seeks to hear. Utterring Aum one begins singing. Utterring Aum Shom
scriptural mantras are recited. Utterring Aum Adhvaru inspires. Utterring.  Aum
utterring Aum one recites vedas intending to attain Brahman, attains Brahman

Bhashya:
“HAM WA U ST | TEgU AEadEies Fadd 9 || sAHaTteremyel
AT, TRy Ficdols | AT BT HAiEede HIa || ATened organ sRaead e &

| sAfeepeT FeTa™ A= Safd ASEA || Ui ufrmEes 9Rge e | ST BT 9y
AR Efate | Ud =eardeds qeuraL s | Ud THd Ud g qrejasad daid || 3fd g
||’ - Complete and endowed with superior attributes, Vishnu, in whatever forms he
abides in, is referred as Aum, all and in entirety. Since Aum is complete in
attributes Rutvija performs one’s actions as sacrificial performance addressed for
Keshava utterring Aum. Perform sacrificial performances as complete in all
attributes thus having commended by Hari, he is propitiated with full respect and
honour. As the form complete, supreme and blissful zmr recites the scriptural
mantras.  Similarly, sacrificr performs sacrificial performances for attaining
Brahman. One who performs his sacrificial duties in this manner utterring Aum
will undoubtedly attain Brahman

Further Explanation:

In ==, sacrificial performances the function of a & is to invoke the gods by
reciting Rigvedic mantras, that of an 3t is to measure the sacrificial ground, to
build the altar, to prepare the vessels, to fetch wood and water, to light the fire
while repeating Yajurvedic mantras, that of an zgmar is to chant Samavedic
mantras, and that of Brahma is to supervise the sacrificial performance and set
right the errors if any in utterances of the mantras or in performances of 3=, the
sacrifice by the I=HmM.

Upanishad:

“Fd T WIS 9 | 99 9 WreAEYded 9 | JUed |eEEyedd 9 | SHed |mremyadd
q | W@ 9 AeEEYddd 9 | oEsd @reEEddad 9 | ARER 9 mEreEYedd 9 |



Afegem =eEEYaEd 9 | AU 9 WreEEvadd 9 | U 9 mreEEdedd 9 | SRed
TEAEYE g | YHise e o |7

The Cosmic Law, learning and teaching; the Prime Existence, learning and
teaching; austerity, learning and teaching; self-restraint, learning and teaching;
tranquility, learning and teaching; sacrificial fires, learning and teaching; agni-
hotra sacrifice, learning and teaching; guests, learning and teaching; human
compassion, learning and teaching; progeny, learning and teaching; reproduction,
learning and teaching; propagation, learning and teaching.

Bhashya:

“Fd T FTAREYTET @ FAA | Yaad AN | JAEEE A | ageas g9d aa|
H T qI | Fd FrfE A ddd@ P | SMEd gl a9 gardEd || st
JEHIR || AdEHgfEEy el dadEnd qdle AAAETs | A Aaed
F ST a1 | FdEHg Fdel qdadednl aas || 3T FHad || sremsasmiandaeH
qY AT AT Sd Y & AU | AgeEd gadsd eradusnies || 2 9 | arEr veer g9 ges
U T | gepeeatiesTol @Mt fudgs || 37 @ | - The Cosmic Law, learning and
teaching should be practiced. Similarly teaching and communication. The proper
knowledge is which concerned with the cosmic law. Thus performed actions,
meaningful communication leads one to Satya, the Prime Existence. The Cosmic
Law, which is proper and special knowledge is the action taken prior to attaining
Satya, the Prime Existence. Therefore meditated Satya, the Prime Existence is said
to be propitious worship and austerity, thus in Shabdnirnaya. Even when one
performs one’s actions assiduously engaging oneself in learning and teaching
vedic Wisdom is said to be austerity, using the words == and ya==. The hymns
and understanding them by others and for one’s ownself. Teaching oneself vedic
Wisdom means meditating the mantras in one’s own mind. In one’s works
excellence is accomplishment, in all accomplishments, the success, thus in
Karmatattva.. By oneself means learning and teaching by using one’s mind. a9y
means using human compassion, even by enlightened ones or by common persons,
not by showing one’s special. Nurturing the progeny and propagation is the task
assigned to one who is parent, thus also having been said.

Upanishad:



‘Tt Fdaar A
AYEATRG 9
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v g A drgfte:
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Satya, the Prime Existence says Rathiratha’s son Satyavachil austerity says
Purushishti’s son Taponitya, learning and teaching alone says Mudgala’s son
Naka. Yes that verily is austerity, yes that verily is austerity.

Bhashya:
‘A U A1 GO AU Wl | e 9 e awiar fGereds || s | 9w
HIALI AU AUARE Harfd | 3fd 9 i | e g AR g A qees | gaie

a1 A W gE FeAd || 3 WRd | 'R Sen g @ o) arerd Jud 9 | F 9
fpfaedpd @l J=d @ = || 3f @aw ||” - Whatever actions perform with full
Wisdom is performance of actions well-performed according to Rathitara.
Austerity through learning, reflection and meditation is as performing all
recommended actions, according to Paurushishti. Inclusion of recitation of divine
names with special learning, reflection and meditation is recommended by Naka.
Whoever learns, reflects and meditates or teaches and communicates the
guaranteed instruments of Wisdom like vedic scriptures and Mahabharata for him
it would be like performing the commended performance of sacrifices. learning,
reflecting and meditating on vedic scriptures, Mahabharata etc. as form of
continuously and repeatedly will lead him to deliverance without any doubts. For
such one there are no more ay performances of actions, thus in yajurvivek
scripture.

Upanishad:
“3 ga WAt | i g FRRT | SR aite mmt | R ada | e
IR | S Breenr dergadd ||”

| am the wood-cutter. My fame is as high as the mountain peak. Like one made
pure as Sun, | am immortal by the grace of the exalted one. | am resplendent with
prosperity. Being wise in Wisdom, I am immortal and immutable, thus has been
Trishanku’s declared vedic assurance.

Bhashya:

“HANGErEsTISE Aichics Gadad | FAgepted BRI | Tl WA [y Heh
ainHEge || st gl Mameasad: | dImod Braisg o @l aqe qe7 || 3aE
qrgeR qd BruigAar gue || 3fT afdaa || — | cut asunder by the grace of Hari, the




tree symbolizing the primordial life, my fame reaching high as the mountain peak.
Due to his for being energetic and being the medium that takes one to the Lord,
Sun is known as aifsr. Being closer to resplendent Vishnu, | experience being
sprinkled by drops of energy. With his assistance | have become free of all my
demerits, prosperous and of the form of perennial bliss. By his grace | experience
immortality. In this manner has also been the words spoken earlier by Trishanu,
king among human beings.

Upanishad:

“IEATAEAISTEAAAIRT | 7 98 | 99 9¥ | | wWes | EE U aHed
U] AT Faascdls | A T | e uMiiede | Haer gHiieded, | g |
AT | ErearEyeEArET T giedead ||”

“Having taught the Veda, the teacher instructs the pupil. Speak always Satya, the
Prime Existence, follow always Dharma, the righteous principles, Let there be no
neglect of learning. Offering appropriate wealth to the teacher (at the close of the
instructions) and remaining in family life, do not sever the thread of progeny. Let
there be no neglect of Satya, the Prime Existence. Let there be no neglect of
Dharma, the righteous principles. Let there be no neglect of well-being. Let there
be no neglect of creatures. Let there be no neglect of learning and teaching”.

“CaAfugHn T Wik | Aigedr 99 | Ngear wa | sEricdr va | Afiedr 19 | areeern
FHHITOT AT AT | A7 3T | A e | an ear ||

Let there be no neglect of divinities and fathers. Let mother be divinity unto you.
Let father be divinity unto you. Let teacher be divinity unto you. Let unexpected
guest be divinity unto you. Whatever actions that are blameless, those are to be
performed, not others. Whatever actions among us that are praiseworthy they are to
be embraced, not others.

“U & AN A TN @S ST Ivaiiaed || geam 3 | stereanssad |
o 2w | T S | v e | wiferer o ||

Wherever there are men of Wisdom (arerom:) superior to them seat should be
offered. With respect and receptivity should be given; should not be given without



respect and receptivity, should be given plenty, should be given with humility,
should be given with awe and reverence, should be given with understanding.

“Ig A wAATEiee a1 giafataieen a1 =d | @ o g FEiEe | gee s
ST SIS Tz | T S BT AT, A o Ae | ARy | ¥ e e A
T[T STHIS | ST SRR B2 | AT T OY ae U1 T ade

If there is any doubt in you regarding any actions performed, regarding any
conduct, then you should conduct yourself as the men of Wisdom (aremm:) present
there having equanimity of perception, knowing the proper and the improper,
without being angry and with righteousness would conduct themselves. If there is
any doubt in you regarding any contradictory conduct even then you should
conduct yourself as the men of Wisdom (ar=mm:) present there having equanimity of
perception, knowing the proper and the improper, without being angry and with
righteousness would conduct themselves.

TY US| QT SRMMHY | TAEIEA, | TaEided | wa dagurad ||

This is the command, this is the teaching, this the secret teaching of the Vedas, this
is the discipline, thus should one enjoin himself, thus, indeed one should be
inclined.
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Hymn of Peace

Aum ! May Mitra be propitious to us; may Varuna be propitious; May Aryaman be
propitious to us; May Indra and Brihaspati be propitious to us; May Vishnu of
wide-strides be propitious to us.

Salutation to Bahman. Salutations to Vayu, You are verily the effulgent one, |
speak. Of the eternal Cosmic Law verily, which | speak. Of the Prime Existence
verily, which | speak.

Let that protect me; let that protect the speaker; protect me, protect the speaker.



Aum ! Let there be Peace, Peace,Peace.

Bhashya:

‘Al TEYSEINE qOeErd aEry & | gReEmramgaTsddd 9 | Aa
SUBATHRIAR THd Yel JEHaee™ @ Ied gerareuriia g+ad || — Not only five-
dimensional Hari but also of five-dimensional Vayu is te presiding deity for the
five-dimensional group as ciferdies,  atfercwifaw, SiferfeEm, M and  3TeATd.
Therefore since Vayu is also elougized in this Upanishad the clarification and
conclusion Vayu being mentioned as the communicated and as communicator is
proper.

gl AfraraNg ST FreEaed ago ||

Thus ends the commentary on Shiksha Valli of Taittiriya Upanishad.
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“% Ag Aaaq | 78 N YT | 98 9 waEe | Jer aadarg w1 g |
P amis et s |7

May he protect us both. May he be pleased with us both. May we work together
with vigour. May our study make us enlightened. May there be no dislike between
us.

Aum ! Let there be Peace, Peace,Peace.

Upanishad:

“% g Ao | ql aguEEn | S e gef | oadE | s gl gge e
TE] MG | @ Tar | 9 a1 g A S | 39 A S | I |
dfsforemrE | ag qed ||”

Bhrigu, Varuna’s son, approached his father Varuna and said, Resplendent One,
instruct me Brahman. To him he (Varuna) explained as under — matter, life sight,
hearing, mind, speech. Continuing he said, that from which these beings are born,
by which those born live, into which on departure they enter. That seek to know for
that verily, is Brahman.

g qUIsT@d | # awdeE | 3 gEid e | SFEdd Fieddie A A | 3
A St | 3y Eaatard | s | gia aion MageEr | 7R wer gatd
| @ 2rara | qun g= ateee | quar gat |7

He performed austerity. Having performed austerity he knew that Food is
Brahman. For surely here beings are born of Food, when born live on Food, and
departing they move towards and enter Food. Having known, he again approached
his father Varuna and said, Resplendent One, instruct me Brahman. To him he
(Varuna) said, through austerity seek to know Brahman, austerity is Brahman.



“H qUISTR | 7 qUEIET Gl e SN | IUEE Fieadie AT SEwd | 9o S
S | ol g | dfgsm | g 9 e | sl e genid |
A | q9 g [Aitemea | qar gEtd |7

He performed austerity. Having performed austerity he knew that Breath is
Brahman. For surely here beings are born of Breath, when born live on Breath, and
departing they move towards and enter Breath. Having known, he again
approached his father Varuna and said, Resplendent One, instruct me Brahman. To
him he (Varuna) said, through austerity seek to know Brahman, austerity is
Brahman.

“A AT | F T | T4 FeHIT S | T 21T Fieaw 1 At = | FE e
S | w9 g | dfesE | gia ae [UauEEr | iR aEr e | |
2ATd | q9AT ged [aioeea | adr genid |7

He performed austerity. Having performed austerity he knew that Mind is
Brahman. For surely here beings are born of Mind, when born live on Mind, and
departing they move towards and enter Mind. Having known, he again approached
his father Varuna and said, Resplendent One, instruct me Brahman. To him he
(Varuna) said, through austerity seek to know Brahman, austerity is Brahman.

“q AT | 7 quEdeEn | e g@ta e | e afeamn gar e | e
AN Sfar | O ErarEEaei | afEsE | g 9 NaeEn | A s
JeHle | @ Brard | 9UE gen [AfTseea | qar gaf |

He performed austerity. Having performed austerity he knew that Wisdom is
Brahman. For surely here beings are born of Wisdom, when born live on Wisdom,
and departing they move towards and enter Wisdom. Having known, he again
approached his father Varuna and said, Resplendent One, instruct me Brahman. To
him he (Varuna) said, through austerity seek to know Brahman, austerity is
Brahman.



“q ASTRET | 7 AU | AR FEHT S | AR dd Fieadi| g JEw | e
AN SE | A ST | JoT qrfer anol o | @ smiited | 9 3 @
I8 idiesid | A-arERr vt | 9, qald gstan agideaed T | e o ||

He performed austerity. Having performed austerity he knew that Bliss is
Brahman. For surely here beings are born of Bliss, when born live on Bliss, and
departing they move towards and enter Bliss. He who knows this Wisdom of
Bhrigu and Varuna established firmly in the heavens, becomes well-established.
He becomes possessor of food, he becomes great in offspring, cattle, divine
splendor, great in fame.

“3 7 e | deaaH | 9 ar S | SRS, | 9ror g afitea, | ot gTors gfifteds
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Food should not denigrated, That is the discipline. Breath, verily is the Food. The
body, verily is the eater of the Food. In Breath, verily is body established. In body,
verily is Breath established. So is Food established in Food. He who knows that
Food is established in Food, he is well-established. He becomes consumer of
Food, conserver of Food, becomes great in offspring, cattle, divine splendor, great
in fame.

Bhashya :

“Tegz A T ALY AW Al [ | AR T dagadl N A g || a
SPUEE, (e g fIeemid | SMMEEUauar § SIS | &8, S ama-Tieag o,
| wa fote T oy qieg ufdieeeld || goRl qens=Eiva ®edeyd qed g | S g
qaH, [IgM TusiEtd | T8 aF TEdr . |’ - Since Vishnu is the one who
energizes to see, hear, the all pervading Lord is known as the seer, the hearer.
Since Vishnu is the one who energizes to speak, to reflect, the all pervading Lord is
known as the speech, the mind. Since Vishnu is the one who is form and exponent,
the all pervading Lord is known as austerity and Wisdom. Bhrugu became

gradually enlightened of Vishnu through austerity of seeing, hearing, speaking and
reflecting that




food verily is the multi-dimensional Vishnu. Even so one who experiences that
food verily is the multi-dimensional Vishnu he becoming delivered attains the
proximity of the Lord. Being delivered he becomes possessor of food and the
provider. Thereafter he becomes sheltered by the Lord in the form of food.

Upanishad:

“IT T UREEd | 98 g | S a1 3 | Sicreed | ey e gfdfted | sfies
yfeiltadrs | deder gidited® | @ o uded= yfdfted &g yfdideld | sfarer e
HEFHal GoTdl GYfHeeaeaT | Fernrei
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Food should not despised, That is the discipline. Water, verily is the Food. Light,
verily is eater of the Food. Light, verily is established in Water. Water, verily is
established in Light. So is Food established in Food. He who knows that Food is
established in Food, he is well-established. He becomes consumer of Food,
conserver of Food, becomes great in offspring, cattle, divine splendor, great in
fame.

“I Tg FAId | T A | gET a1 | s Es | gt aidfteds | s
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That is the discipline. Earth, verily is the Food. Space, verily is the eater of the
Food. In Earth, verily is Space established. In Space, verily is earth established. So
Is Food established in Food. He who knows that Food is established in Food, he is
well-established. He becomes consumer of Food, conserver of Food, becomes
great in offspring, cattle, divine splendor, great in fame.

“F FHTd FEAl UOEEd | 9% g9 | aemERn & 9 [GUdn gea= A | s
FAMAEET | Ts IS Tgd, | TS T 3= TAd | THaT SAaais= T | s
o A || g wa A |7



Shelter should not be denied. That is the discipline. Therefore one should gather
food from whatever source possible. The food is available for him, thus they say. If
the food is offered with honour in earlier days, the food is available with honour in
earlier days. If the food is offered with honour in intermediate days, the food is
available with honour in intermediate days. If the food is offered with honour in
later days, the food is available with honour in later days. Thus has it been
declared”

Bhashya :
“Trenm adresar | 3 Al T g dediggul daq | AWl gREEET gY@

UM | YgeHeaad T qddgds | RreAseAsdd IR YU, FRas | Udeadiiy
T =YY IGIAMNE | AFFHIeR=go el Bi=ar =9 | 9 9 W v SN T3 gated

| 7 & TR wdl R, | T @ gE, enfasers ety | sy #ed B
I I 3feresan | e d W9 ene ag q9d | Ae | 30 aded Aae wied ate g e
|’ - One who comes to dwell in teacher’s hermitage need not necessarily seeking
a dwelling place, it is a discipline, thus declare the wise ones. Vishnu as the earth
pervading whole is the breath of all existence. As bliss and strength he pervades
the entire space, as experience he is known as the energizer. Assuming four forms
like earth and the rest the Lord designated by the names earth and the rest, Vishnu
enjoys in his forms making the same forms the instruments for enjoyment. By such
mere enjoyments, there arises no diminution in his greatness, even as one enjoying
pleasures from one’s wife does not experience any diminution in his greatness. In
the same way Vishnu specially revels in all the forms with free will. Therefore, the
importance of food should never be slighted but respected in all the circumstances.
If these two disciplines are adhered then they will bring good tidings.

“UT T FaferT afeaE SR, | Jod A= AardnagRars | 3 od Jqarid
AT B e | Rre zm R oueists oRffeds | @ oag gm dheg @
TMSEASTR | 7T 93 AicFs bl e qUeAld | areer 98 [ e 91l guead |
AAMUEAHATTd, A [uie qugald | qd g9 drgemmrand §d4ger™ |7 - Through
whatever means and in whatever method possible one should access Janardana.

One who propitiates every day reflecting in this manner through mind, speech and
actions attains Hari himself, thus wine one shave declared. The one who attains




the Lord earlier in life in this manner he experiences the Lord in intermediate stage
being delivered from shackles of the samsara. In the final phase he sees the
auspicious feet of the Lord becoming completely delivered from life, limb by limb.
Therefore from child hood to the old age one should listen, be receptive, reflective
and meditative on Lord’s innumerable attributes.

Upanishad:

“em 2T aifa | Armem 2fT g
HqIgule HATEE | 37 e
TATIf YIS 3gu

Speech stabilized, in-breath and out-breath enjoined in stability, hands as organs
of action, feet as the organs of movement, anus as organ for discharge are the
means and the method possible on human plane. Now the ones on enlightened
plane — serenity as in pouring rain, energy as in lightening, growth as in progeny,
luminosity as in stars, bliss as in generative organ, expanse as in space.
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Bhashya :

“eMEpET &M AEE W BRe | ANHMT q97 Ui AAHEHEG, | aeEm
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TAGTATSAl HAlPagd Jaw | #ds Faue@rd 9gain ggura™e || - Dwelling in speech
since he stabilizes devotees Hari is known as supreme stabilizer. In breath
enjoining the devotee’s all desires, Hari is known as Yoga, stabilizing devotees in
out-breath Hari is known himself as the stabilizer, performing actions through
devotee’s hands, Hari is known as the resultant actions, initiating movement
through devotee’s feet, Hari is known as the goal, evacuating refuse from through
devotee’s anus, Hari is known as the deliverer. Thus is spoken that the Lord
dwells as the one to be propitiated. Since he dwells as one serene in pouring rains,

Janardana is known as serenity. Since he dwells as strong one he is known as
strength. Since he dwells as one who is successful he is known as success. Since he




dwells as luminous light in stars he is known as the Luminous One. Since he
dwells in the excretory organs as Shiva, the deliverer he is known as Prajati and,
Ananda. Since he dwells as charity he is known as the progeny, immortality.
Since he dwells in Nature as the liberal he is known as Purushottama.

Further Explanation:

What has been spoken in others as well is clarified by Sri Madhva declaring
that Sri Vishnu. the supreme Lord manifests in many forms as the object of
veneration as well as the instruments of veneration. Brihad Aranyaka Upanisahd

declares “zrz WO WIOIRT . . ATSUEAMUEIG . . A7 SAME S . . T SEHA Salid
.. AT I A g 7 oaren maa | (111.4.1)7, “sraffa ikl arsee,
TSR, SIS, Al A fesaicvard QU 2, Adary Sfadard seeE
AN g @d &4 Fd aeerd 2id (1V.3.6), “7 a1 3@ giue qar] qg gRome; T
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Upanishad:
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Let one propitiate that one as the support, and the one will thereby become
supported. Let one propitiate that one as the great, and the one will thereby become
great. Let one propitiate that one as the mind, and the one will thereby become
meditative. Let one propitiate that one as the adoration, and the one will thereby
become adorable. Let one propitiate that one as Brahman, and the one will thereby
become like Brahman. Let one propitiate on Brahman as the instrument of
destruction, and the hateful rivals and the ones he dislikes become destroyed.

Bhashya :

“AofeeT  UUEAEE Gl &R | T TEad MY feai Tedds |
faffgameasardr  ge7 wfporEd: 7 — Hari dwelling in all those divine positions
becomes the source. Becoming greatly adored by all enlightened ones, he became
the eternally comprehensive as the destroyer of Virinchi as well.

Upanishad:
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He who is here in the Person and the one yonder in the Sun is the same. The one
who knows thus on departing these worlds, transcending the gross sheath, by
which the self is covered, transcending the subtle breath, by which the self is
covered, transcending the mind, by which the self is covered, transcending the
consciousness, by which the self is covered, transcending the bliss, by which the
self is covered, wandering in these worlds assuming such forms and fulfilling
pleasures as desired, dwells singing the chant — Oh wonderful ! Oh wonderful ! Oh
wonderful ! | am the food, | am the food, | am the food. | am the eater, | am the
eater, | am the eater. I am the unifier. I am the unifier. | am Hiranyagarbh, the first
born, earlier than the immortal gods, Whoso gives me (food) reinforces me.
Whoso gives me not (food) him, I, who am food, eat him the eater of the food. |
transcend the worlds, for I am resplendent like the Sun. He who knows thus (he is
wise in Wisdom). Such is the decret doctrine.

Bhashya :

“God Tl g F U UsEEuM | O MEfd g SEISEE |
TR T Dlfciobd] BT | Fl=a=d [umss] T Y9l &8 | Saw: qesiede
qRMMIEe #aT | A1 &&1fd 9 91 7 [uaaedie: | @ semd a1 aifd quin-me 7@ |
HAI= FeSTarg AT 79 Il | Femerdd 9 e ed Meds | gaul wee faomsat
for o @ | ArseNalduvd O ¥ WEas dfs | 3T gem e govadia g9ar | 3t
FpceaE™, | - Being enlightened of the five-formed Brahman through vedic
Wisdom the four-faced Brahma becoming delivered chanted in this manner.
Rejoicing in this manner, the fame of the Lord spreads everywhere. Reveling in

his Cosmic form, his son, the fist born before other gods were born, became
enlightened first, becoming the refuge all the liberated souls. He who




communicates Vishnu in principle becomes qualified for the protection of the four-
faced Brahma, as the ultimate source of food. In the state of deliverance all
become food for the four-faced Brahma and in turn he becomes the food for the
Lord. Resplendent is the Lord Vishnu, who becomes the source of energy for the
four-faced Brahma. To him who has thus become enlightened, Madhava is the
Lord for ever. Thus delivered for ever, the four-faced Brahma ever chanting
wanders, thus in Yaju sambhita svripture.

“H WEd | 9REEd | T Fegaid | TEon aepEin a1 A 98 Beid | agiuied
UieuEdd | 9Ed T4 FA1 9 9 [GUd geae oA | AuaeEny [diRauenen agai
TEged  UA | Ui 9SS RARIEHISSHAMAE  Haygd | gafe
faereraaeT e, | =9 ARy MU | SEEeen iEEEEveaads | iy fiRa
FAN g9t T, | gEIe ZRTgdl agaren [auds | 3 BHEag 97 TaddaTe | T
T9g T ygatd e gem d udfa | 3 eRdudees gmds waes |7 — The secret
teaching regarding food should not be communicated to one who is not initiated.
His great deeds should be proclaimed to all quarters. The resplendent Lord should
be experienced in all circumstances through devotion, reflection and action. The
four-faced Brahma, the first born, through the cosmic self as food, became self-
born, supreme in your self and over all others. Human beings see the resplendent
Lords in lightening, luminous beings see him in the orb of the Sun, Shive sees him
as reflection, Only the four-faced Brahma sees Since the Wisdom experienced by
four-faced Brahma was well-established, his organs more attuned to the
resplendent Lord than the organs of others. Therefore what he experienced cannot
be experienced by any one else. As said in Harivamsha four-faced Brahma
eaxpertiences the resplendent Lord comprehensively.

“TRIAISY T AT HlTHArATEeSths | O a9 99 YAE TaEed ¥ U | 9=
PruE deaad ®T e aededauedd Mitd s Wi 9ed | aEl THeaaHEd
yeMe, gRal fEdd age | wear Il gared game e R aw 9l |7 — He who s
immensely strong, whom no one can surpass, such one Sri Vishnu who is dearer
than the dearest one, | offer my obeisance. Whose three luminous steps are
elougized in Balitha and other Suktas, as Vayu the prime source of all the gods is
comprehensively strong and of the form of luminous Wisdom. Similarly
encouraged Vayu descended first as Hanumana as Rama’s massager, second as
Bhima the destroyer and Madhva being the third prepared this commentary.
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“BAYIE] T A AiiEds | TR aeEad © | g 9 S
ATl A1 AT Fel | e SR E G Usern | GRS o s S
faeFE SEwm afy deferd | v AneddEE gaen a9 | s g
FEIHAHRTE: | a1 98 defad @ Jq daraq dgaeas || - = signifies Wisdom, fe
signifying delivering Sri Rama’s message to Sita with full consciousness. gax
signifies strength endowed with — s enlightened Wisdom. The four vedic
scriptures, history, ancient legends and Pacharatra are the seven auspicious
mediums, due to his devotion to them Vayu’s second form came to be named as
Bhima. Since the seven auspicious mediums assure bliss which sweet like honey
and having written commentaries on them, the third form came to be referred as
Madhva. Those who understand this they are called the equipped in Knowledge
and wise in Wisdom by his grace. Thus also having been declared.

AT THIFIT TG | ST T2ET 5 ] agyd®, didie | gaadail 9
ety g QTS TedE T TR | s AR A gt | s
qUTIERA: T2 | 3 FI 9 o TE BiegT e | e T Sedeerd | gefaied
Fd JARISHHAE | 39 (Wi quie UFsnEY: W | 39 R e M
Uik | AR A 99 el d9d BAEEe | Taul WA [z qar Fdeaiears
YIS Al W geror 9% || 3 @ |7 —  An initiate will know that Hanuman
who is in the proximity of Rama’s speech is the first, Bhima the great eater of
food as well a great destroyer is the second and the third is the one who became
extensively known as Anandtirtha and Poornaprajnya. One who comprehensively
knows Hari as the complete, without any attributes propagated in Kaliyuga with
false and unsubstantial statements about the supremacy of the Lord,
Poornaprajnya as the third descent of the luminous Vayu, communicated the
auspicious mysteries whereby the supreme comprehensive supremacy of Sri
Vishnu came to be revealed. For the three descents in Treta, Dvapara and Kali
yugas progressively the supreme Sri Vishnu was the leading light, the Lord of all
luminous gods, known as self-evolved, self-established, self-certified Brahman, to
whom are my obeisance.

“qUINTUTUIERY™ e de9d | sMeFedsE ygd [9quid s || — Endowed
with all-comprehensive attributes and with best of the forms, immutable and
entirely blissful, Sri Vishnu, dearer than the dear ones. To such one supreme Lord
are my obeisance.
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Further Explanation:

In the final verse the exclamation expressed seems to be of the supreme Lord
Vishnu, Satya, the Prime Existence than of the delivered soul. Because the supreme
Lord Vishnu alone is the source, the food, nourishment, essence the eater, the
unifier, Hiranyagarbha very much as declared in Brihad Aranyaka Upanishad —
“HTHTTT FAYILR | ASAEIET TS ULA, ASBHHT M@, aarsaamad |7,
on manifestation Creator becoming one with the Creation, the Creation, one with
the Creation as the source, the food, nourishment, essence — “=% ama gfterf 3@ 2
FAMFEITT | qds grerdad |”.

In Bhagavad Gita Krishna says that Prajaapati established in olden days the
institution of sacrifice as participation in the Divine Intent being thankful for
things, and performing actions according to one’s  attributes (7or) and inclination
(=) as instrument, medium for and on behalf of the supreme Prime Existence.
Having performed actions in accordance to the Divine Intent the person will
receive in return the fruits as Divine Grace, benevolence — “Tam Tre@arss= d Zar waa=g
T | W AEgwa 49 wwaremy || . Therefore in this Upanishad it is reiterated that
whoever gives the supreme Lord Vishnu, (food) reinforces him. Whoever does
not give food) him, he exterminates him the eater of the food. The supreme Lord
Vishnu transcends the worlds, for he is resplendent like the Sun. He who knows
thus is wise in Wisdom. Such is the secret doctrine.

“Fha AmeredTEaeuEEE fafad aRiEENYE, W el
Thus ends the commentary of Sri Anandtirtha, the great teacher on Briguvalli of
the Taittiriya Upanishad.
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May he protect us both. May he be pleased with us both. May we work together
with vigour. May our study make us enlightened. May there be no dislike between
us. Aum ! Let there be Peace, Peace,Peace.

Upanishad:
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Aum! The knower of Brahman, reaches the Supreme. As to this the following has
been said : he who knows Brahman as the Prime Existence, the Wisdom, the
infinite, he who dwells in the secret space within, he experiences him with all
desires fulfilled. From him, verily the ether arose, from ether the air, from air the
water, from water the earth, from earth the herbs, from herbs the food, from food
the Person.

Bhashya:

“rerrE geide Yoh faie Wit g | geon qe devEs gedd 7 g || 3fd @ |7 — A man
of Wisdom together with and under the supervision of the four-faced Brahma and
the Supreme Being experiences according to his capability happiness, not misery.
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This Person verily is the essence of the food. This is his head, this is his right side,
this is his left side, this is the body, this is the lower part, the foundation. As to this
there is this declaration. From food verily the offspring that exists here on earth is
produced, verily from food they live and enter at the end. Food verily is the
foremost in creation, therefore that is spoken as healing herb. He who worships
food as Brahman attains everything. Food verily is the foremost in creation,
therefore that is spoken as healing herb. From food creatures are born, from food
they become mature, it is eaten and eats, therefore spoken as food.

Bhashya:

“T U gEE GO el U | § uare Al aearsi adr fys | s
JITSHN T FladihiHe | A1 ATYAIST AR g &9 || A AEEs g "
AR | g AdAIEME-TEGEd &1e || Sy qammid g SHede | 7 S, 34
YT TR FA9d Fa | J91 S@MHMEET 7 A9 | 997 79 3 TGl Idr 8
Tt Head Memdrs=wa 3ids | s fommm forT fauye ufdfted | areene well qun 92 9
AT 37 | TSR waEE: =9 2s |7 - The resplendent, Vishnu endowed

with all attributes, who having created the worlds is known as the Lord of the
worlds, is not born like others in creation but is born as food, discriminative sense
among creatures. Keshava as food is the essence dwelling in the body as well as
the destroyer of the bodies. Since he is the medium for nurturing life, he is called
food. Being superior to all other creatures he is called the healing herb. In
expression he being complete and being served by many Hari is called essentially
the food. In human body’s head Vishnu s supremacy is conceptualized to exist and
in human shoulders, Vishnu’s energy, in human body’s centre his centre and in
human limbs, the Lord’s limbs. Thus Aniruddha symbolizing the essence of Vishnu
exists in human body.

Further Explanation:

Food is to be understood in its larger connotation as something that is
consumed primarily as essential essence, nourishment without which the life will
not only be not worthwhile but not possible to be lived. In creation there is nothing
that is created which is not nurtured, transformed as some thing new. Once the



unmanifest Brahman manifests as creation with essence and form, Vishnu's
essence existing in every form, in every part of the forms manifest in creation.
There is change, transformation but no destruction, destruction being only in
empirical perception, there being nothing absolute destruction, because everything
that is created is but Satya, the Prime Existence and there is no destruction of that
which has no beginning and no end. Therefore, Wisdom of the head is Vishnu's
Wisdom, the strength of the shoulders is Vishnu'’s strength, the stability of the feet
IS Vishnu'’s stabilizing force, manifesting as ==, essence as gross form, gy
essence as subtle breath, =, essence as mind, fa=Ha, essence as Consciousness,

3TE<HY, essence as bliss.

Upanishad:

“THTET TR, | 3RS AT JTIs
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Different from and within that earlier form which is 3=#a, essence as gross form

Is that which is umg essence as subtle breath, is this filled. This verily has the
form of a Person, according to that One’s personal form. Of this gmr the prime
breath is the head, =, the breath that bind is the right side, 3™, the downward
breath is left side, space is the self, earth is the lower part tht stabilizes the
foundation. For that, this has also been spoken. The gods breath through 9ot the
prime breath, even as human beings and the beasts. g the prime breath, verily is
on which life depends. Therefore that is referred as the life of all of those who
worship gmr the prime breath as Brahman. amr the prime breath, verily is the life of
all creatures. Therefore, it is called as the life of all. Of that body, verily, is the self
within the body.

Bhashya:
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Is another distinct form, as if different. Since he energizes this umr the prime breath
he is known as Pradyumna, Since his head energizes He is known as gmr the prime
breath. His right shoulder being energized by =m, the breath that binds, He is
referred as = and similarly his left shoulder being energized by 3mm, the

downward breath. His middle portion referred as st and his feet settled on earth,
being referred as gfer.

Upanishad:
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Different from and within that earlier form that constituted s essence as subtle

breath, is the self constituted of #=r, essence as mind, by which it is filled. This
verily has the form of a Person, according to that One’s personal form. Yajurveda
Is its head, Rigveda, the right side, Samaveda, the left side, instruction, the body,
Atharvangirasa, the lower foundation. For that, this has also been spoken. Whence
words return along with mind, not attaining it, he who knows it as Bliss, the
Brahman never fears.. Of that body, verily, is the self within the body.

Bhashya:

“F Y SAMgs A Hebdts Puds | e g aseE e WAy || a9 g AR g
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LIEECINEESRE — In the form constituted of umr the prime breath dwells
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Sankarshana. Since takes part in the performances of sacrifices, his head is said to
be I3, Since they receive the fruits of the sacrificial performances his right
shoulder is said to be #= and removes defects in sacrificial performances his left
shoulder is said to be 7. Since the middle portion of the body is extensive it is
said to be Panchratra. Since the lower part resolves the beings of the lower worlds,
the foundation is said to br 31ad. The one who becomes aware of Sankarshana
who is beyond Knowledge and Speech, that one fears no one.

Upanishad:

“THTET TN | ST e [aeEs | aH9 quis | F a1 oy gufay g | =
QUi | 3= qriafass | = =ad (97 | % aferr et | Fomis dere | AN e | qee
I8 ieel | qe@Y saidl ward || s @5 g | @i agasi g | e dEe 5d | g
U | [oe 9ot 92 | aere e | 9Ri qioEn Ban | maremrmegd 2 ||
TY UF IR A | @ @ |7

Different from and within that earlier form that constituted of w=m, essence as
mind, is the fasmH, essence as Consciousness, by which it is filled. This verily has
the form of a Person, according to that One’s personal form. =T - receptivity is its
head, Cosmic Law, the right side, The Prime Existence, the left side, awareness,
the body, the supreme one, the lower foundation. For that, this has also been
spoken. Conscious self, directs the sacrifice and the performance of actions as well.
All the divinities worship Brahman as the superior. If one knows Brahman as
Conscious self and does not swerve then he leaves his demerits in the body and
attains his desires. Of that body, verily, is the self within the body.

Bhashya:

“oEre giaugd gerl diests Rue || ®d SHddear 9o g wie | ame
AT qdl FHAEEEE | A AR drEAE AT | 7 gl MeEM
TeMIEe || — Being attuned to scriptures is similar to be in =g, being receptive

to the scriptures, is like being in harmony with the head. Since the right shoulder
initiates the proper Wisdom, the right shoulder is like being ==, the cosmic Law.




Since the left shoulder directs towards the Prime Existence, the right shoulder is
like being attuned to ==, the Prime Existence. Since his body envelops the entire
worlds, ar is like being completely enveloped in the body. Since the feet is like the
foundation for the body, the supreme Lord is the foundation of all.

Upanishad:
“TEME IS, | SRR SIS STEds | M9 gl | a1 oy Quley ug |
QufEd | 3= ufays | T e Ore | qer afams gae | gHe o gas | oS e

| en 925 Ui | Few geliel WAl || S| 7 WA | 3R gAd 98 9 | sAfed geHtd
g8 | A= Tl [gRiT | 79 ug arr s | 3@ @@= ||

Different from and within that earlier form that constituted of the f=m v, essence
as Consciousness, is the 3m==wa, essence as bliss. by which it is filled. This verily
has the form of a Person, according to that One’s personal form. Rapture is its
head, serenity the right side, fulfillment the left side, awareness, the body, the
supreme one, the lower foundation. For that, this has also been spoken. Conscious
self, directs the sacrifice and the performance of actions as well. All the divinities
worship Brahman as the superior. If one knows Brahman as Conscious self and
does not swerve then he leaves his demerits in the body and attains his desires. Of
that body, verily, is the self within the body. One becomes miserable who
considers Brahman as not different from the manifest existence. One who knows
Brahman as different from the manifest existence become eligible for deliverance.
For him of that body, verily, is the self within the body.

Bhashya:

“ARmmeRASAl Ruar TREuEer | e WY Rad o wE UeEmed, || AegHedEE
HIEATd JHEAT | AETHEAMHEN=Eddads || TMH=a=y 9 gengeedl gead | I=s
ATl 9 et ARY Fel | SHErsWaadrs iy wHaTdanTs || desEl acardl gsaeanradr
2e | afésmll sEafgwparl sRad Jae || swwenha [ouw 9 gorhadr 98 | A4l
QUIENT T eEawas || Iave qRae 94 Missed 7d9s | Agd 9 90gd ader afagergd
| 3Feva s QUiETAS=IITenan: Jai | f@meerd Y qd Jom AU | THEEagT: qd




AHAAEY | Y59%9 J deged Siae=a=iaed | 3 J g el qaasmsiedn: | siae-aat
geq ysaey d 9 fags | A= i faemn wemier & O gem || - The one who exists
eternally of the form of bliss is Narayana. He is known as the dear one since his
head is full of bliss. Being rapturous and serene his shoulders are known as rapture
and serenity. His middle region of his body being extensive his contentment is also
extensive. The feet being the support for the body, become the basis, the
foundation for mobility. Though exists internally without any parts or in any of his
special resplendent attributes, he displays the five-fold (3w, w=m=, 9moEe,

fasmma and smwewa) attributes. As Vishnu he is similar externally and internally.
All his latter forms as Purusha are similar in manifestation without any variation to
his earlier forms. Since his withdrawal and creative being complete and in entirety
his being manifest in the five-fold (3=, Tama, umome, fTemma and 3mH<qa)
attributes is also  complete and in entirety. Though the five-fold (=, w@rm,
umrE, faeee and seE) attributes are same and similar they become manifest
with different and distinct names. The one who becomes enlightened to the fact
that the five-fold (3w, #9ma, gmome, foemma and smew<qa) attributes are not
different and distinct from the supreme Lord they are the happy one being qualified
for deliverance.

Further Explanation:
Sri Madhva in interpreting the words “3F~a & wafd | 3@ gafd ag 9 |~ he
suggests the meaning 3&d as misery and I as happiness, based on the

authoritative statement “stvrearaa =T q4 O geTATEdR AEHEAHG BIER A d
EdrEH |

Upanishad:

“HATASTILAT | SANGEFA @b Ud H9a Tl | A&l [Iemy @i I divaemsTar 3 ||
Now, therefore, this question. Does one who knows not, on departing from the
worlds go to the other worlds or one who knows, on departing from the worlds go
to the other worlds.



Bhashya:

“Tgh gEN Yd 998 9o faH | AlgEMY g2 Hivad qeneid dUed | [era
T TS da Fad | afe Fdsg T 7 F0R, Tefg: | B TRd TeqTdd T
SIFATSHT 9o A 9o e 9qy@s | 316 Irejgded ejgsiesiams | Ty a2
it [afeg #der | 3l araed IiagaErasds | SeruEar aed g FHEs
AT YA qgdme, [ e & | #ivdedid #Rid, delefalieid aeds | 3a? gt
ge@gaE 2 ||” — Having said in the beginning “gefaersifer wq [~ - the one who
knows the supreme Brahman, Varuna now asks Brahma. Whether an ignorant one
not being enlightened can be delivered or only those who are enlightened will be
delivered. Whether all the enlightened ones only become delivered or only some.
Whether all the enlightened ones comprehensively attain the supreme Being or
only some. The four-fold Brahma replies that unenlightened ignorant one never
comprehensively attain the supreme Being. Even of those who are enlightened
only four-fold Brahma is the most enlightened one. Among others the
enlightenments is graded according to their aptitude and inclination. Among the
delivered ones there being special attributes they attain according t their attributes
and inclination. Therefore, four-fold Brahma clarifies beginning to the end
according to their graded enlightenment.

Upanishad:

“Arsewmad | 98 = AT | § quaed | 7 aeae | 28 f9eged | afee B | aq
el | Feamgiaad | Feguiae | Feerearad | Fich @iy = | Nees @i 9 | 99 angd

AHdad | alee foba | aorammerd ||

He (the supreme Being) desires, let me become many, let me be born. He
performed austerity, having performed austerity he created all this, whatever is
here. Having created he entered. Having entered it, he became both the form and
the formless (essence), the defined and the undefined, the sustaining and the non-

sustaining, the sentient and the insentient, I, the Prime Existence and not 3tjd,
that which is contrary to the Cosmic Law, all becoming 3=, the Prime Existence
became all that exists is 7, the Prime Existence. Of that this is spoken.



Bhashya:

ST TG TN TAddEaTed | 2 s s meeEe e J | #7E g 949
g ARl ads | Ui F1fl 78l 89 Ud 99av | r=medisi a de giardas
7 e faere Qifvadiesga, | 3fd a2 Wevadmer @ @@mad || - The ignorant will
never attain Him. To remind this Vishnu the importance of being completely and
individually responsible and on no one else. Therefore is the reference to the
purpose of creating the worlds and entering within that creation. The men of
Wisdom alone are dear to the Lord, it having been seen that in world only the great
souls become dear to the Lord. Even so Agni and other divine beings become dear.
To clarify this the complete resplendence of the divine glory is described. Even
the supreme Lord having created the worlds desired to enter the creation.

‘g e A9 MEmeEs®™ | 9gsdl wania ReerrediaEd ||
ARG, T [0 e | saareEegic: ardar aueaEe | giteam @sur akiHi
TRl g auEHl | Jited =Eurg aRiee Faa | e e Tt qere
FITAY fETae ®U0 qfedieyd | Faontased SEad e || - Having created the
entire worlds the Lord taking many forms desired to regulate the same. For Vishnu
austerity @@ cold mean nothing else but reflection on things created. Therefore his
descents in the form of Krishna and others is nothing but following the examples
of great souls. Creation of the worlds by the Lord means manifesting externally
that which exited already within as unmanifest. The entire creation was within the
Lord subsequent to the dissolution of the earlier creation. Therefore in the same
form the Lord could have manifested again. But the Lord manifests in new forms
according to his desire and entering in different forms.

‘eI e qa M e | 39 qoran Hieg Ad aansgad | e
e IR T | AEduie]  Fadrd Dasdemdl e | adr et
FEAEArAds | AMIE Madd Fararardddr sfe | e Jdfes e Ay
A JArATREAEETNYT: || TGOS Fasa=al ez | ATagEETT
AIAAISTANGHH | TMEHA Taaree dice fbg Wi | af-eieded dodd dgad & |
FgAEACEdE AYdd & qdom | sEgaisamEietiedd & Wi || - &, AHTd, Fem

and M@= are in reference to the four-faced Brahma. The word 3= is in reference
to the Primal Breath and also divine Sri. The words #q, @, s and e




are different and distinct than Prakriti, Primal Breath and four-faced Brahma.
Vishnu being posited in different elements Sri (Prakriti) and other worlds are

identified with words like &q, aﬁg‘rﬁ, fgg= and Fw@@E. But Vishnu being
independent Real becomes identifying mark for those words. Being the enveloping

and supervising instrument Vishnu comes to be referred by the word - &d. Since
resplendent one being without any end he cannot be described or circumscribed by
any words. Therefore being referred as 37 - undefined, being the supporter of
all as @@ . Since he is known with special awareness he is fa=m — Wisdom. Since
he is with pure uncontaminated attributes he is known as @, the Prime Existence.
Leaving Sri, the Primal Breath and the four-faced Brahma, the rest of the
creation is known as @@ — which causes misery, impure speech, weakness,
ignorance, impure attributes, identified as ad, I, 3=, @@ and 4. Hari
unaffected by the defects in the various things is known as =, the Prime Existence
and affected by the defects in the various things Sri, the Primal Breath, the four-

faced Brahma and the worlds are known as 3ryd, not according to the Cosmic
Law.

Whatever is spoken as #d, 7@ in reference to the supreme Lord all
those are auspicious ; misery, impure speech, weakness, ignorance, impure
attributes are inauspicious. But using words like o, 1z, sifesm, swa= and swd
their existence is attributed to the Lord alone.

Further Explanation:
Sri Madhva clarifies the process by which the unmanifest Satya, the Prime
Existence becomes manifest as relative existence with multitude of forms, with his

divine essence posited therein, as mentioned in Brihad Aranyaka Up. — “&gg da
TG, TG AT, 3 AMFAMEsT 2 | F U0 38 U< 31 Tames

. .””. Even when the manifest forms in existence appear to be inaccessible to the
sensory organs at any place or period of time, either they re-appear in new
transformed forms or on being reabsorbed within the Prime Existence at the time of
final dissolution only to reappear in new transformed forms, as declared in
Rigveda “Fd ¥ 7 SMERUATS ™ | Tl T & ddl F9al 3A0ias || qqemEvEn e
FAHT AT | SRR Gedtgya Fear adr || qarraeTr g qdueedad | &9 g




gfedi araremar @ |- From fevour kindled by austerities, the Cosmic Law and the
Prime Existence become established. Then nebulous nights are formed and so are
the turbulent oceans. From the turbulent oceans the seasons are formed. Ordaining
the nights and days Lord rules those who wink and wink not. Sun and Moon are
conceived by the supreme Creator as were they were earlier, similarly, the heavens,
the worlds and the space in between. The cycle which was briefly at a standstill
commenced again its movement. In Bhagavad Gita Krishna says, “Heqdie @

el it AifeBT | ederd aRE deare e |7,

Upanishad:

“Te@Y gellenl WAl | HET ZEHT A | T I e | FETHM SR | TRy
3 | 9% A g | T Y |3 | T A @ens s At | @ A g | 989
AT 7 F | T Aareaf ||

As to that, there is this verse. Non- existence was all this earlier; therefrom was
produced the existence. That One energized itself, therefore coming to be referred
as well-endowed. Verily that which was well-endowed was the essence. On
getting the essence one becomes blissful. For indeed who could live who breathes,
if there was not this bliss in space? This verily is that which endows bliss.

Bhashya:
A G HUUICHA | T TG A F A= T

T AEYY Al aredisHad 992 | 7 argeas
AFEHT AYTH Yehl qIe~ Fa0
| A T gwiva & gEEd IYA | 39 e B Ogld didasel Ses
TATEeIRAT QUSRS qded | T &ndis &4 Fard [dredd [aevds | T8, aed J9 agdk a4
QUIETEE: | Hdgpard W U e TGl | g @Al widia BarT gide 9 |
FAEAT P 9 B WETH | TYUiecad dids 9o e | qedie: 7 Thd
AMweara amated, [” — Earlier since Sriman Narayana was not enveloped by

anything he was known as =/, non-existence Becoming existence, the Lord
became Vasudeva. Vasudeva energizing his Self, became Sakarshana, well-
endowed. Therefore he came to be referred as well-endowed and blissful. But one

el




attaining Him after being delivered that one becomes blissful but not completely.
Because without being endowed with entirety of bliss how can one experience
bliss in performing empirical and temporal actions in the world? Since Janardana
Is endowed fully, completely and in entirety with bliss he alone can endow bliss in
the performances of temporal and spiritual actions. Minimum happiness assures
performance of minimum actions. For the unhappy ones or for those with
minimum awareness with no performance of any actions, the Lord though
comprehensive in attributes grants only satisfaction, on the principle that as much
satisfaction as the performance of actions demand. This establishes the credentials
of the Lord as the comprehensive initiator as well as blissful fully, completely and
in entirety. Thus only the Lord who is blissful fully, completely and in entirety
energizes the entire creation to perform both the temporal and spiritual functions
in the world. Entirely due to fully, completely blissful Lord the delivered souls like
Brahma and others become full of bliss.

Upanishad:

“TaT FaY TARAE A ST S FIhMER S W Uieel [ | 319 ATSHE T waid | JeT &y
AR g | AT T 99 vald | dod wd faguisHaeE | dewy getel Hard ||
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Verily when one establishes himself fearlessly in this unseen, bodiless, undefined,
without support then that one reaches fearlessness. When the one makes even
slightest variance then for him there is fear. That is the one who being knower is
not reflect thereon. As to that, there is this verse. From fear of him, does the Wind
blow, the Sun rises, the fire, moon and death moves as the fifth.

Bhashya:

%ﬁaﬂwmﬂéﬂlaﬂs@?ﬁ T fqupeg T wa g | 4 wmmﬂw
| 75T @en wEglsguIsTagwad | MEuIsTw T FAE, AEaRh Il | FAYE Haegewa=




FHAT JfWs HATE HESHIA | T TSI .. .. | — For the ignorant the Lord is
unseen due to absence of the required attributes, their ignorance due to absence of
awareness of the self, unawareness due to absence of pure attributes. Only he who
with courage and confidence acquires f=m — special awareness for him the
resplendent Lord is accessible. The ignorant coward will never be able to access
him. Those who conceive distinction in between various descents of the
resplendent Lord, for them there is great fear. Resplendent Lord who grants
liberation through enlightened ones and world of darkness to the unenlightened
ones through four-faced Brahma though he instills fear in the hearts of the
enlightened men as well as of the unenlightened ones who choose to breach the =,
the cosmic law and =, the principles of righteousness, for the enlightened ones
before they reach state of deliverance he instills least fear and once they are
delivered state then with no fear for ever. Therefore, Vayu and other gods, for the
sake of being attuned to Vishnu, though enlightened, fearing four-faced Brahma
more than even the unenlightened ones perform their actions with receptive mind.
The unenlightened ones on other hand are destined to reach dark and obscure
regions.

Upanishad:

“HUIS ST=R G Hafd | ar RTATYGas A | ARl giotel afeees
forcr=r quil =, | | Tl A9 3ESs | O I 9T A S
A AT |

ird g

A U AT

This is inquiry regarding bliss. Let there be youth, a good one, well-read, well-
disciplined in action, in mind and in body. Let the whole world be full of wealth
and prosperity for that one. That would be one human bliss. Hundred-fold of the
human bliss would be one super human bliss, also of one who without being
affected with desires is receptive to the vedic wisdom.

Bhashya:
“HIEg AerdA ae fafEar | g MY aTEraal Jel | AT 9dadE

o] Agde | AdwEayuiEETeEdd 3aimds || 9 ud [ gehr Tediid g9 B




THFRAISAl AT Tch 3 | T IAOele Tear auea: | I giaed amas
s &MEaraer |7 — Men of Wisdom will undoubtedly be delieverd and therein
also there will be gradation of bliss (a=a=r). One who endowed with human bliss
becomes eligible for deliverance he is prior to that an emperor with entire world
under his domination. Being eligible for the fruits of learning he becomes known
as the controller. He may be said to be a young one, energized by Vishnu. He
would enjoy on deliverance hundred-fold bliss than what he enjoyed as emperor
earlier, the enjoyment of the heavenly beings (wre=@is) hundred-fold more.

Upanishad:

“T I 99 AJETEETHARE | F UhH saEEEaSl | AP awmded™ | 9 9 9ad
TR | 7 Uds g RRdeaeHmE<s | Ao aemead | 9 9 o ugon
REAGAGMMNGS | F UHs AN caMmH<s | B aemedd | 3 I e
TANMESS | @ U el SaMME= | I HHOT Samiata | < amwrea | 9 3
9T ST SAFMFST: | T TH Samme=<T | 7 U 35S s | anfem aameas |
T gd TEENSSTRR | T Ul Feudies | JiEad d@mead | I d od geudian | T
s JAIGe | AR g@medd | O O 90 Jaaiee: | F Udl gaqor of<s
A ArmEa |

Hundred-fold of the super human (¥q=1 T=d) bliss would be divine-human (&
Ted) bliss, also of one who without being affected with desires is receptive to the

vedic wisdom. Hundred-fold bliss of the divine-humans (z@ T=rd) bliss would be
the bliss of the ancestors in their long enduring worlds, also of one who without
being affected with desires is receptive to the vedic wisdom. Hundred-fold bliss of
the ancestors in their long enduring worlds would be the bliss of those who are
born as gods, also of one who without being affected with desires is receptive to
the vedic wisdom. Hundred-fold bliss of the bliss of those who are born as gods
would be the bliss of those who are born as gods by performing actions, also of one
who without being affected with desires is receptive to the vedic wisdom.
Hundred-fold bliss of the bliss of those who are born as gods by performing
actions, would be the bliss of the luminous gods, also of one who without being



affected with desires is receptive to the vedic wisdom. Hundred-fold bliss of the
bliss of the luminous gods would be the bliss of Indra, also of one who without
being affected with desires is receptive to the vedic wisdom. Hundred-fold bliss of
the bliss of Indra, would be the bliss of Brihaspati, also of one who without being
affected with desires is receptive to the vedic wisdom. Hundred-fold bliss of the
bliss of Brihaspati would be the bliss of Prajapati, also of one who without being
affected with desires is receptive to the vedic wisdom. Hundred-fold bliss of the
bliss of Prajapati, would be the bliss of Brahman, also of one who without being
affected with desires is receptive to the vedic wisdom.

Bhashya:
“qwT IAUIRT SadeT] e

g o & agal fhwe: od 9 | g @
U SAMSadrs | STl Sk Sl sade 9 A | FAMedE B s &
g || SEmEn SR dade FHeda | arEed difadl ddr JRIEl aadi T || dw
SIS F Eig WA URT | qEE FEiHM Aesdrd Tete | aRid SSil 158
ISl | e e I 3w oW e || — Those enlightened beings who
perform their duties as ordained are divine-humans (z@ T~erd). They experience
hundred-fold more bliss than human beings. The ancestors experience hundred-
fold more bliss than the divine-humans (3@ T=ed). Those who are born as gods by
performing actions, experience hundred-fold more bliss than the ancestors. Those
who are born as gods from the beginning experience hundred-fold more bliss than
those born as gods by performing actions. Daksha prajapati who became Indra,
but lost because of having slighted Moon-god experienced hundred-fold more bliss
than those born as gods from the beginning. Brahaspati experiences hundred-fold
more bliss than Daksha prajapati. Rudra, the lord who is the cause of procreation,
that is to say, Shesha experiences hundred-fold more bliss than Daksha prajapati.

Four-faced Brahma, among the delivered, experiences hundred-fold more bliss
than all the rest. This is the decided view according to the principles of gradation

(qr=).

‘YIS ST TAT T FAOTHHT Felied | FARO OAONe BHOIEA dSRawre | 3ferEr
TEHFOCT ST | TR STon ST g2araad || Fom St JarArswfiearn
T A | A, A s T g || % i fegmeEst 9 e |
TGl O U2l || ofcfqrn wds qefs gemieE Teds | sersEeEEar




S TSR LSS LIE - even as in bliss even so in Wisdom, devotion to Vishnu,
strength etc all those spoken earlier human beings kings, gandharvas etc as
mention in upanishads experience bliss as per gradation hundred- fold more than
the earlier one’s, though hundred time more superior. Though the flame of the fire
shines more and more brightly it can not be more resplendent than fire, which is
the source, though fire shines more and more brightly it can not be more
resplendent than Sun, though the moon orb is twice larger than the Sun’s orb, it
can not be more resplendent than Sun. In gradation (ara=) the attributes of the
latter are more blissful than the attributes of the earlier, the earlier form become

less and less prominent than the latter forms.

|”

Upanishad:

“H goar QU | AvaEEne | U | § F wdred | el | T S B
| @ urEEEEEER | Td AREEEeEEE | O e aE i
UTAHSAATAIEEMIT | T8@Y il 9aid || adr amr Fad=r | s 53 7= | o e
[TEM | 7 i gavadia | od & 9@ T quia | [ere @1y Tieetem | we adewaid | 7 9 ud fErd
A G | 7 vd Je | ggghea ||

“He who is here in the person and he who is the yonder Sun he, verily the One. He
who reflects thus, on departing from this body, transcending the gross sheath of
food, the subtle sheaths of breath, instinct, mental, consciousness and of bliss
attains That One. As to that, there is this verse From where Speech returns along
wit Mind not attaining it, the one who becomes wise to that Wisdom as the Bliss of
Brahman, is not frightened from any one, is not tormented by thoughts why have I
not performed the admirable actions, why do | perform the despicable actions. He
who is thus enlightened becomes strengthened in his self. This is the secret
teaching.

Bhashya:
‘YA, TRl FAGHT Foads | F [HorHdsey 99 <oy 9 9@ | & @
T MidaarsPaerile | #araw= quiva did 98 g8 gAML || STEned araeREe 3 e

TSR | fow F guauy g aEe dered | eEiiay 9 angent Jar 39 || e



TSI Qe | s g e gaved el || st aeeiteamm || - By whose
grace Brahma and others experience Bliss after separation of their body that
Vishnu dwells not only in every human being, gods but also in all the living
creature. But He endowed with inconceivable power does not dwell in them in
graded measures but in entirety of his attributes. Those who becomes aware of him
as supreme Being as one transcending all gradation (awa=), transcending all the
sheaths, they attain the proximity of Vishnu. Such one will not be tormented by
admirable actions or the despicable actions performed, since the Lord grants the
fruits of the admirable actions to the dear ones and the fruits of the despicable
actions those who are inimical to him. The Lord being one who transcends place
and period and inaccessible to speech and mind, the one who knows him would
remain always fearless, thus in Yajurvedasamhita.

“T T qE T SARTAISA: HeAs | SR amr | — To assign any
other meaning to ‘@& g=mnm’ would not only be improper but since would give
contradictory and unsubstantiated interpretation is not justified.

“FI g SimdrErsw’, ‘s, eEEndd felee (e, (Hegw: giore,
‘grote TuT’ g@iGa fstuaEgadTs || - It is not correct to say that in “SUETRTS’
and ‘¥ a1 qu grur =EeEe’ the word 3= has different meanings. Because in
‘FEC, ‘g, ‘oo Zqom’ the word as description is proper.

B B | A e o o oM = s o o O Y S B o e £ A B L S 1o 22 1 G &
‘I Ul g AR W AW’ ST g8 ged Idhare || — There is no excuse to
say that 3w and other references do not indicate Brahman. In fact in all the
statements like ‘TAs= FE@EA’, ‘T 90 FEOEAG, “AME T [GEFC, ‘TOEN g
dge’, ‘ARd gefd 9ge’, ‘i Wi gefa’, ‘T udad gE’, (3 9 Ggge e Al

armia’ 3 and other references indicate Brahman alone.

Further Explanation:

Sri Madhva contradicts the views of other commentators who consider 3=
and other references as indicating the sheaths by which Brahman dwelling within
Is covered. According to Sri Madhva they are not sheaths but represent Brahman in
his various manifestations.

Bhashya:



“I 9 WllidT AJEERd | I R TS d &l wdid, 3
YAEAHIAAS, SIUETA9d | 7 9 el SHguEaals SEes, 3id 9 qrad | Aem gad
EER| ' ' T, AT AR, ISHMY FTe
I Ud 98§ FA A T Ao || 3f derdl =@ || — In temporal world for s
there is no negative inference. Those who propitiate in improper manner repair to
the lowest of the regions, thus having been declared in scriptures, those who
propitiate in improper manner brings undesired fruits. Propitiating in improper
manner is similar to killing one’s own self, this in Bhagavat Purana. Neither Vedas
nor the subsidiary scriptures suggest non-existent things for propitiation, because
those who propitiate non-existent things go to the obscure worlds. Therefore,
Vedas nor the subsidiary scriptures promote only that which leads one to Satya, the
Prime Existence. He who knows thus is wise in Wisdom, not otherwise, thus
having been said in Vedartha Viveka.

(13

‘TArEES
Wﬂﬁﬁaﬁmﬁmqﬁwﬁaﬁ LGIIEELRLICIEGREEL I ‘@rsaﬁw
HIH T | geon faufomar, ‘TrHeTaneEed | S @ BTl B
TN JHAMY He Tarergad || — The declaration that the one who is in the Sun is
the same within the creation establishes clear difference between the two.
Statements like Brahman, the one unseen by ignorant ones, bodiless. endowed with
innumerable attributes, undefined, independent, without any support becoming
known with well-founded Wisdom; all pleasures will be experienced in the Self
with blissful form; wandering the worlds with the food as desired, with form as
desired — all establish conclusively that the supreme self is different and distinct
from the individual self.

“HT AISHI Al Warel | 3 geRioEEr Hurs ST qHET 3 gl qME |
‘Ao FemMed™’ 3 Faa faguure | 7 efdR dEmEdd g waid | 19 gE
@Clo
A FF & A &3 | T &dms FErd Hivad 39ad gaasi || — Now therefore
becoming fearless one attains the supreme Lord, thus in the beginning itself the
bliss in deliverance has been declared with the statement “Furssa==1 #mmEr and
special adjective, “sifm= awmeaa” — as one who is receptive to vedic wisdom
without being affected with desires. Only he who is completely devoid of desires is
qualified to be wise in Wisdom of the Vedas. Since he is delivered he is unaffected
by desires. He is not tormented by desires Because only he who has access to
everything has no desires of any one thing. One who is completely liberated from
desires remains free, rarely seeing, rarely hearing, thus in Brahmanda Purana.




“T T SIUSHIR AHII ISURIHME UM<l 393d | Al 9 USuAew™ | 19
AU UEEicesds | gepafTi] Jasie-d Johaqehd, | T Jhauad ammEr || — 1t is
neither observed among those in the state of gods having hundred-fold added
desire for the status of Indra nor those in the state of Indra becoming tormented
due to added desire for the status of Peajapati. When in ordinary life one sees
people who are not attached not seeking progressive increase in their desires, how
can one expect men of wisdom like great seers having desire for higher ad higher
status? Therefore to say that those who seek progressive increase in their desires
are unattached to things in life would be untruth. Therefore, when speaking about
the super human (sq= T<d) to show that they are truly unattached ones they are
qualified as those who without being affected with desires is receptive to the vedic
wisdom. Further in relation to the emperors who are delivered the word gar has

been used to show that those who attain closeness (am@ gfth) to the supreme Lord,
remain ever young, age does not torment them. Therefore clarification regarding
Bliss is in relation to the delivered souls.

“Te1 A U B AST G R, SEATAdHIOEAETE B e I | T q
EYYANML | I FHATHSMT Yatd J1S™ Jebediad 9aid, 3id JohHmy =ETds HMe Jorid
B ] GehHl dRa=ds | =eaqard Jd Fafur quEdds || 3fd aed | qecaed 9
@, 30 T ||” - The statement : ‘when all desires dwelling in the heart
terminate’ has reference, verily, to the deliverance of the desires within the
innermost core of the heart and not to the desires arising in body under the
influence of sense organs. Whatever desires one has in that manner his thoughts
respond, thus also reference to the desires arising in body under the influence of
sense organs. In the delivered state the bliss of desires arising in mind are as per
gradation (am@=). Related to the form of one’s essence they are of faultless, thus
in Padma Purana. Similarly in Brahmasutra by mere thought, verily, the fruits.

“Ugqeanield SawRIHEYahl Sadr | T 9 HeenFEi | Teadrd Hel | 1d
G & A e AP | 9 3E a1 gRIsHl a1 gws’, 3@ q9E = | - F
g U’ not only in this upanishadic statement but also in Brahmasutra
‘qeeraeema’ the Lord has referred to the difference and distinction in Supreme Self
and the Individual Self. Not to suggest that, the perceiving seeing difference and
distinction is undesirable, because difference and distinction is innate attribute of
the forms. It is common experience that there exists difference and distinction in
things, or else the statement perceiving oneself or perceiving others would have
raise doubts.

T T YA, WET S O fRR | TR g [ T e, de
AR e %2 | T ° Hedl AGAgAd  Hesl HUldi 2 | A qe Ay




Siaared | areg Jddl Her [oear 7 S | 7 @ S, agaisangkis b e | F&1 ar
FART qarsiy gatas, sagaed sed | 7 R wdme wafq a1 T afd efad qams | s
gt =%, || — There is no justificarion in saying that differences become
obvious only after they are experienced. It is nowhere seen that a person who sees
things will doubt the existence of differences in them. There is not necessary that
one should be full of wisdom to say one thing different and disticnt from the
others, because eall hings are essentially different and distinct from the others. It is
also agreed that such different and disticnt forms are not neither specially or easily
perceived. But no one dounts that differnces exists along and in between things.
Therefore accepting differences and distintion among things becomes natural to
human beings. Whenever doubt arises as to differences and distintion among
things leaving those things differences and distintion among others things comes to
be accepted. Because as said earlier some things are different and distint from
other things, such doubtsnormally do not arise, since differences and distintion
among things is aaceepted attribute of things.

“Ig WE 3 AITET EEIEiaEd | FESTif aaaEs BAl ST Feardqad
TIIEIE, g A qMIGe Jedl] YA | A @i dodeaied AEEd
ST T IS | AfEY BEEd Hagaearad [defHided | g,
G q8 YAy 7 @A || - Though the essential form by its special
attribure is indivisible, in any particular instance the special attributes of the
essential form appear as the essential form and the perceived form different and
distinct from each other, as description and the thing described. For instance, just
as when one says, ‘a thing exists’ that thig becomes known to the viewer in the
present momen even so when one hing is to be compared with another thing, the
other thing also becomes known together with thw earlir thing. Therefore, to
understand the differences of one thing to the other if there in no knowledge of the
differences then there will be no poossibilty to know the difference. Therefore, in
declaring @, the Prime Existence exists in relation to the present moment in Time,
the statement the transcental form of Brahman exists within the manifest things
would not be contradictory.

“IHE AP WEE | R, A IR JeRrEEdd |7 —
Difference in one thing may be the essential attribute of the other thing; the
difference in the other thing may be essential attribute of the earlier thing.

Otherwise there is fundamental difference between the two. “FTMH=Icad eI
AR qald | T T & Yl qaid | SWMw=lced | dafoaiieand 9ed T
=Ry 9aid || — Though Wisdom, Bliss and other experiences represent

Brahman, the same cant be used as proximate words in temporal world to show the
different variations in experiences among constituents. Though differences and




distinction are experiences qualtitatively the qualitative essence which is luminous
remains the same, therefore identified as Brahman.

“Her] FAAEAT EY AT | TRMMNY @A Hel "9 oMt || stargisy w9
= T UF 9591 | [SUuEHaee eRmEaiar || Ao sgead weite Her 9 B et S
TATEe DHiaasd, TTgs JeAale | A Warg Il MRy A1 A998 || T agfaay g agwer
AR Fafad | sAfeeem T3y Hers@a =waa: || - There exists difference in every
constituent as immutable attribute. It is not born subsequently, but mmutable in
essence from the beginning. Even if the externl forms change and become
modified the essenctial differences within those forms continues to exist. Thus with
the change of the form the essential attributes existing within continue unassailed.
Therefore men having perception see the change in forms not in their essential
attributes. But the men of Wisdom teir subtle perception difference and distinction
in constituents is undoubted eternal truism. Since difference and distinction is
inherent attribute of things even with the destruction of the things the differences
and distinctions continue to exist.

“UF HEEHIER q Wl WIEEYAM | AYEE, WIeRU™ WEEY HE 39 |
TEHRIAETH [Terd 9 feaneds | =eudarg Hesd 9e Jen T R | 79 JMedr a9
AIIHAT | TR g qde Fame-9ad || - The difference and distinction is in

relation to the manifest forms, not in relation to the unmanifest essential attribute.
Even when the constituents exhibiting difference come o be destroyed, the
difference continues to remain. Therefore there no question of doubt about the
destruction of the differencewith the destrtion of the cobstituents which showed th
difference. The difference is common which every one experiences.

“OfRIRI @ EaaTged, | 1 avEsHyd = g =RHETiga |
HATTAMRAT TH  RGATHERNU | STAEEY 39 = 7§ SREEsyo | e Jd
ATl WA T8 | I 5= g ST Jedd T J9rs || &2fd 0 For [ — Even in the
absence of differences the differences come to be experienced. Differences even
though unwarranted are not unrighteous, in differences also there being the
righteous essence. The various differences being the diverse manifestations of the
singular supreme Lord, the one who becomes wise in Wisdom of this truism,
becomes delivered, of there is no doubt, thus in Tatvanirnaya.
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Thus ends the commentary on Brahma Valli of Taittiriya Upanishad.
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